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EDITORIAL 



"GURU ARJUN : IMAGE OF THE LORD" 
- A HOMAGE - 



This being the fourth centenary of Sri Guru Arjun 
Dev jfs martyrdom, the following article is our humble 
tribute to the memory and the rich legacy of the great 
Guru. 

- Editor 



"Guru Arjun, fifth in succession, was the first Guru born as a 
Sikh. He proved himself an original thinker, illustrious poet, a practical 
philosopher, a great organizer, an eminent statesman, a shining sage, 
saint and seer, composer of music, scholar, founder of tanks and towns, 
an embodiment of love, humility and service, and the first martyr to 
faith. He was a dutiful son, a conciliatory brother, a loving husband, 
an inspiring father, beloved master and devoted servant of God. He 
possessed a tender heart but a resolute will. He was forgiving but 
fearless, firm in his faith as a rock, but never a fanatic. He completely 
changed the external aspect of Sikh religion." 1 This is how Hari Ram 
Gupta, the famous historian, refers to the Guru. 

"Under his fostering care, the Sikh faith acquired a strong 
scriptural and organizational base, and became potentially the force 
for a cultural and social revolution in the Punjab. Its religious and 
social ideals received telling affirmation in practice. It added to its 
orbit more concrete and permanent symbols, and its administration 
became more cohesive. By encouraging agriculture and trade and by 
introduction of a tithe collection for the common use of the 
community, a stable economic base was secured. Guru Arjun gave 
Sikhism its scripture, the Granth Sahib, and its main place of worship, 
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the Harimandir, the Golden Temple of modern day. He taught, by 
example, humility and sacrifice and was the first martyr of the Sikh 
faith. The work of the first four Gurus was preparatory. It assumed a 
more definitive form in the hands of Guru Arjun. Later Gurus 
substantiated the principles manifested in his life. Guru Arjun thus 
marked a central point in the evolution of the Sikh tradition." 2 These 
are the words in which Talib pays his homage to the Guru. 

The Guru's contemporary bards, the Bhatts, have paid glowing 
tributes to his divine personality. One of them, Mathura, who was a 
witness to the glory of the Guru, says in a panegyric: 

Guru Arjun is manifestly image of the Lord, 

Between the two no difference is? 

No words can adequately describe the Guru's personality or his 
greatness. In Indian literature terms brahmgyani and satguru are used to 
describe great souls. In his famous composition, Sukhmani, the Guru 
himself defines these terms as follows : 

Brahmgyani: 

The Holy Lord in their mind and on their tongue; 

Other than the sole Divine Being behold they nothing in the universe, 

Saith Nanak: Such are the characteristics of the God-enlightened. 

Elsewhere in the same hymn, he says, "Brahmgyani is God himself 5 

Satguru: 

He is the true preceptor, who holy Supreme Being has realised. 
In his company does the disciple find liberation, 
Saith Nanak, by Chanting Divine laudation? 

Who else satisfies the requirements of these definitions better 
than Guru Arjun Dev? He was surely the true Guru or Satguru, and 
brahmgyani in the truest sense. 

Blessings of the Guru 

Guru Arjun Dev was only 18 when he was anointed as Guru, 
and died in 1604 at the young age of 43. In this short span of life and 
the brief tenure of Guruship, his achievements are simply amazing. 
His contribution to the development of religious thought and evolution 
of the Sikh movement is colossal, and cannot be adequately assessed 
or appreciated. In the biographical accounts of the Guru, his 
contribution as compiler of the Adi Granth or Pothi Sahib and his 
martyrdom dominate. Before listing some of his countless other 
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blessings, it would be appropriate, therefore, to highlight some facts 

relating to each of these two events : 
1 . Compilation of the Adi Granth : The work started in 1599 AD 
at a nice shady place in the new township of Amritsar on the 
bank of the newly-dug Ramsar sarovar, with Bhai Gurdas, who is 
acknowledged as an unparalled scholar and exponent of Sikh 
philosophy, as scribe. Guru Arjun Dev himself made an 
outstanding contribution towards its contents. Out of 
approximately 6000 hymns, over 2200 are his. His major 
compositions are Sukhmani, Bara Maha (Majh), Bawan Akhri, 
Chaubole, Funhe, Gatha, VarGujri, Var Jaitsri, VarMaru, Var Basant 
and Var Ramkali. "The most popular and widely recited among 
these is the Sukhmani, or the Psalm of Peace as Teja Singh calls it. 
Its aim is to remove confusion from the mind, disease and distress. 
Its recitation is expected to soothe an afflicted heart and increase 
joy and tranquility." 7 

Without going into the details of the tremendous effort, that went 
into the project, a few features which are unique to the Granth 
may be pointed out :- 

- It is not merely a scripture for the Sikhs, it represents the 
word of God revealed through Guru Nanak and his 
successors. The Pothi Sahib, as it was originally called, was 
shown utmost reverence not only by the Sikhs, but also by 
the Guru himself. It was formally installed in the Harmandir 
Sahib in 1604. 

- Apart from the bani of the Gurus, the Granth carries hymns 
of the contemporary and earlier men of God, representing 
different castes, regions and religious denominations, thus 
giving the Granth the character of a universal scripture. 

- The hymns are arranged according to 31 major modes of the 
Indian classical music in which they are supposed to be sung. 
They carry the message of universal love, and preach highest 
standards of moral and ethical conduct and equality, rising 
above caste, colour, gender and regional considerations. The 
sole object of worship is God who is the Creator of the 
universe. He is the Father, and we are all His children. The 
hymns are devotional, and when sung in appropriate forms 
of music, carry the devotees to spiritual heights and ecstasy 
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leading to union with God who is immanent in His creation. 
Love for Him is, therefore, to be expressed through service 
of mankind. 

- The Granth is a unique source of knowledge. Guru Arjun, in 
his Mundhavani at the end of the volume sums it up thus : 

In this dish are placed three things - Truth, Harmony and 
Wisdom. These are seasoned with the name of God, which is 
the basis of all. Whoever eats and enjoys it, shall be saved} 

— The Granth has the unique distinction of having been 
completed and authenticated by the founder of his religion 
himself. The original volume prepared by Guru Arjun Dev 
is extant at Kartarpur in Jalandhar district of Punjab in the 
custody of Sodhi descendants of Dhirmal. 

— The compilation of the Adi Granth formed an important 
landmark in the history of Sikhs. It became the sacred book 
of the new faith and reinforced the identity of its followers. 

- The Granth is the first and the most important work of 
Punjabi language recorded in the Gurmukhi script evolved 
by the Gurus themselves. It is a repository of many languages. 
The Gurus' hymns are a mixture of Hindi and Punjabi. The 
compositions of Rama Nand and Kabir are in pure Hindi, 
Farid's verses are in pure Punjabi. The language of Trilochan 
and Nam Dev is Marathi. Adi Granth contains words of 
Lahndi, Persian and Sindhi also. 

2 . Martyrdom of Guru Arjun Dev: Martyrdom or supreme sacrifice 
of one's life for a noble cause is inherent in Sikh philosophy. This 
concept appears to have never been mentioned in the earlier Indian 
tradition. Guru Nanak was the first to make this call on the 
religious front. He said : 

If you seek to play the game of love, 
Then enter upon my path with your head on your palm. 
But, once you set your foot on the way, 
Then find not a way out, and lay down thy head. 9 
He reiterated: 

Only is the death of heroic men, whose dying is divinely 
Such alone may be called heroes as at the Divine Portal approved 
obtain true honour : w 
Kabir defines a martyr or a hero in the Guru Granth Sahib thus : 
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True hero is one who fights in defence of the humble and the faith, 
is cut limb after limb, and flees not the field. 11 
Guru Arjun Dev adds the qualification of love of God for heroship or 
martyrdom. He says : 

In this age such alone are designated as true heroes, 
As in the love of the Lord are dyed. 
One instructed by a holy Preceptor perfectly endowed, 
Conquers the self and thereby subdues all else} 2 
Guru Arjun Dev had intensified his preaching activity and, as a 
result, the Sikh faith was becoming popular. Not only Hindus but 
even Muslims were attracted, and were becoming his followers. 
Besides Punjab, where he stayed, the message of Sikhism had spread 
in other countries as well. According to Mohsin Fani, the author of 
Dabistan-e-Mu^ahib, there was hardly any town in inhabited countries 
without a visible presence of Sikhs. This attracted the wrath of Muslim 
fundamentalists, notably Sheikh Ahmad Sirhindi, the head of the 
Naqshbandi Sect of Muslims, and the bigoted emperor Jahangir, who 
wanted the Guru to stop his preaching and convert to Islam. The 
Guru could never, and did not, oblige. The result was that he ordered 
the Guru's execution with torture. The Guru thus became the first 
martyr of faith, and demonstrated to his followers the merit of supreme 
sacrifice for a righteous cause over any worldly gains. 

Some motivated attempts have been made in certain quarters to 
play down the martyrdom, suggesting that the Guru's death was a 
punishment for his support to the Jahangir's rebel son, Khusrau. Others 
have blamed (a junior official in the imperial court), Prithi Chand (the 
Guru's brother) and some local officials who were certainly unfriendly 
to the Guru. But they were too insignificant to influence the Emperor 
in a decision like this. The following record from Tu^k-e-Jahangiri belies 
all these assumptions and leaves no doubt about the supreme sacrifice 
that makes the Guru "Shahidan da Sartaf : 

"A Hindu named Arjun lived at Goindwal on the bank of river 
Beas in the garb of a Pir and Shaikh. As a result many of the 
simple-minded Hindus as well as ignorant and foolish Muslims 
had been persuaded to adopt his ways and manners, and he had 
raised aloft the standard of sainthood and holiness. He was called 
Guru. From all sides cowboys and idiots became his fast followers. 
This business had been flourishing for three or four generations. 
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For a long time it had been in my mind to put a stop to this vain 
affair {dukan-e-batiJ) or to bring him into the fold of Islam." 

Again, he records : 

"I ordered that he should be summoned. His houses, camps and 
sons were given over to Murtza Khan. His property and cash were 
confiscated. I issued instructions that he should be put to death 
by torture. Murtza Khan deputed Chandu Shah to confiscate the 
Guru's property, and he fleeced the Guru's family of everything 
of value." 

The Martyrdom had a profound effect on the psyche of his 
followers. In fact, it marked the beginning of a new era in the history 
of Sikhs. The Guru had realized that it was necessary to defend the 
faith with arms. He had been preparing his followers for this 
eventuality. When he was arrested, he knew he would not return alive. 
He had, therefore, appointed Guru Hargobind as his successor. He 
had also trained him in use of arms and martial arts. His last message 
to his son sent from the prison is worth quoting : 

"I have succeeded in effecting the object of my life. Go to my 
son the holy Har Gobind, and give him for me ample consolation. 
Bid him not to mourn or indulge in unmanly lamentations but 
sing God's praises. Let him also restrain from grief the other 
members of my family. Let him sit fully armed on his throne, and 
maintain an army to the best of his ability. Let him affix the 
patch of Guruship to his forehead according to ancient custom, 
and ever treat his Sikhs with the utmost courtesy. Let him hold 
Bhai Budha in honour, and in all respects, except the wearing of 
arms hereby enjoined, adopt the practice of the preceding 
Gurus." 13 

Trumpp says that Guru Arjun's death was a great turning point 
in the development of Sikh community, as from that time the struggle 
commenced that changed the entire character of reformatory religious 
movement. 14 

Besides the compilation of A.di Granth and the martyrdom, there 
are several other aspects of Guru's life and contribution which need 
to be highlighted. Some of these are: 
1 . Construction of Harmandir Sahib at Amritsar in the middle of the 
Amrit Sarovar with a unique architecture, low plinth and low 
inverted lotus dome symbolising humility of mind and purity of 
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thought, and doors on four sides indicating universality. Popularly 
known as the Golden Temple, it became the epicentre of Sikh 
activities throughout history since inception and continues to be 
the centre-stage for all Sikh affairs, as well as a most coveted 
tourist destination the world over. 

2. Urbanisation: The Guru developed Ramdaspur (Sri Amritsar) 
founded by his father Guru, and founded new towns at Tarn Taran, 
Kartarpur (in Jalandhar district) and Sri Hargobindpur (on the 
right bank of the river Beas. 

3. Tanks : The Guru constructed tanks at Amritsar (Santokhsar and 
Ramsar), Taran Tarn and Kartarpur to meet the needs of the 
populations, collecting rain water. 

4. Percolation Wells : The Guru encouraged sinking of percolation wells 
in villages for irrigation purposes against droughts and famines. 

5 . Diversification of Economy: He encouraged his Sikhs to take to trade 
and skilled jobs required in urbanization programme. Trading in 
horses received special attention. 

6 . Whole-life Religion: The Guru practised the whole-life religion of Guru 
Nanak, based on the cardinal principles of Naam japo, kirat karo and 
vand chhako, which decries asceticism and enjoins social responsibility, 
full individual and corporate life, service and sacrifice. 

7. Missionary Work: He reorganized and consolidated the missionary 
network through manjis and pirhis. Majha area received special 
attention. His message spread to other remote areas as far as 
Central and West Asia through Sikh traders. 

8 . 'State Within State': The Guru organized his followers for collective 
programmes, voluntary daswandh, etc., which are normally state 
functions. The Sikhs called the Guru as Sachet Padshah (the true 
Emperor). 

Nobody can count the Guru's blessings. He recorded the revealed 
'Word of God', the bani, which became the 'Guru Eternal of the Sikhs', 
and a beacon light of wisdom for the entire humanity. He practised 
and taught the philosophy of a whole -life religion. He demonstrated 
how to live a life with dignity and honour, attuned to the Will of the 
Lord, and to lay down one's life for a noble cause. He thus served 
humanity both in life and in death. He embodied, in ample measure, 
all the virtues that are considered divine. He was indeed "image of 
the Lord Manifest." 
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ISC : 'THE NEW SOCIAL INSTRUMENT' 



Not long after the unfortunate partition of India in 1947, the 
erudite Sikh scholar and statesman, S Kapur Singh, said that 'the Sikhs 
must either forge new social instruments to capture the next stage of 
history of the Indian Sub-continent, or be written off as a living and 
significant people'. In support of this view, he states: 

"Three times during the past one hundred years, the Sikhs have 
neglected to assume responsibilities for all India leadership, the 
international leadership and Southeast Asian leadership, 
respectively. On each of these occasions, the Sikhs had the 
requisite opportunities, but every time their leaders failed them. 
"In the quarter century between 1769-1799, the imperial throne 
of Delhi was lying ineffectively occupied and there was no all- 
India power, including the John Company or the Marathas, who 
could or would have even the desire, to oppose the Sikhs assuming 
all-India leadership. The Sikh leaders altogether failed even to 
comprehended the true political situation around them and wasted 
their energies in periodical raids into the Gangetic plain collecting 
yearly 'blanket- tax' (kamblee): They had five lakhs of well-armed 
horse-men ready to fight and die in the cause of the Panth, during 
this period. 

"Again, after the batde of Pherushahar, on the evening of 21st 
December, 1845, the British Power in India had decided to 
surrender unconditionally before the Sikhs, by passing on the 
undisputed leadership of the whole of India to them after 
withdrawing from the East. As a consequence, there would 
neither have been British Empire, nor Western Europe as the 
centre of Industrial Revolution: the World History would have 
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been Sikh-oriented. Treachery of General Lai Singh, the 
Commander-in-Chief of the Sikh Armies alone prevented this 
development. 

"Lasdy, in the year 1947, a virtually sovereign status for the Sikh 
people as such, in suitable coordination with the emerging Hindu 
and Muslim Indias, was a solid possibility to be picked by deft 
hands, like a ripe fruit. Such a deneuement would have made the 
Sikhs people to be reckoned with from Somalia to Indonesia and 
from the Hindukush mountains to the Mekong river delta. Only 
gross perfidy and pidable political myopia of the Sikh leaders has 
reduced the Sikhs to what they are. 

"Each and every time, incompetent charlatans and dishonest men 
have assumed the leadership of the Sikhs at decisive moments of 
their history and the Sikhs have been unable to recognize or 
dislodge them. 

"Certain clear conclusions emerged out of this past of Sikh history. 
The Sikhs are naive and gullible, easy to impose upon. The 
institution through which their social impulse is exercised, are 
encumbered with vested interests, and they are too hardened for 
securing power or answering changing conditions. 
"The Sikhs must either forge new social instruments to capture 
the next stage of history in the Indian sub-continent or be written 
off as a living and significant people."* 

The subsequent events of the last century only confirm the above 
conclusion. During this period also Sikhs have suffered an endless 
series of setbacks, one after the other. In 1956, when states were 
reorganized on linguistic basis, claim of Punjabi speaking state was 
rejected, for, Sikhs could be a majority in the new state. This 
necessitated a prolonged struggle in which thousands went to jail, and 
hundreds of lives were lost. The result was a truncated Punjabi sub- 
state without a capital or High Court, with no control over its river 
waters, and large chunks of Punjabi speaking areas awarded to the 
newly created states of Haryana and Himachal Pradesh. Later events 
like the Emergency clamped on the nation during 1970's, the infamous 
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Blue Star in 1984, and the repression of Sikhs, killing thousands of 
Sikh youth in fake encounters, are too fresh in our minds. The 
exploitation of Punjab river waters continues, while the state itself is 
fast heading towards desert conditions. 

There is no doubt the present leadership set-up of the Sikhs has 
proved inadequate in the task of handling the prevailing complex 
situation. The need for a new set-up, or 'new social instrument' 
advocated by S Kapur Singh is obvious. This has been universally 
realized by Sikh masses as well as intelligentsia, and luckily, the 'new 
instrument' has appeared in the form of International Sikh 
Confederation with its headquarters at Chandigarh. This new body 
has been hailed by Sikhs everywhere, and has attracted a rapidly 
increasing membership. 

The ISC has made a very spectacular start. It has set up an 
impressive office in the prime area of Chandigarh at #1, Madhya Marg 
in Sector 28 under the charge of Lt. Gen (retd) Kartar Singh, equipped 
with modern office facilities. It has already held an international seminar 
on "Task before the ISC" which attracted some excellent papers on 
the subject, some of which are being reproduced in the current issue 
of the AOSS. 

A General Meeting of Primary members was called on the 9th 
April, 2006, at Chandigarh in which the revised Constitution was 
discussed and adopted with suitable amendments. An Interim Executive 
Committee was also constituted with nine members selected by 
consensus. This committee has been very active, and is holding regular 
meetings every month. Some more members have since been co-opted. 
Action to constitute five Advisory Councils (AC) has been intiated, 
and eminent Sikhs have been persuaded to work on these Councils. 
H.H Justice Mota Singh, the well-known eminent jurist of UK, has 
agreed to be the Chairman of the AC for Legal and International Affairs. 
Dr Sardara Singh Johl, an outstanding economist and educationist, 
will head the Councils for Economic Affairs and Education, while 
Giani Harinder Singh, the well known scholar and statesman from 
U.R, currently President of the Kendri Singh Sabha, will look after the 
Council for Religious Affairs. Dr Charan Kamal Singh, current 
Secretary General of the Sri Guru Gobind Singh Study Circle, 
Ludhiana, will be the Chairman of the AC for Media and Public 
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Relations. Members of those councils are being nominated from among 
specialists in respective disciplines, in consultation with the Chairmen 
concerned. These Councils will soon meet and come out with short- 
term and long-term plans aimed at better future of the Sikhs and glory 
of the Panth, nationally and internationally. 

Efforts are also afoot to constitute the Governing Council. The 
exercise cannot, however, be completed until a broad base of Primary 
membership is created. A vigorous drive for enrolment of Primary 
members has, therefore, been launched. We take this opportunity to 
appeal to all well wishers of the Panth to join members and to promote 
the Confederation. This is the very minimum and the first step expected 
from any Sikh who shares genuine concern for future of the Panth. 
The members can form Local Committees as provided in the 
Constitution, start deliberations on problems facing the Panth and 
provide valuable feedback to the Regional Committees and Central 
Executive Committee in matters of policy. They can also promote the 
cause of the ISC in the local community and make organised efforts 
to carry out its programmes. The numerous problems facing the Sikh 
Community demand a united effort, and nothing can be achieved, 
unless the local committees participate actively. 

The Seminar organised on the theme "Task before the ISC" was 
indeed a welcome step, and has yielded some valuable conclusions. 
Selected papers are being reproduced in original. While the speakers 
covered practically every aspect of the problems facing the Sikhs in 
India as well as abroad, consensus, emerged, however, that following 
programmes should be taken in hand on a priority basis: 

a) A Standard English Translation of Guru Granth Sahib: This is 
necessary to provide a reliable and acceptable basis for translation 
into other Indian and world languages. We are paying our homage 
to Guru Arjun Dev who compiled the Guru Granth Sahib, on the 
400th anniversary of his martyrdom. This year is, therefore, 
particularly appropriate for undertaking this project. 

b) Quality Education: The state of education in rural areas of the 
Punjab is highly deplorable. A concerted effort is required to 
provide quality education in villages by strengthening the existing 
schools with better infrastructure, better teaching staff and 
modern teaching techniques. Similarly, at the higher education 
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level, financial assistance to deserving students needs to be 
assured. The ISC is expected to come out with a comprehensive 
education plan. 

c) Attention to Youth: During the last few decades, very little attention 
has been paid to religious instruction or technical training to youth. 
As a result, young boys and girls are getting alienated from the 
core Sikhs values and visible symbols of the Sikh faith. They 
have also become victims of drug addiction and other vices. A 
well thought out full fledged campaign is required to deal with 
these extremely serious problems. It is expected that ISC will 
organise it with the cooperation of the network of deras and other 
existing Panthic organisations. 

d) Economic Upliftment : There is widespread frustration among the 
youth due to lack of employment opportunities and technical 
training. A comprehensive programme involving a network of 
technical training institutes, career guidance and counselling 
centres, academies for preparing the youth for competitive exams 
for defence and other services, cooperation of employment 
agencies, assistance in emigration, etc., is urgently required. 

e) Problems of NBJ Sikhs: Outside India, the Sikhs encounter 
discrimination and numerous problems resulting from their 
external identity and hostile propaganda by certain agencies. The 
recent French ban on turban is the latest example. The ISC will 
have to initiate diplomatic activity and fight legal battles to solve 
these problems. 

The task before the ISC is indeed formidable, but should not 
daunt the followers of the Guru. They have a history of challenges 
and triumphs. There is no reason why we should not come out of the 
present crisis with flying colours. Let us face the challenges. Our very 
survival is at stake. We want to live with dignity and honour in the 
service of mankind through the ideology preached by our great Gurus. 
Our homeland is India, but we are citizens of the world and want to 
participate actively in national and international affairs. This is the 
message the ISC wants to convey in a practical way. 

We conclude this note with the appeal, "Join the ISC for bright 
future of the Sikh Community, glory of the Panth and service of the 
mankind." 

a 



TASK BEFORE THE ISC - INAUGURAL ADDRESS 



Kharak Singh 



It is a great privilege and honour to address this august gathering 
of distinguished scholars and eminent Sikhs, assembled to discuss 
issues, which have a vital bearing on the future of the Sikhs as a 
community. The formation of the International Sikh Confederation 
(ISC) is an historic event, and will always figure as a major landmark 
in the annals of Sikh history. Those who conceived the idea, and 
have worked hard for its realisation, deserve our praise and 
congratulations and blessings of the Guru, whose doctrine of Guru 
Granth — Guru Panth gets a concrete form in the ISC. 

Ever since the beginning, the Sikhs have been facing opposition 
and active hostilities. The martyrdom of Guru Arjun, Guru Tegh 
Bahadur, Guru Gobind Singh and his sons, besides the sacrifices of 
thousands of Sikhs in the centuries that followed, in the cause of 
justice and truthfulness were indeed traumatic. The Sikhs have 
undergone all kinds of tribulations. But with their perseverance and 
their faith in the Guru, they were crowned with success and glory in 
the form of a Sikh empire in the North of India in the 1 9 th century, the 
first Indian Sovereign state after centuries of slavery. 

The glory was, however, short-lived, and in less than half a century, 
the Sarkar-i-Khalsa fell to the British (East India Company). There 
may be several other reasons for the debacle, but the fundamental 
cause was that Maharaja Ranjit Singh had ignored the doctrine of 
Guru Panth and sought to establish his dynastic rule. This is a lesson, 
we can ignore only at our own peril. 

The twentieth century had again been traumatic for the Sikh Panth. 
Although the 5-year struggle for liberation of gurdwaras ended in 
victory in 1925, leading to the formation of SGPC, there were two 
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major setbacks. In 1947, the country was partitioned, and the price of 
freedom had to be paid largely by the Sikh community. Besides the 
loss of Nankana Sahib and other sacred shrines, about five million 
Sikhs were forced to leave their homes and hearths and their fertile 
lands, and migrate as penniless refugees to the Indian side. Tens of 
thousands lost their lives in the tragic upheaval. In India, along with 
the efforts to rehabilitate themselves, the Sikhs had to launch a struggle 
for getting a Punjabi-speaking state. This became necessary since in 
the reorganisation of states on linguistic basis in 1956, this right was 
denied to Punjabi language. Although the right was conceded after a 
long struggle of ten years, a truncated Punjabi sub-state was carved 
out in 1966, with no capital, no independent High Court, no control 
over its river waters, and keeping large areas with Punjabi-speaking 
population outside Punjab. The struggle against this discrimination 
still continues. In the meantime, in 1984, Government of India 
mounted a full-fledged military invasion on Sri Darbar Sahib, Amritsar, 
with tanks and artillery, demolishing the Akal Takht Sahib, damaging 
the Sanctum Sanctorum, killing thousands of innocent pilgrims, 
including women and children trapped in the parkarma and the numerous 
buildings in the complex. A virtual army rule was clamped on the 
state, and thousands of innocent young Sikhs were killed by police 
forces in fake encounters. The official propaganda and media painted 
the Sikhs as anti-national, secessionists and terrorists, nationally as 
well as internationally, causing an incalculable damage to the popular 
image of the Sikhs as a patriotic, hard working, philanthropic, peace- 
loving and a liberal community. This left an indelible impact on the 
Sikh psyche, and is still a serious problem to be dealt with. 

While the above background continues to cast its ominous 
shadows, there are several other problems which demand attention of 
the Sikh Panth as a whole. 

There is no unanimity on the long-term political goals of the 
Sikhs. While some sections demand a sovereign independent state, 
others prefer autonomy within the Indian Union. The SAD has 
favoured the Anandpur Sahib Resolution of 1973, which was 
subsequently modified in 1978. The Hindu majority, however, 
considers it secessionist, and is in no mood to concede the demand. 
There are challenges to Sikh identity, and concerted efforts 
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are afoot to treat the Sikhs as a sect of the Hindus. The Rashtriya 
Sikh Sangat wing of the BJP is busily engaged in confusing the Sikhs 
on this issue. 

Then there is the problem of apostasy, particularly among the 
Sikh youth. Under the influence of the West and the TV culture, alarmingly 
large numbers of Sikhs have dropped the most visible and essential 
requirement and symbolic identity of Sikhism — the unshorn hair. 

The Sikhs outside Punjab as well as the Sikh diaspora outside 
India have their own peculiar problems. Besides, there are millions of 
tribal Sikhs like Vanjaras, Sikligars, Lobanas, Tharus, etc., known as 
Nanak Panthis, who are living in utter neglect and abject poverty in 
several states of India, notably Madhya Pradesh, Rajasthan, Uttar 
Pradesh, Gujarat, Maharashtra, Andhra Pradesh, Karnataka, etc. They 
have received no attention from the Panth, and are vulnerable to the 
influence of the missionaries of other faiths. 

To this list of problems must be added the recent controversies 
over Dasam Granth, All India Sikh Gurdwaras Act, Sikh Personal 
Law, seating arrangements in langar, the authority of the Takht jathedars, 
research on Sikh history, Sikh philosophy and Gurbani, and the issue 
of world heritage status for the Golden Temple, Amritsar. 

Little organised effort has been made by the Sikh leadership to 
carry the message of the Gurus in its pristine form. Clever individuals, 
taking advantage of this situation, have established their deras where 
they preach their own cult in the garb of Sikh religion among the 
credulous and gullible Sikh masses not only in India but also abroad. 
This leads to rapid erosion of Sikh values, and weakens the Panth. 
Each dera is a potential Schism and a challenge to the mainstream 
Sikhism. 

The Sikhs want to live a peaceful life with dignity and honour in 
India, their homeland, and as ambassadors of goodwill abroad. Their 
enemies have tried to paint them as terrorists, secessionists and anti- 
national. This mischievous propaganda has to be countered. Sikh 
identity continues to be challenged. Very little organized effort has 
been made so far to explain to the world at large the noble mission of 
love and universal brotherhood and service to mankind without 
distinction of caste, colour, gender or creed, as preached by the Sikh 
Gurus. The youth has been subjected to criminal neglect, so that they 
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are drifting away from religion and falling a prey to drugs and other 
vices on a vast scale. Education, particularly at school level, is in 
shambles. Controversies, schisms, derawad, etc., continue to rip the 
Panth apart, and self-seeking politicians continue to mislead and exploit 
the common Sikh masses. 

However, the problems, numerous and complex as they are, need 
not frighten us. These are normal phenomena with the ever changing 
values and cross-cultural currents. All faiths have faced and are facing 
such problems. The Sikhs are no exception. What should indeed 
frighten us, is a lack of awareness, and preparedness to face them. It 
is, however, gratifying to note that the Panth has taken up the challenge 
through the ISC. 

It is only this newly created organisation, International Sikh 
Confederation (ISC), that can pull the community out of the present 
mess and psycho- spiritual quagmire. We, therefore, call upon all well- 
wishers of the Panth, particularly the intelligentsia and all Panthic 
organizations and institutions, to join the Confederation and contribute 
their mite towards achievement of a better future for the community 
as well as for humanity as a whole. They have nothing to lose except 
their isolation and frustration, and everything to gain in terms of 
prestige and brighter future. United, we pull in the same direction and 
become an irresistible force assured of glorious future. Divided, we 
work at cross-purposes, pulling in different directions, leading to no 
progress and a sure downslide. 

There will be opposition from quarters that have never been friendly 
to the Sikhs or those whose vested interests are likely to be threatened. 
But that should not deter us. For, in the words of Martin Luther King Jr, 
Tn the end we shall not remember the words of our enemies, but the 
silence of our friends'. Let us not, therefore, keep silent, but express our 
support to the ISC, actively and without delay. 

It is hoped that the deliberations in the Seminar scheduled for 8 th 
April, 2006, will lead to resolutions of far-reaching consequences. 
Some of the things which need to be taken up on a priority basis may 
be mentioned below : 

a) A Standard English Translation of Guru Granth Sahib: 

This is necessary, because the available translations by individual 
scholars give variant interpretations and do not do full justice to 
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the spirit of Gurbani. We have witnessed in recent times, 
unprecedented interest in the teachings of the Gurus. The 
Scripture, therefore, has to be translated in all major Indian and 
world languages. Since very few non-Sikhs know the Punjabi 
language in Gurmukhi script, the standard English translation, 
undertaken by a team of scholars, will form the basis for future 
translations into other languages. It is hoped that the ISC will 
set-up a panel of competent scholars to produce a standard 
English version of Gurbani. 

) Education Fund: Poor state of education, particularly at the 
school level, is a cause for serious concern, and is exercising the 
minds of all well-wishers of the Panth. To rectify the situation 
and to ensure quality education to Sikh children and youth, top 
educationists among the Sikhs have to put their heads together. 
An education fund should be raised, so that in future no aspiring 
Sikh child is deprived of an opportunity to educate himself up to 
the highest level. 

) TV Channel: Considering the role of electronic media and the 
obsession of the youth with TV programmes, it is an urgent 
necessity to set-up a 24-hour channel to project the true image of 
Sikhism through attractive programmes with heroes/heroines in 
proper Sikh form, and to share with the rest of the world the lofty 
ideals of Sikh religion. 

) Akal Takht & the SGPC: The authority of these institutions is 
being undermined by forces within as well as outside. The Akal 
Takht has to be accepted as a Supreme authority and its status 
and role clearly defined and jurisdiction of the SGPC extended to 
all historic shrines in India. 

) Sikh Personal Law: With the enactment of Sikh Personal Law, 
the contentious article 25 in the Constitution will automatically 
become redundant. 

) Academic Controversies: We are aware of several controversies 
that divide the Panth. It is necessary to constitute panel(s) of 
scholars to find solutions at academic level sooner than later, in 
the interest of the unity and integrity of the Panth. 

) Research and Publications: An institute for advanced studies 
exclusively devoted to Gurbani and Sikh history is needed to be 
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set-up immediately. Multi-faculty universities invariably tend to 
dilute this purpose and invariably come under government control. 
Besides preparing research material, the institute will also produce 
textbooks for religious instruction in schools and colleges, and 
popular literature for the masses. 
h) Deras: A number of deras have sprung up and claim devotion of 
large numbers of Sikhs. These deras often tend to divide the Panth. 
But, with proper direction, they can be persuaded to propagate 
the ideals of mainstream Sikhism. For this purpose, it may be 
necessary to convene a meeting of all heads of deras and channelise 
their missionary zeal and resources for the betterment of their 
devotees' lives. 

i) Sports: This is one of the natural talents among the followers of 
the Gurus. A comprehensive programme is required to promote 
sports among the Sikh youth. A beginning may be made with 
honouring a few outstanding Sikh sportsmen. They can do a lot 
in pursuing and popularising the Sikh identity. 
The above list is only illustrative, and by no means exhaustive. 
The constitution of ISC provides for Advisory Councils for different 
subjects, to be manned by the best professionals in respective 
disciplines. We have no doubt that these councils will rise to the 
expectations of the people. 

The ISC must succeed. For, there is no other way for the Guru's 
Panth to achieve its destined glory. It must become the brain bank, a 
think tank and a conscience keeper of the Panth and, in the course of 
time, is destined to become the voice of the Sikh Community, which 
would be recognised by all, nationally as well as internationally. The 
Panth must take over the responsibilities entrusted by the Tenth Guru 
under the doctrine of Guru Granth — Guru Panth. 

Waheguru ji ki Khalsa; Waheguru ji kifateh. 
a 



PROBLEMS FACED BY THE SIKHS IN DIASPORA 

H H Justice Mota Singh* 



Ours is a bewildered, tormented, fractured generation, and it 
would not be an overstatement to say that mankind is, today, in the 
midst of one of the greatest crises in history. It seems to me that the 
whole world is suffering from scepticism in faith, anarchy in morals; 
we do not know which way to turn and what to do. There is certain 
duplicity in human nature, which makes us do things even when we 
recognise them to be wrong. We conceal from ourselves and from others 
the nature of what we do by euphemism. 

Sikhs are not immune from this phenomenon. 

Our generation has the responsibility for deciding whether we 
are to prosper or decline, whether our conduct will lead to a beginning 
or to an end. We must strip away all pretence and be honest with 
ourselves. That is the only way to regain faith in decency. 

This seminar is the first serious attempt by the Sikhs (a) to identify 
the problems and challenges they face, (b) to suggest (i) the goals for 
the community and (ii) the measures required to achieve them. I regret 
that I am unable to be with you but I was asked if I would submit a 
paper. I said "Yes", in an unguarded moment. When I looked at the 
list of the very distinguished participants, I quailed at my own temerity 
in daring to join them. I submit this paper, in all humility and with a 
certain amount of diffidence. 

The paper touches upon a number of topics, in particular the 
problems faced by the Sikhs in Diaspora. 

Sikhism is the youngest, and now the fifth largest, world religion. 
It is a revealed religion; it is not an offshoot of another religion or the 
syncretic blend of two different and often conflicting religions. It is an 
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independent religion and this independence is underlined and enshrined 
in the Guru Granth Sahib on page 1 136. Many writers of great erudition 
have written books about our religion, but I would like to consider 
what two non-Sikhs, among many, have said about it. McAuliffe said 
"It would be difficult to point to a religion of greater originality or to 
a more comprehensive ethical system. The Sikhs owe it to the world 
to share the rich heritage with the rest of mankind." The other is the 
philosopher, Bertrand Russell, whose prolific writings on religion, 
politics and morals always stimulated interest, often to his own 
detriment. He often expressed what he regarded as the absurdities of 
religion. But he said that "if some lucky men survive the onslaught of 
the third world war of atomic and hydrogen bombs, then the Sikh 
religion will be the only means of guiding them." Russell was asked if 
the implication of what he was saying was that the Sikh religion was 
not capable of guiding mankind until and unless there was a third 
world war, he replied, "No. It has the capability, but the Sikhs have 
not brought out, in the broad daylight, the splendid doctrines of their 
religion which has come into existence for the benefit of the entire mankind. 
This is their greatest sin and the Sikhs cannot be freed of it." 

We know how Guru Gobind Singh shook, out of their lassitude, 
people reconciled for long to their fallen state, their will to action 
completely atrophied. With unparalleled zeal to raise the down-trodden 
and fight against repression, he created the Khalsa, uplifting the weak 
and instilling in them supreme courage and devotion to righteous 
causes. Out of the oppressed and demoralised arose a distinctive 
people, with a resolve of steel accompanied by a saintly temperament, 
and fired with a sense of mission and determination to usher in a new 
society. Guru Gobind Singh introduced the Amrit ceremony. This, 
with its special vows, is basic to becoming the Khalsa. We know about 
the five symbols. These, along with the turban, constitute the Khalsa 
uniform which distinguishes a Sikh from all other people in the world. 
This uniform is essential to preserve the life of the community and to 
foster the spirit of brotherhood among the Sikhs. It makes the Sikh 
look like the Guru himself and, therefore, prompts him to behave, to 
act, like the Guru. The symbols instil discipline and unity. They are 
meant to keep the Sikhs united in the pursuit of the aims and ideals of 
their Gurus. They mean that the Khalsa cannot take refuge in 
anonymity. He and his religion are known to everyone. Just as the 
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Englishman is believed to take the common law with him wherever 
he goes, so the Sikh takes his religion, his Gurus' teachings with him 
wherever he goes. He stands out among people and any misconduct or 
unseemly behaviour on his part would be noticed immediately as a 
breach of the Khalsa discipline. That is why a Sikh is always expected 
to be on guard, alert and true to his calling. 

There can be no dispute that a disciplined life, an organised life, 
a life lived in accordance with stated rules is infinitely better, more 
productive, more secure, more satisfying than an undisciplined life, a 
disorganised life and a life bereft of rules and direction. A disciplined 
life evokes implicit faith, trust and loyalty and respect. And you do 
not need me to tell anyone of the fate of a person who acquires the 
reputation of being disloyal, untrustworthy and untruthful. 

According to Gokal Chand Narang, while Guru Granth Sahib 
saved the Hindus of Punjab from spiritual starvation, the Khalsa 
prevented them from crossing over religious boundaries from which 
their return was impossible. A Gujarati businessman, living in London, 
in a comment at a meeting, acknowledged unequivocally that "if it 
had not been for Guru Gobind Singh, we would all be Muslims now." 

Sikhism is a world religion, but it is not a proselytising religion; 
we do not seek to convert others. Regrettably, that cannot be said of 
some other religions some of which are more aggressive in their efforts 
at conversion; some employ subtler methods; they consider it their 
divine duty. Those who sponsor religious propaganda in their zeal for 
the spiritual welfare of their fellowmen indulge in a vulgar competition 
about the know-how of salvation. Agencies for proselytisation which 
scramble for souls are not in keeping with the true spirit of religion. 
There are still people, who, with a crusading zeal, affirm that they 
have the monopoly of a final, unique, exclusive and incomparable 
revelation. These people are directly responsible for the eclipse of 
religion, for the blight of unbelief in large parts of the world. We, 
Sikhs, believe in religion as communion with God and do not dismiss 
differences among religions as unimportant or irrelevant. We do not 
propose an undifferentiated universalism or indifferentism. We believe 
in partnership among religions. We believe that all human beings are 
of the same essence and, therefore, of equal worth and entitled to the 
same fundamental rights; that the human individual is the highest, 
most concrete embodiment of the spirit on earth and anything that 
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hurts his individuality or damages his dignity is morally wrong. 

I believe that one's religion is an important indicator of personal and 
social well being. I am a practising Sikh; that means that I have been 
initiated into the order of the Khalsa in accordance with the rites and 
ceremonies that have been laid down and bound by the strict code of 
discipline. The Khalsa is, as I have already said, a powerful brotherhood 
which in unity, loyalty and courage was to struggle against overwhelming 
odds and survive. The Code enjoins upon its adherents the highest 
standards of moral and spiritual rectitude and probity in daily life. As we 
all know, the climax of the ceremony is a form of initiation which requires 
all initiates to drink from a common bowl, thereby striking at the nature 
of ritual purity. This is testimony to the fact that our Gurus were, beyond 
doubt, vigorous and practical denunciators of caste. 

Now, it is axiomatic that when people migrate from one country 
to another, they take with them their religious and cultural beliefs and 
values. These beliefs and values react with the beliefs and values of 
others, whether indigenous or other immigrants. In any liberal society 
such as Britain, for example, two main assumptions underpin the 
relations between the wider society and its immigrants and form the 
basis of an unspoken moral covenant. The society rightly expects its 
immigrants who have chosen to come and settle in its midst, to make 
every effort to become part of it and, in that sense, to identify with it, 
and undertakes, in return, to treat them equally with the rest of its 
citizens. These are fair terms of co-operation, for they are embodied 
in and consistent with the central values of liberal society, reconcile 
the legitimate claims of the wider society and the immigrants in a 
reasonably satisfactory manner and create the conditions of a cohesive 
and fair society. It implies, at the minimal, that the immigrants should 
not live in isolated and self-contained communities, cut themselves 
off from the common life of the wider society: because, we recognise 
that no ethnic or religious minority could thrive if it tried to isolate 
itself from the mainstream of life of the country where they have 
made their homes. But that requirement of identification or integration 
does not mean total absorption into the wider society's culture and 
the concomitant surrender of the immigrants' cultural identity, the 
immigrant does not have to become like the rest in order to develop a 
common sense of belonging with them. 

There are now over 500,000 Sikhs living in the United Kingdom. 
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The majority of them were either born here or came here as young 
children. The Sikh community has been prominent in modern British 
life for several decades now. We have such strong commitments to our 
cultural and religious identity, starting with the five Ks, that British 
society has had to reflect hard about how it co-operates with and 
integrates distinctive minority groups like the Sikh community. Because 
we are so distinctive and were eager to force debate on such issues, 
we have in many ways been one of the pioneers for forging the new 
multi-cultural, multi-spiritual, multi-ethnic society. But it is a matter 
of record that when they first came here, in search of a new and possibly 
better life for themselves and their families, Sikhs encountered great 
difficulties in their search for employment and housing; they were not 
made particularly welcome; they felt obliged to discard their beards 
and turbans in the belief, no doubt, that that would make them more 
acceptable, less distinctive and therefore less susceptible to abuse, 
even physical attack. It is a matter of regret, however, that when conditions 
changed, when the environment improved, when attitudes became more 
tolerant, when it was no longer necessary for Sikhs to remove their beards 
and turbans in order to obtain work, etc., they continued, nevertheless, to 
cut their hair and shave their beards. They refused or were unwilling to re- 
adopt the outward symbols of their faith which distinguished them from 
other immigrants. So, what was once an understandably enforced 
submission to social/ economic pressures has become a way of life. Not 
only that, they decided that there was no need for their offspring to keep 
their hair unshorn. They have gone a step further and this clearly 
demonstrates a decisive break. In the matrimonial columns of the 
vernacular press one invariably comes across advertisements which insist 
that "the boy should be clean shaven and belong to this or that caste." 
That, regrettably, is the fact; that is the reality; it strikes at the very root of 
the Sikh faith. And the numbers of such people are growing. 

There is clear anecdotal evidence of the disintegration of faith 
and growing disillusionment about the traditional values that have 
come to us. One of the dangers from within is, as is apparent from 
what I have stated, the increasing indifference of our youth to organised 
religion and its practice. How do we cope with that? It has often been 
said that the children of a nation are its capital and in the proper 
investment of that capital consists its life and prosperity. We have a 
special responsibility toward our youth and that responsibility is to 
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ensure that they are protected from and do not fall a prey to the 
pernicious practices I have mentioned. How do we stop them from 
straying from the Gurus' path? Do not forget we are in competition 
with a whole lot of other agencies - apart from the zealots of other 
religions — that influence our youth — television, radio, media and 
outside the home, the school, place of work and so on. How do we 
prevent our youth, if at all, from being adversely influenced by what 
they see around them with the inevitable conflicts that arise in their 
minds? How do we inculcate in them the feeling, the conviction that 
they are the inheritors of a great religion and great traditions, that they 
can, and should be able to, combine their everyday life with a life lived 
in accordance with the tenets of their faith? May I emphasise that for 
us, the Sikhs, the rules of conduct laid down are sacrosanct; it is not 
for us to seek to change or re -write them according to intellectual or 
political fashion or such considerations, or to dispense with them 
because we feel that their observance is proving to be irksome or 
inconvenient. These are some of the questions that we must face. I 
wish I had the answers which would satisfy everyone. Part of the 
difficulty lies in the fact that the community is riven by differences — 
some doctrinal, but mainly inter-communal; the latter are so deep- 
seated as to give rise to mutual distrust. 

The Sikh religion is, as we know, a religion of continuity. It 
depends for its very existence on the willingness of successive 
generations to hand over their faith and way of life to their children, 
and on the loyalty of children to the heritage on their part. By culture 
and upbringing we are, some of us, part of the liberal democracies of 
the West, but by birth each of us is heir to the history of our ancestors 
and a destiny that joins our fate to theirs. There is a difference between 
where we are and who we are. We are not wrong to see identity as a 
matter of birth. The fact that any of us is born a Sikh is no mere fact. 
It happened because generations of ancestors decided to be Sikhs and 
hand on that identity to their children. 

The particular challenge facing us, the Sikhs in the West, in the 
Diaspora generally (and may be in parts of India too, I do not know), 
is to determine whether or not Sikh identity can be sustained in an 
open, secular society. We face a crisis, a crisis of continuity. It can be 
defined by a simple question and a far from simple answer. The question 
which I pose with a sense of grave urgency is "Will we have Sikh 
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grandchildren?" The answer is YES, but not without a determined, 
concerted effort to rebuild the vehicles, transmitters of Sikh continuity, 
if we follow implicitly and without question the tenets laid down by 
our Gurus. They have been neglected for too long. Unless we do so, 
the future of the Diaspora is at risk. 

The greatest single danger is not that we do not know how to 
create continuity, but that we will fail to do so because we did not 
recognise that times have changed and so too has the challenge. By 
continuing to fight yesterday's battles, we risk losing the battle of 
today. There must be a massive shift in our communal priorities and 
strategy. For this to happen we must understand what is at stake, and 
what have been the transformations of Sikh life in our time. Handing 
on a traditioin, a way of life and an ideology, is what successive 
generations have done. But how to do so in an age in which Sikh 
identity has become weak, fragmented and confused, is altogether more 
difficult. If we are Sikhs it is because our ancestors were Sikhs, and 
because they braved much and sacrificed more to ensure that their 
children would be Sikhs. They did more than survive under seemingly 
impossible circumstances. They maintained their distinctiveness against 
every inducement - sometimes benign, sometimes brutal - to assimilate 
or convert. To every crisis they responded with renewal. Whenever 
the opportunity arose, they enriched the life of the larger society in 
which they lived. And we are their heirs. 

The world has gone through a good deal of change, indeed 
upheaval, over the years, particularly in the last 50 years or so. Changes 
have occurred, not all of them good, but some of which will make it 
almost impossible for the old order to return. The Sikhs, in particular, 
have had to face events of cataclysmic proportions. The community 
is still reeling from the effects of these events with its psyche scathed 
and its reputation tarnished. But I am convinced that these matters 
are not beyond repair, provided we act now and act decisively. The 
danger to the community has been as much from without as from 
within, but it is the danger from within that is more sinister, more 
ominous that should concern us. I remind myself of the great principles 
of our faith, principles for which our Gurus stood and some of them 
sacrificed all they had. At no period in our recent history were those 
principles greater in need of being followed, without question, than 
now. Many pernicious practices against which our Gurus revolted 
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have crept into Sikh society. Worldly considerations are corrupting 
the great ideals. The barriers which the Gurus laboured to cast down 
have been recreated. We only pay lip-service to these ideals. 

I pray in aid again what Macauliffe said in 1 9 1 0, ' 'we shall see hereafter, 
it would be difficult to point to a religion of greater originality or to a more 
comprehensive ethical system. The values taught by Guru Nanak are as 
relevant to day as in the 15 th century. The world today needs this faith of 
hope and optimism that preaches the welfare of all. The Sikhs owe it to 
the world to share their rich heritage with the rest of mankind." 

We fulfil Macauliffe's words by inculcating in the youth a sense 
of pride — pride in their community, in its origins and its history, its 
religion and its language. And we do that by trying to understand them 
and the pressures on them of living in a multi-cultural and multi- 
religious society, by trying to understand their predicament, by putting 
ourselves in their shoes. But simply telling them that they ought to 
conform is not enough; it would not work; they are a pretty shrewd 
lot; they will only be convinced by argument, especially by example. 
Our gurdwaras, by definition, should be ideal places for doing all this, 
but they are not. Some gurdwaras come into being, not because a real 
need is felt, but because of dissension among the members, the craving 
for position. Surely not a good example to set to our youth. The scramble 
for position at election time is well known. Our youth point to the 
quarrels, even open fights sometimes resulting in bloodshed, between 
factions - all in the name and in the presence of Guru Granth Sahib. 
Why? Simply because one faction wants to take control. There are 
only a few gurdwaras that have not been subject of expensive litigation 
or have not had a visit, particularly at election time, from the police, 
invited by supporters of one or other faction. The members desecrate 
the holy place themselves and yet they feel no compunction in 
condemning the police for entering the gurdwara with their shoes on 
and their heads uncovered. That is just one of the reasons why our 
youth stay away from the gurdwaras. I reiterate, unless we model our 
lives on the principles and precepts we profess, we cannot expect others, 
especially the precocious youth, to follow these implicitly. We do not 
tire of reminding others of these principles but are among the first to 
violate them and we do so with impunity. We cling to our petty egos 
and merely observe the trappings of religion, the gestures of faith and 
the conventions of piety; our behaviour and actions do not match our 
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words. We conceal from ourselves and others the true nature of what 
we do by euphemism. We must strip away all pretence and be honest 
with ourselves. That is the only way to regain faith in decency, that is 
the way to regain the confidence of the youth, to prevent their 
alienation becoming complete. They are not beyond redemption, but 
they will be unless we act now; our gurdwaras will be as empty as 
some of the churches. 

I often wonder whether the Sikh leaders in and outside India are 
alert to the dangers, the perils to the community. If they are, there is 
little, if anything, to suggest that they are taking steps to prevent the 
total and inevitable alienation of the Sikh youth; if they are not, they 
are guilty of a blatant dereliction of duty. Past experience shows that 
Sikhs only wake up to the dangers to the community when there is a 
catastrophe. I ask, must we wait for catastrophes to happen, to bring 
us to our senses, to goad us into action? 

Our youth are the raw material of the community. To train the 
youth of any free society, they must be taught not only one role - the 
obligations and rights of individuals - but their meaning and value for 
life. If we want Sikhism to remain a world religion, we should act now. 
The voice of the Gurus can still be heard asking us to shape our 
community and families as home for the divine presence. God seems 
to have been excluded by much of our present-day culture. But He 
exists where we let Him in. That is the call that beckons us. If we fail 
to answer the call we will be answerable to our Gurus. 

And let me say this - we cannot and should not always blame 
others for all our ills; we must be prepared to accept our share of the 
blame; we must put our house in order. The onus is on us. The need of 
the hour is for enlightened men and women with a clear vision, of 
discipline, steeped in the Maryada, men and women with a spiritual 
depth, not uncaring bigots, above all men and women of moral courage 
who will stand like a rock, who will speak to our deep instincts that 
there is more to life than self-indulgence, personal power or position 
that modern culture seems not only to expect and condone but 
encourage; men and women who understand the global community's 
problems, anxieties, needs and predilections, who are alive to the 
challenges to the community and have the ability and courage to 
articulate its fears and its aspirations and to set their faces like flint 
against any fissiparous tendencies, to identify and define the goal for 
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the community and give imaginative, decisive leadership and not dither 
or quarrel among themselves. Loyalty to tradition does not mean 
imprisonment within it. 

One accepts that some of the problems facing Sikh youth living 
in countries in the West are unique to these countries. I see no objection 
on any moral or religious grounds, indeed, I see a positive advantage, 
in gurdwaras employinggranthis and lecturers who understand and speak 
English, who can produce translations of Gurbani in modern English 
and who can converse with our youth in a language they understand. 
The object is to reach out to the youth of the community. That is one 
of the major challenges that faces the community and one which it 
must meet. The consequences of a failure to rise to the challenge will 
be nothing short of calamitous. We shall ignore these consequences at 
our peril. The Sikh religion is a world religion. If we want it to remain 
so we should act now. 

The setting up of the International Sikh Confederation is an ideal 
opportunity for us not only to show our loyalty to our heritage, but 
also to re-dedicate ourselves to the great ideals and to fulfil our destiny. 
But do not forget that we will only prove worthy of the Gurus' grace 
if we ensure that our deeds match our words, if we become "Khalsa" 
in thought, word and deed. That is the call that beckons us. It is, at the 
same time, an opportunity for us to guide our youth in the path of the 
Gurus, to remind them and the world of the basic philosophy of Sikhi 
— charity, worship and hardwork are the ethical conduct of life. Poetry, 
art, music and philosophy are important; religion, however, is the 
highest faculty of attaining spiritual wisdom and knowledge of the 
eternal truth. If we fail now, we will be answerable to our Gurus and 
to posterity. We will not be forgiven. Another duty we owe our 
ancestors who died because of their faith is to build a world in which 
people no longer die because of their faith. We honour the past not by 
repeating it, but by learning from it, by refusing to add pain to pain, grief 
to grief. That is why we must answer hatred with love, violence with 
peace, resentment with generosity of spirit and conflict with reconciliation. 
In short, either we live together in peace as God's children, children of 
one Father, or we perish together. The choice is either extinction or human 
brotherhood. It cannot be left to the vagaries of chance. 
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IMPROVING THE SOCIO-ECONOMIC STATUS OF 

SIKHS 



Sardara Singh Johl* 



Economic well-being of individuals, families, communities or 
countries is closely and positively related to their educational status 
or their knowledge base. In order to improve the economic status of 
any community, may they be Sikhs or any other community, there 
must be a focused emphasis and thrust on imparting applicable 
education to its members. No doubt, investment is an essential and a 
vital factor, rather a pre-requisite that promotes growth and 
development, it is the properly educated individuals and families who 
can take advantage of these investments and gainful employment 
opportunities generated by such investments. If the jobs created by 
the investments are simple physical labour jobs only, these may not 
help improve the living standards and quality of life of the beneficiaries. 
We have the case of Punjab before us. To day, according to one of the 
PAU surveys, uneducated migratory labour from states like Eastern 
UP, Bihar, Orisa, Rajasthan etc, counts for seventeen percent of the 
Punjab population. These migratory labour families are in abject 
poverty and their presence has negative effects on the demography of 
Punjab. Apart from poverty, squalor, hygienic breakdowns, health 
problem, etc. these illiterate, poor and indescript populations indulge 
in crimes of all descriptions. One of the police analyses of Ludhiana 
in 2004 brought out that more than 65 percent of the crimes in the 
district were committed by the migratory population. An other 18 
percent were committed joindy by the migratory labour and Punjabis 
together or in connivance with each other. Hardly 17 percent of the 
crimes were committed by the Punjabis alone. Thus, the availability 
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of migratory labour, not only reduces the employment opportunities 
for the Punjabi workers, their presence affects adversely the living 
conditions in the state. Unfortunately, the Punjab government has not 
paid any attention to this serious problem. No doubt these people, 
being Indians from outside the state have the right to work in the 
state, because after all it is their country too, yet for anyone seeking 
work in the state from outside could be subjected to obligatory 
registration with the local police based on the police or revenue 
authority verification from their home districts. If Himachal Pradesh 
could do it, why not Punjab? The registration of migratory labour and 
their families can go a long way in stemming the onslaught of the 
crimes being committed by these indescript populations. 

Another aspect of the problem that deserves consideration, is 
that in some of the neighbouring states, Punjabis can not buy land or 
own houses. Why Punjab is left so open for anyone from anywhere to 
buy properties in the state, is a matter that should receive a serious 
review by the authorities. We should believe in the philosophy of "one 
country-one people", but this principle should apply everywhere in 
the country. After all this affects the employment opportunities for 
the Punjabis and adversely affects their well-being. 

The main point of emphasis is that investments that invite simple 
physical work are not appropriate investments for the state of Punjab. 
Any additional investment of this type will invite accelerated inflow 
of migratory labour with deleterious effects on the life and living 
standards of Punjabi populations. Investments in Punjab, therefore, 
must be for clean industries that generate middle level and technical 
jobs for literate and graduate workers and also management related 
and professional/ technical jobs that require professionally qualified 
executives /managers and technicians. Even if the state takes the 
extreme step of reserving certain percentage of jobs for the local 
workers, as Himachal Pradesh has done, simple low-paid labour jobs 
that require physical input alone, will not be of much help. 

Assuming that right type of investment flows into Punjab that 
generates right types of jobs that would attract the Punjabi population, 
the quest remains how can the Sikh youth be empowered to take 
advantage of these job opportunities. Reservations or earmarking of 
certain jobs for the purpose would be unconstitutional and will not 
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stand the scrutiny of law. The only way to empower the Sikh youth 
for availing of these opportunities would be to educate them 
appropriately and enhance their knowledge base. Thus, the challenge 
before the Sikh community is to strengthen the educational base of its 
members, which is the seminal input that would not only improve the 
economic status of the community, but will also help improve the 
situation in the areas of drug addiction, alcoholism and several other 
social evils. 

The present situation is quite alarming. Majority of the Sikh 
population in Punjab lives in villages. Educational facilities in villages 
are worth nothing. There are very few higher secondary schools in the 
rural areas that have science subjects. Those that have science or 
commerce subjects, have very poor teaching infrastructure. Teachers 
do not stay in these schools and absenteeism is rampant. As a 
consequence, students do not opt for science or commerce subjects. 
They are not, therefore, able to compete for professional higher 
education. Surprisingly, even the Punjab Agricultural University does 
not have many students from rural areas or farming families. This 
agricultural university has almost all the students from urban non- 
farming families. Further, it is the girls from the urban families that 
excel and capture top academic positions and win medals. Concern is 
not that students from these non-farming urban families get this 
education; the concern is that agricultural/rural youth is being left 
behind and majority of these youth in the villages are from the Sikh 
families. If this is the situation in the subjects of agricultural stream, 
one can well imagine the situation in respect of engineering, medical 
and other professional subjects. The answer to the problem lies in the 
strengthening of school education in the villages and then improving 
the educational infrastructure as well introducing science/ professional 
subjects in schools and colleges located in the rural areas. One has to 
keep in mind that students studying in the rural schools and colleges 
belong to the poorer families and have no alternative but to studying 
in these ill-equipped of educational institutions in the rural areas. If 
Sikh organizations from inside and outside the country, especially the 
SGPC, can focus on rural education in the state, it will help the poor 
populations, majority of which are the Sikhs. To the extent that the 
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Non-Sikh youth benefits from these investments in rural areas, it leaves 
positive impression about the Sikh community and creates harmony 
in the beneficiary populations of castes and creeds. 

There is another quite effective approach that can be adopted to 
increase access of the Sikh youth to purposeful education. The 
Gurudwaras, Sikh Organizations and the SGPC - should come together 
to create an endowment fund of at least worth 5,000 crore rupees to 
begin with spread over five years. This fund should grow to at least Rs 
10,000 crore. From the interest/earnings of this fund, deserving Sikh 
students should be supported through varied types of concessions, 
assistance and scholarships for science education at the school level 
and professional/technical education at higher levels. This amount 
can fully finance at least four lakh students every year. Target should 
be that no Sikh boy or girl would go without purposeful education due 
to the lack of financial support. In fact, the target for the Sikh 
community should be that no Sikh should be illiterate and every one 
in the community will have a knowledge base that can provide him or 
her access to productive employment. Efforts should be focused on 
creating entrepreneurial competence amongst the Sikh youth who 
become vehicles to create jobs for others rather than demanding jobs 
from the market. Education, rather purposeful education, should 
become inseparable part of the identity of a Sikh. This will ensure for 
the community not only a rightful economic status, but will also 
empower it adequately to find a central place in the administrative 
structure of the country. Form here will start a multiplier and accelerator 
effect that will take the community to unimaginable heights of 
economic prosperity and respectable place in the Indian economy, 
society and polity. This is a challenge before the Sikh community and 
the Sikh Panth has both the ability and enterprise to take up this 
challenge. The Guru is great; once the community commits itself to 
taking up this challenge, the Guru's hand will guide and support the 
community. 

Another very disturbing aspect that needs serious consideration, 
is the menace of drug addiction and alcoholism that is eating into the 
very vitals of the community, especially in the rural areas. Due to the 
frustrations caused by unemployment, inadequate agricultural earnings, 
lack of education and social pressures, the young boys in the rural 
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areas are getting addicted to intoxicants. This drains the strength of 
the community and debilitates the youth leading to wastage of precious 
productive lives. The rural youth needs to be taken out this Chakkar 
Vhiew. The answer again lies in the right type of education imparted 
to the rural youth that could help them to get productively employed. 

However, an important aspect needs to be seriously viewed by 
the leaders of the community. On the one hand, various civil societies, 
NGOs, organizations and groups are engaged in de-addiction of the 
addicts of alcohol and other intoxicants and drugs, on the other hand, 
our leaders organize free distribution of alcohol, poppy husk and other 
drugs at the time of elections for weeks and months to woo the voters. 
Efforts at de-addiction pale into insignificance in the face of these 
nefarious acts of the political class which have ruined a large number 
of families in the villages and made the youth virtual lifeless entities. 
The political class does not realize what irreparable harm they are 
doing to the society for their selfish ends. More shocking is the fact 
that alcohol and intoxicants are as freely distributed in SGPC elections 
as is being done during other elections. Cannot the Sikh community 
put a ban on the distribution of alcohol and other intoxicants at least 
in the SGPC election? After all, the contestants in SGPC elections are 
all Sikhs and they are supposed to be Amritdhari Sikhs! If they are 
Amritdhari Sikhs, in letter and spirit, how can they even think of taking 
alcohol and other intoxicants, and how can they distribute these 
religiously prohibited poisons among the voters? Such persons are not 
Sikhs and are more of Behroopias. They should be severely castigated 
without any mercy and removed from the Sikh community through 
the inviolable edict of the Akal Takht. If the Sikh community is not 
prepared to take this much needed action, it should be prepared to 
keep watching helplessly the Sikh community passing into oblivion. 

Guru Maharaj did not put a taboo on tobacco alone. All 
intoxicants are out of bound for a Sikh. Is it not an irony of fate that 
in social parties and gatherings where drinks are served, if a Sikh does 
not drink, immediate response is: how come being a Sardar you do not 
drink! In fact, the response should be otherwise. A glass with an 
alcoholic drink in the hands of a Sikh should look as odd and socially 
unacceptable as a cigarette. 

We must not forget that education and health are the two basic 
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determinants of economic well-being of an individual. Where as the 
lack of education erodes the knowledge base of an individual and lets 
him or her not have access to gainful employment, lack of health 
sucks away his or her energy to perform in any sphere including 
performance at a job. If the Sikh community is indeed worried and 
concerned about the economic well-being of its members, it has to 
take determined steps to rectify the degeneration that has taken place 
in the field of education and health. This rectification, I am confident, 
is within the capacity and capability of the community. We must keep 
in mind that every day lost in this direction is pushing the community 
deeper and deeper into the cesspool of economic deterioration, social 
degradation and cultural degeneration. The community leaders of all 
shades, religious, social and political, must sit up and dedicate 
themselves to enable the community to face these challenges. 

In the end, permit me to put a straight question to the honorable 
leaders of the community. We have celebrated several sacred 
centenaries, have built up huge monuments and memorials, imposing 
structures, gold-plated our Gurudwaras and created all kinds of 
religious hypes and fervors during these celebrations. Have not we 
concentrated and focused ourselves on the form only, ignoring the 
vital content that is essential and pivotal to the religious growth and 
prestige of the community? Can we solidly commit and declare honestly 
in one of the sacred centenary celebrations that Sikh Panth will ensure 
that illiteracy and taking of alcohol shall be as strong religious and 
social taboos for a Sikh, as are smoking and begging today? Let us 
deliberate, decide, devote and deliver. 

a 



Nanak, the persons, who remember the Name 
Look beauteous and obtain honour in True Court. 

- Guru Granth Sahib, p 602 
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TASK BEFORE THE ISC - SOME CRITICAL ISSUES 



Saran Singh* 



The ceremonial celebration of centennials often misses the core 
message of the Scriptural text. Sri Guru Granfh Sahib time and again 
demands loyalty to God's will. Individually as well as collectively, 
human behaviour must promote active resolution of problems. A Sikh, 
always being a learner, needs to focus on the fusion of mind and body. 
Religious experience, rooted in the power of divinity, could, thus, be 
measured in terms of outcomes that bring peace and goodwill. This 
calls for a broader understanding among all faiths in a heterogeneous 
society such as India's. 

One of the paradoxes of the information revolution is, how little 
people know about the psychology and history of the minority 
religions. Events of the recent decades suggest that the much-touted 
Indian tolerance is a myth. The stereotype Sikh depicted by Bollywood 
movies, of a loud mouth, brawling drunken truck driver, scarcely 
recognisable as a Sikh, may be a thing of the past. But the print media, 
in a symbiotic relationship with the 'filmy' world, still promotes an ill 
conceived bias towards the Sikhs, born of ignorance, if not jealousy. 
Earlier, in the 1980's, the press skillfully cultivated the Sikh image as 
that of the fundamentalist, instead of the fiercely patriotic Indian he 
is. It studiously blacked out the historic role of the essentially non- 
violent Akali movement and its success of the 1920's, which Mahatma 
Gandhi had characterized as the "first victory in India's freedom 
struggle." 

A significant, even if minor, example of the majoritarian mindset 
is the portrayal of Sardar Bhagat Singh sporting (not the turban he 
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wore most of his youthful life) but the bowler hat that he used only as 
a disguise. His portrait in the Parliament's committee rooms, or his 
bust in Calcutta's Shahid Park, bear mute testimony to the general 
insensitivity to minority susceptibilities. 

Government's tourist literature does not even list the Golden 
Temple as a popular destination. The recent acquittal of two Sikhs by 
a Canadian Court in the Kanishka bombing case, has been seized upon 
by the press to resuscitate the image of the Sikhs as Extremists. 

Likewise, Vir Sanghavi misused the columns of The Hindustan 
Times to target the Sikhs, little realizing that the newspaper was first 
established by a Sikh, Sr. Mangal Singh, over six decades ago. 

To write about Punjab's deprivations is unfashionable in post- 
1984 India, though negadve images find ready space in syndicated 
columns wherein certain "pretenders" claim, every now and then, that 
the natural beard for men was a sign of orthodoxy. Jobs are denied to 
the Sikhs, Punjab has no capital or high court exclusively of its own. 
Non-riparian states are claiming water resources of the much divided 
Punjab. India's school syllabi are singularly bereft of the basic 
information on Sikhism or, for that matter, other religious minorities. 
The argument is dismissed by pointing to the India's secular character. 
No wonder Bodh Gaya's Buddhist shrines are managed and controlled 
largely by Brahmin priests! 

One can speculate, in retrospect, that had the principal advisers 
of the late prime minister Indira Gandhi known a little more of the 
history and mystique of the Sri Harmandir Sahib (Golden Temple), 
the tragedy of the army assault, and the trauma of the Indira Gandhi's 
assassination, in 1984, might have been averted. 

There is no denying the fact that all the civil and military leaders 
of the time had been caught up in a process beyond their 
comprehension. They had no idea of the political manipulation of the 
Sikh affairs that had preceded the brutal suppression in Punjab, much 
less of the Sikh moral value system. 

But when we pause and ponder, we find that events such as 
Operation Bluestar have receded into the remote corridors of history, 
a dark spec in history's horizon. While 1984 is burnished into the psyche 
of the older generation, the Sikh youth in their 20 's have neither any 
recollection nor emotion. The same applies to the 1947 partition of 
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India which is remembered only in books and films. 

India now has a Sikh prime minister, even an army chief of staff 
they can identify with, though this happened after an incredible fifty 
seven years. With all these bonus points, one can forget history only at 
one's own peril, for history has a bizarre way of repeating itself! 

Problems, however, continue to fester. To illustrate: Article 15- 
A of the Constitution speaks of Fundamental duties of Citizens — a 
belated but essential counterpoise for Fundamental rights. It enjoins 
upon the people to "value and preserve the right heritage of our 
composite culture". The dictionary defines the term "composite" as 
"made of constituents that remain recognisable". In all fairness the 
people are entitled to know about every strand of our common heritage. 
That should include the Muslim, Christian and Sikh cultures. But some 
state administrations, television and other media seem to be working 
overtime to project and promote only one culture - that of the majority. 
Tourist literature, history text-books and the media ceaselessly 
propagate the customs, festivals and mythologies that perpetuate the 
image of India as a Hindu state. Homogenisation and assimilation are 
the subde underlying objectives. An appreciadon of India's diversity, 
or insistence on the distinguishing characteristics of minority cultures, 
beliefs and traditions is simply not acceptable. It is even frowned upon 
as "communal" in the pejorative sense. 

The world may be shrinking into a global village, but the people's 
aspirations for recognition are growing apace. Religious, cultural and 
ethnic identities are, more than ever before, becoming the defining 
elements in our society. Those who set the intellectual agenda for the 
mass media, as well as the corps of educationists, who run the system 
of primary and secondary education, have a duty to the Constitution, 
and, to their conscience, to hold the scales even, for promoting a better 
and more comprehensively understanding of the minority religions 
and cultures. 

Now that Punjab and most of the Sikhs have re-emerged from 
the trauma and the ordeal of the forces unleashed by Operation 
Bluestar, the leaders of the majority community must also adopt a 
positive and flexible policy framework and, for a change, try to 
understand the minority aspirations. For example, is there any logic in 
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denying the Sikhs the right to campaign for greater autonomy and 
federalism? Or, for the right to an exclusive capital city of Chandigarh? 
Or to demand deletion of explanatory clause in the Constitution which 
lumps together the Buddhists, Jains and Sikhs with Hindus for civil 
law and taxation procedures? 

India's 22 million Sikhs wish to live in peace, with honour, 
committed to a strong federal India. Our commitment to the Sikh 
ideology and religious identity only reinforces our faith in democracy; 
this commitment must, therefore, be safeguarded, rather than sabotaged 
through misrepresentations and distortions. The correct policies and 
attitudes will not only validate the Indian secularism but also promote 
patriotism, enterprise, and optimism. 

a 



Fruitful is the moment and fruitful the time, 
When love for the True Lord is embraced. 
Suffering and sorrow do not touch him, 
Who has the support of God's Name 
Whom the Guru takes out, seizing by the arm 
He acrosses the (sea of Fife) 
Embellished and immaculate is the place 
Where the Saint's congregation is held. 
He alone, who has found the Perfect Guru, 
Obtains the place of protection. 
Nanak has founded his house on that (ground) 
Where there is no death, birth and old age. 

- Guru Granth Sahib, p 44 
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SIGNIFICANCE OF HISTORY IN SIKHISM 

Kirpal Singh* 



History and religion constitute two separate subjects, which are 
well defined in their respective fields. The former deals with the past 
and the latter is connected with faith and its allied rituals, etc. 
Normally, they are distinct, viz., History of Christianity and Christian 
Theology are different. Similar is the case with History of Islam and 
Islamic theology. But the case of Sikhism is quite different. We have 
ten Gurus in Sikhism. Their life span is from 1469 to 1708 CE. All 
the Sikh Gurus had the same spirit: 

- Guru Granth Sahib, p 966 
But every Guru had to face different challenges. Responses of 
the first five Gurus are preserved in their holy Granth in the form of 
verses. The later Gurus responded to their times with their actions, 
viz., martyrdom of Guru Arjun, Miri-Piri of Guru Hargobind, 
martyrdom of Guru Tegh Bahadur, Guru Gobind Singh's Sahibzadas, 
etc. These cannot be divorced from Sikhism and these can hardly be 
explained without the help of history. In this way, Guru's history and 
history of Sikh martyrs have become part of Sikh theology. In the 
Sikh prayer, all the martyrs are remembered twice - both in the morning 
and in the evening prayer. 

Guruship had been bestowed on Guru Granth Sahib by the tenth 
master — Guru Gobind Singh (1675-1708). The text of Guru Granth 
Sahib can hardly be understood without the help of history of time. 

Every Guru had to face different type of challenges, according 
to changed circumstances. For instance, Guru Nanak had to face 
Babur's invasion and he has written hymns, which constitute Babar 
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Vant in the Adi Granth Sahib. He had mentioned it at a number of 
places, the corruption in the administration, malpractices of Qa^is 
and other officials. We can hardly understand all those hymns without 
the knowledge of history. Many examples can be quoted from Asa Di 
Var. 

Various similes and metaphors in Adi Granth explain the spiritual 
life. Those similes and metaphors have been given from the daily life 
of people. We hardly understand the spiritual significance of those 
lines without understanding the contemporary life referred to therein. 
For instance, Guru Nanak, the founder of Sikhism writes: 

Make thy mind ploughman, thy action cultivation vocation 

Modesty the water and thy body the field, in the field sow name of God. 

Make content the leveling plank 

And maintain humility as fence of the field. 1 

To explain the spiritual intricacies, similes and metaphors have 
been used from the actual life led by people. As is clear from the 
stanzas given above. 

Corrupt Revenue Administration 

The corruption was rampant in the revenue administration of 
the Sultans. This has been mentioned almost everywhere, but to what 
extent that corruption was, that has been stated by Guru Nanak in 
Asa di Var. Guru Nanak says: 

Sin is the king, greed the minister, 

Falsehood the officials (shiqdars) to carry out command. 

And lust the deputy to take counsel with all three-hold conclave to chalk out 
plans 

The blind subjects out of ignorance pay homage like dead man. 2 
Guru Nanak (1469-1539 CE) had very closely watched the 
revenue administration of his times as he worked in the Modikhana 
(storehouse) of Daulat Khan Lodhi at Sultanpur (Distt Kapurthala) 
during the reign of Sikandar Lodhi (1488-1517 CE). In those days, 
revenue was collected in kind, as there was acute shortage of currency 
and grain was very cheap. In the Modikhana, landlords, chaudharis, 
qanungos (a revenue official) and people in general, used to deposit the 
grain, which was distributed to employees, soldiers and different types 
of people. The officials were given land grants instead of salaries, 



42 



Abstracts Of Sikh Studies : July-September 2006 / 538 NS 



and petty employees grain instead of wages. In this way, Guru Nanak 
came in contact with the various types of people and different rungs 
of society and has described the corruption rampant there. 

Guru Ram Das, the fourth Sikh Guru had three sons — 
Prithichand, Mahadev and Arjun. The youngest son who became Guru 
Arjun was considered the fittest to succeed. On this issue, the eldest 
son Prithichand fell out with his father who admonished him not to 
run after wealth and remember the name of God. He writes in a 
hymn in the Adi Guru Granth: 

My son why with jour father make contention? 

He who brought you to birth and maturity, 

Sin it is with him to contend (I-Pause) 

Wealth thatjou are so proud will not last 

In an instant poisonous Maya — pleasures desert and then come regrets 

Contemplate you the Lord who is your Master 

Nanak, servant of God thus instructs you 

Should you listen to it, will your agony be ended? 

Prithichand paid no heed to his father's advice and continued 
enmity with his younger brother Guru Arjun. It is presumed that 
Prithichand persuaded Sulhi Khan, a Mughal official to lead an attack 
on Guru Arjun, but his plan was foiled as his horse along with its rider 
fell in the burning brick kiln and both were killed. This was a very 
serious crisis for Guru Arjun, who referred to this incident at a few 
places in his hymns in the Adi Guru Granth. 

At first I was counselled to send a letter, secondly, I was advised to send two 

men to mediate? 
At another place, Guru Arjun writes: 

God preserved me from Sulhi, (Sulhi Khan's attack), 

Sulhi by no means succeeded, Sulhi died unclean, 

God drew forth His axe and smote off his head and in a moment he 
became ashes, 

He was consumed over by meditating evil, he who created him thrust him 
into the fire, 

Son, friend, wife, nothing remains with him now, his brethren and relations 
have all abandoned him, 

Says Nanak, I am sacrificed to that God who fulfilled the words of His 
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servant? 

In similar strain is the hymn of Guru Arjun on p. 1138 "His slave, 
the Lord bugs to bis bosom. The slanderer, he throws in the fire." 

Guru Arjun and Akbar, Mughal Emperor 

Guru Arjun writes: 

The memoranda against me has proved false, 
And the slanderers have come to a grievous loss, 

He whose support is Govind, the supporter of earth him the Yama touches 
not, 

He who utters falsehood in true court, he, the blind one, strikes his head 
and writhes his hands (in remorse), 
Them all ailments afflict, thej who sin. 
For, Lord Himself is the Judge of them, 

We are bound by our own actions and our riches forsake us when life 
departs, 

Nanak sought the refuge of the Lord's True court, 

And so his honour was saved by Lord, the Lord. 6 

In the hymn quoted above, Guru Arjun, the fifth Guru (1581- 
1606) refers to the complaint made against him to the emperor Akbar. 
Some pandits and qa^is had enmity towards the Guru on account of 
his compilation of the Adi Guru Granth. They complained to the 
emperor that the Guru had compiled a book in which Mohammedan, 
prophets and the Hindu incarnations and gods were spoken of with 
contempt. It was the year 1598, when the emperor was in Punjab. 
Upon this, the emperor ordered that the Guru and the Adi Guru Granth 
should be produced before him. The Guru sent Baba Budha and Bhai 
Gurdas with the copy of Adi Guru Granth, which was being compiled 
in 1598 (compilation completed in 1604 CE). 

The fifth hymn which caught the Emperor's eye was Guru Arjun's 
own composition in Persian language: 

From earth and light God made the world, 

They, sky, earth, trees, and water are God's creation, 

O man, whatever the eye can behold is perishable, 

The world is eater of carrion, neglectful of God and greedy of mammon, 

Like an ogre on a beast, it eateth forbidden food, 

Restrain thy hearts, or the Omnipotent will take and punish thee of what 
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avail, shall patrons, brothers, courts and possessions and mansions, 

The pure God knoweth thy condition, 

Slave Nanak utters thy prayer to the holy man to guide theeJ 

The Emperor found nothing objectionable. The slanderer of the 
Guru represented that it was specially selected for the Emperor's 
hearing. Now the Emperor himself turned the pages and pointing to a 
particular spot asked Bhai Gurdas to read. The hymn which begins 
with the following lines was read: 

Thou fastenest a stone to thy neck, 

And sees not God who dwelleth in the heart? 

Akbar expressed deep appreciation for the book. In the Khulastut 
Twarikh, Sujan Rai Bhandari of Batala states that while returning from 
Lahore, Akbar stayed on the bank of the river, Beas and saw Guru 
Arjun, the successor of Baba Nanak and heard his verses. The Emperor 
also remitted a portion of the year's revenue of the Zamindars whose 
hardships were brought to his notice by the Guru. 

Abul Fazal in the Akbarnamah states that on the thirteenth of 
the month of Azur (Jamal-ul-Sani) of the forty third year of Akbar's 
reign (24th November, 1598) Akbar with gorgeous military retinue 
crossed the Beas and saw Guru Arjun. People reversed the successor 
Guru as spiritual leader and solicited his benedictions. 9 

In the end, it is stressed that all the items of Sikh heritage should 
be preserved, popularised and exhibited in Punjab, India and abroad. 
These items are: 

1 . Sikh Art Paintings, Frescoed painting on Walls. 

2. Sikh architecture 

3 . Sikh music - kirtan according to ragas in the Adi Guru Granth. 

4. Sikh coins 

5. Sikh artifacts 

Recently, there has been exhibition of Sikh art in New York. 
Such exhibitions should be organised and encouraged in every country. 
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TASK BEFORE THE ISC - A LEGAL PERSPECTIVE 

Gurmit Singh* 



As the problems facing the Sikhs, a people, are numerous, so the 
tasks before the International Sikh Confederation are also many. It is 
not possible to lay down the list of these tasks in this brief paper but 
an attempt is hereby made to deal with some of the important issues. 

The basic problem which stands as a hindrance to solution of 
the Sikh problems is that Sikhs have no State of their own, but under 
the law only a State has the locus standi to raise an issue at the 
International Forums. For example, at the International Court of 
Justice, only states are competent to approach the court under the 
statute of that court. Similarly, at the United Nations Organisation 
(UNO), no individual or group of people can claim membership. 
Article 34 of the Statute of the International Court of Justice reads:- 

Article 34 

1 . Only states may be parties in cases before the court. 

2. The Court subject to and in conformity with its rules, may request 
the Public international organisations for information relevant to 
cases before it, and shall receive such information presented by 
such organisations on their own initiative. 

Thus, with the Sikhs facing problems regarding their religious 
identity in various countries all over the world, the only alternatives 
open to them are: 

1 . To struggle for the creation of a State of their own recognised by 
the International Community of Nations. 

2. The second alternative, though less effective, is to get consultative 
status with the United Nations Organisation as a Non- 
Governmental Organisation, i.e., N.G.O. 
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How can the Sikhs take advantage of the International Court of 
Justice? Under the law of international communities, the International 
Court of Justice is competent to interpret treaties although it has no 
power to enforce them. But it is capable of creating international 
public opinion. The Treaty of Bhyrowal, dated 22nd December, 1846, 
in Article 11, clearly provided that the kingdom of Maharaja Duleep 
Singh, the last Sikh Ruler, will be restored to him on his attaining the 
age of 16 years or on 4th September, 1854. It was also held by the 
Privy Council in 1940 in the famous Shaheed Ganj Masjid case that 
the British Government in India is under a legal as well as moral 
obligation to maintain the Status Quo as it existed on 5th April, 1849, 
when the Sikh Kingdom was annexed by the British. Whether the 
Sikhs are entitled to restoration of their Kingdom in terms of Treaty 
of Bhyrowal is a question that can be referred to the International 
Court of Justice. In the light of that decision, it can be decided by 
that court, whether the Transfer of Power in India by the British, with 
special reference to Punjab, was legal or not. 

It also needs to be determined by the International Court of Justice, 
whether the provisions of the Indian Independence Act, still hold good 
after its repeal by the Indian Parliament when it still continues to be a part 
of British Statutes, as the Act was passed by the British Parliament. 

It also needs to be determined by the International Court of 
Justice, whether the question of status of Sikhs in Independent India 
is still open to arbitration by the British Government as per provisions 
of the Indian Independence Act, particularly when the Sikh 
representatives refused to sign the Constitution of India as framed by 
the Constituent Assembly in view of provision that if one of the major 
communities does not agree with the Constitution framed, then the 
matter will be referred to the Privy Council for decision. While deciding 
this issue, the International Court should also decide as to what is the 
effect of Repeal of Privy Council Act by the Indian Parliament. As all 
these matters affect more than one country, therefore, the International 
Court of Justice alone is competent to determine these matters. The next 
question that arises in this context is who has the jurisdiction to invoke 
the jurisdiction of the International Court of Justice. The affected parties 
as per Article 34 of the Statute of International Court of Justice are: 

1 . The Government of India 

2. The Government of Pakistan 
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3. The British Government 

As a proper party, the Government of Indian Punjab and Pakistan 
Punjab can also be impleaded as the matter involved may affect their 
territorial jurisdiction although these two Punjab Governments will 
be represented through the Government of India and the Government 
of Pakistan, respectively, as they are integral part of those countries 
and any decision of the International Court will have the same effect 
on them as other decisions of that Court. So either of the three states, 
i.e., India, Pakistan and British has the locus standi to approach the 
Court. But the question arises why should anyone of these 
governments move the court. As all know, the nations are governed 
by their self-interest and what is gainful for a nation is moral and what 
is not gainful is immoral. Indian Government will certainly not like to 
move in this matter as reopening of the question may be harmful 
particularly with regard to Kashmir. The Kashmir question is 
integrated with Punjab, because at the time of annexation of Punjab, 
Kashmir was part of the Sikh Kingdom ruled by Duleep Singh. 
Therefore, we are left with two States who can approach an 
international forum. The Pakistan government can do it because it 
will help their stand on Kashmir. The Great Britain can take advantage 
because this will enable them to play a major role in this part of the 
world, which is of great strategic importance. Under the provisions 
of the Indian Independence Act, the British are to act as arbitrators in 
resolving any dispute between the parties. However, in the case of 
interpretation of Lahore Treaty, they will be arrayed as opposite party. 

The International Sikh Confederation should start organizing 
functions on 5th April because it was on that day that Punjab was 
annexed and merged with British India. On 4th September also 
functions should be organized to demand the restoration of the Sikh 
Homeland as laid down in Treaty of Bhyrowal. This will arouse 
political consciousness amongst the Sikhs and make them conscious 
of the fact that they ruled Punjab once upon a time. 

Another problem over which the Sikhs are feeling agitated these 
days is the ban by French Government on wearing of turban by the 
Sikh children in schools of that country. The Sikhs consider it to be 
an act of religious intolerance. The French look at this problem from 
their own perspective. They do not consider themselves to be a 
pluralistic society and hold the view that every individual belonging 
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to cultural, religious or ethnic minority cannot be encouraged to form 
distinct community within the French nation. The French are a proud 
people as is evident from the fact that even an English knowing French 
person will talk only in French pretending that he does not know 
English language. When we assert that Sikh soldiers during world war 
had liberated France form Germans, it hurts their national pride because 
the Sikh soldiers of that time were part of British army and every 
French National is anti British although they are ostensibly allies. 

The Sikhs should avail the services of non-Governmental 
Organizations such as Amnesty International, the International 
Federation of Human Rights. In France itself, there are Human Rights 
Organizations who are always ready to help the victims of human 
rights violations, such as the Federation France Liberte's, ATD Quart 
Monde, the Ligue International Centre Le racisme at L'antisemitisme 
(LICRA), Movement Contre Le racisme et pour L'amitie entre les 
Peuples (MRAP) and many others. These organizations vigilantly 
monitor the government activities. United Nations Human Rights 
Commission takes serious note of the reports of the Commission 
National Consultative chaired by a member of the Conseil d' Etat 
which brings together the non-governmental rights organizations. 

Approach to any of these organizations on the turban issue will 
inspire respect among the French people, who respect democratic and 
human rights. 

The problem needs humanitarian and emotional approach. France 
is signatory to the International convent on the Rights of the child 
and no one can be emotionally cold to the children. If even an 
insignificant proportion of French Children are deprived of their right 
to education as a consequence of the French laws, the ultimate 
consequences for the French nation will be disastrous because these 
children are the future builders of the French Nation. This is, perhaps, 
what Ms Asma Jahangir, United Nations, Special Rapporteur on 
Freedom of Religion or belief, means when she warns: 

"My concern is more serious with regard to indirect consequences 

of the law in the longer term." 

One's dress is innocent expression of one's religious belief and 
does not interfere with similar rights of others. The denial of this 
right to teenagers is violation of religious rights guaranteed under the 
Universal Declaration of Human Rights which was adopted in Paris. 



50 



Abstracts Of Sikh Studies : July-September 2006 / 538 NS 



Article 18 of this declaration guarantees the rights to publically manifest 
one's religion, and dress is essentially a manifestation of this right. 
This Article reads as under: 

Article 18 

"Everyone has the right to freedom of thought, conscience and 
religion, this right includes freedom to change his religion or belief, 
and freedom either alone or in community with others and in public 
or private, to manifest his religion or belief, in teaching, practice, 
worship or observance." 

The use of the words "manifest his religion" includes dress as 
held by the Supreme Court of India, and use of the words in public or 
private makes the French law violative of the Universal Declaration 
of Human rights. It is a blot on the French Nation known all over the 
world for contributing to the realm of thought, the idea of Equality, 
after the glorious French Revolution. 

Meeting at the Palais de Chaillot in Paris, the third session of the 
General Assembly of the United Nations had adopted the Universal 
Declaration of the Human Rights on 10th December 1948 and since 
then this date has been celebrated every year as Human Rights Day. It 
will be a sad day in the history of Nations, if on this auspicious day, the 
Sikhs demonstrate, under the banner of International Sikh Confederation 
or any other Organization, before the offices of the UNO or French 
Embassies or cultural centres. The French nation remembers:- 

Unity is not uniformity. It is a pattern woven with delicate care out 
of several strains and its harmony can be disturbed by the least human 
folly, be it the arrogance of a stupid majority or an insolent minority. 
The genius of the French people lies in tolerance in all spheres of life, 
for which French people enjoy a good reputation all over the world. 
The Sikhs have always had good relations with the French people and 
they still cherish the visit of Victor Vincelas Jacque mont, the French 
Botanist who visited Punjab during the reign of Maharaja Ranjit Singh, 
the Sikh ruler near about 1830. The Sikhs cannot forget that their last 
Sikh ruler Maharaja Duleep Singh on 15th July, 1886, had proclaimed his 
sovereignty and declared himself the Maharaja of the Sikhs and a "lawful 
sovereign of the Sikh Nation," in Paris. Let those good relations be revived 
and presented as a part of the heritage of the two nations. 

a 



FUTURE OF SIKH FAITH AND SIKHS 
- CHALLENGES BEFORE A WORLD ORGANISATION - 



Harbans Lal* 



Abstract 

At the time of its entry into the twenty-first century, the Guru 
Panth is going through a major transition towards its renaissance. Areas 
impacting Sikh faith are listed with a view to initiate further discussions. 
The areas which will impact us include, new technology, proliferating 
diversity, prosperity, globalization, basic concepts in Sri Guru Granth 
Sahib, significance of symbols and mystiques, and attention of new 
generations to indulgence in the community's future. In the end, a 
suggestion has been made to set up a Center for major studies of the 
Sikhs and the Sikh faith in the global environment in which they must 
make their impact on civil society. 

Problems 

We are gathered here at the time of major transitions through 
which the world civil society is passing. Although no community or 
ideology will be an exception to the onslaughts of this new transition, 
the burden of transition will be more critical for a younger entity like 
Sikhs. We are still struggling for a proper opportunity to solidity our 
place in today's civilization. As a result, there is a real potential for our 
experiencing a catastrophe or a renaissance in the next ten to twenty 
years. Why, because the world is moving into a new territory and the 
transitional times are always chaotic. The transition is that we are at 
the doors of a new world with our deep seated traditions, which are 

* Ph D, D Litt (Hons) Emeritus Professor and Chairman, Department of 
Pharmacology and Neuroscience, University of North Texas Health Sciences Center 
at Fort Worth, Texas, USA. 



52 



Abstracts Of Sikh Studies : July-September 2006 / 538 NS 



facing challenges unlike any previous ones in our history. Let us review 
those to move forward. 

Let them not Frighten us 

In a next couple of decades, our old self will meet our new self. 
Where the mountains meet, the territory is always rocky and any 
expedition through such a terrain may cause injuries. likewise, when 
old form of spiritual practice meets the new, the psychic and emotional 
boundaries will be found to be uneven and rugged. Navigating those 
ridges and valleys will be difficult, of course, but mastering the valleys 
and the peaks will be a must for reaching every next peak. If it is done 
wisely, there will be an exhilaration of a level so high that those living 
in less exciting times would have never experienced. 

The next decades will be such a time. In such times, when years 
of dust are settled, nations are renewed. We must pledge to prepare 
for this renewal. With my implicit faith in my Guru, I cannot envision 
that Guru Gobind Singh would permit the catastrophe to strike at his 
own creation. On the contrary, we are bound to witness the renaissance 
of the Panth in the 21st century. In the spirit of a major change that is 
imminent, we can already sense signs of a movement towards this 
renaissance in many quarters, along with faltering of the old diehard 
beliefs and practices. 

From the upheavals that we experienced in the past few years, it 
appears that next few years would be taking us back to the realization 
of the real purpose for which the Panth was organized. And, deeper 
the realization, the faster will it lead to our renaissance in the new 
world, all in accordance with the Guru's plan for the charhdi kala of 
the Panth. It is not a coincident that we are entering the twenty-first 
century with the memorial celebrations of the most significant 
Tercentennial: Celebration of the Tercentenary of the Installation of 
the Sri Guru Granth Sahib as the Eternal Guru of the Sikhs in 1708. 
The Celebration serves as a strong reminder that we are members of a 
religious community that is created to be relevant for the whole world 
and will have a message to impact the civil societies every where. 

I Believe 

Let me first give you my belief about our future before making 
some suggestions: 
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Sikhs will remain a minority in every country but with a potential 
to be a creative minority. 

Gurmat or Sikhee is predestined to be touching unimaginable 
heights at the end of this century. 

Gurmat is/will be recognized as a world religion that is meant for 

every one (unlike Islam or Christianity). 

Sikhee will be a multi-cultural and multinational belief. 

Gurmat literature will be in English and other international 

languages. 

Sikh centres of activities will gravitate away from Punjab and 
towards the West. 

There will be many challenges towards reaching my vision. Blessed 
will be those who become the tools of Guru's policy in achieving 
those predictions. 

Challenges and Capabilities 

The first challenge is to realize that the new age is the age of 
technology and economic prosperity. Therefore, it will be an age of 
freedom and choice of values, choice of religion and choice in styles 
of daily living. However, our religious leadership is neither trained nor 
accustomed to foresee such a freedom. Therefore, the expression of 
this freedom will lead to a strong resistance. To fight the drag created 
by their resistance the new age will require heaps of resistences or 
resilience. If we continue to follow the Sri Guru Granth Sahib (SGGS) 
that we were fortunate to inherit, we need not go into depression; the 
Guru's Way would infuse in the Panth the plenty of spiritual energy 
that no political or psychosocial maneuvering could limit. 

The following stanzas from the SGGS support the above views: 

(TOoT faiwft Fraj tfer HfUT ife 7 Hf §fe II 

Says Nanak, the spiritually wise ones will conquer the world and every one 
included in it. 

- Guru Granth Sahib, p 548 

H3J frB§ Hfddld VH^ Hfe 5oT fqWTO§ II 

You may conquere the world by following the Guru's teachings as you meditate 
single-mindedly on the One. 

- Guru Granth Sahib, p 1397 
Contrary to the current practices, the Sikh spirit and the Sikh 
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practices will neither be up for a vote from any section, nor may they 
be subservient to verdicts from any clergy. The time of our clergy 
would be gone from our national and personal life as is clear from the 
writings in the SGGS: 

Hfe fH Wrli Ujf rjr^r Hfe II 
(WioT ??H FR-ffo f #FT§ W?sT S ^fe II 

Most of the people are paying heed only to the bugle of 'karam kaand' 
sounded by recitations from many religious scriptures. Says Nanak, you 
should accept the path of Naam and do not sow the seeds of profiling 
people and the creation. 

- Guru Granth Sahib, p 1091 
wife fou >rofuT ufe m£ trat sufa ii 

feor *>mxz wzt gwatfejgfe ^fu§ srafa ii 

Crowds of people are following the path that is laid down by the clergy. 
However, the path to the Divine that was taught to Kabir is very distinct. 

- Guru Granth Sahib, p 1373. 
Our history teaches us that no action but only our principles can 

contain chaos. Our lives will not be brought to order through anything 
but through the teachings of the Guru left for us in the SGGS. 
Fraj ttHj uup forairftr ii 

You shall be victorious in this world by Guru's Grace. 

- Guru Granth Sahib, p 1304 
We must let the public know that, with this celebration of the 

Tercentennial, we will bring an entirely new worldview onto the 
horizon. For ourselves, we will no longer look at the outer world as 
the source of our power or our salvation. The belief that it ever was 
our salvation was a delusion fostered by the seductive politicians and 
self-appointed cardinals of our institutions. The Sikh traditions reveal 
that true power is enshrined within, is ever-renewable through the 
Guru's Sabad, and is activated through our dedication to serve the 
humanity rather than preparing a list of self centered goals. 

The second challenge for us is our learning to adapt. This does 
not mean that we would be asked to sacrifice our basic beliefs. It only 
means to translate our beliefs in a new language. Just as when you 
move from Punjab to USA, you use an adapter to convert your use of 
electrical energy, so we must now adapt to convert our use of the 
Guru Granth' s teachings. We are moving into a new territory where 
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we will be unable to plug into New World unless we learn how to 
convert our thinking into modes of the new century. We need adapters 
that are facilitators of the Sikhee consciousness and more importantly 
we need the willingness to adapt. 

During the phase of our adaptation, our actions will annoy and 
offend our clergy and our politicians. It may also annoy our elders in 
some cases. They would prefer that we enter the new century with no 
fundamental change in the practice of our faith and traditions. They 
fail to realize that our history had never been static. We encountered 
twentieth century that was quite different from the eighteenth and 
nineteenth centuries and we exhibited determination to adapt. Did 
we not succeed in discarding the baggage of Brahaminic rituals in our 
every day life? For example, did we not succeed in electrification of 
the Golden Temple in spite of edicts from our clergy to oppose it? 
The heads of all Takhts had petitioned that the electrification would 
impinge on the sanctity of our central shrine. Did we not succeed in 
marrying our youngsters in Anand Karaj ceremony in spite of many 
roadblocks from our own clergy and our social leaders of nineteenth 
century? Did we not succeed in halting the ethnic cleansing of the 
shudi movement of the Arya Samaj, in spite of many religious and 
political forces refusing to budge from their position of discriminating 
against the people of lower caste? 

Preparedness 

My presentation on the coming of an age in our community is 
not a prophecy for the new century but rather a description of what is 
happening in the community at a number of levels. In spite of our 
assets, we may be ill-prepared to jump on to the opportunities that lie 
ahead in the twenty first century. There are many religiously and 
politically influential individuals in our community leadership who do 
not seem to read deeply into the Guru's message of Gur Gaddi in 
1708; the message of kinship of humankind, globalization of faith 
and practices, discarding of hollow rituals and traditions, and making 
spirituality as the soul of our worldly activities. Those same individuals 
spent the last several years of our history striving to divert our eyes 
from seeing the changing world around us. They wrote history on 
hearsay. They issued verdicts that were self-serving in motivation and 
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were reactionary in scope. They interpreted scripture so narrowly that 
their interpretations were obsolete in face of any reality. They offered 
political goals that were neither pragmatic nor bore any relation to 
reality. They offered vision that should only fall on the deaf ears. 

There are some youth and intellectuals though small in number 
but attracted to new attitudes based on the awareness of Sikhism's 
universal principles and their logical applications in our life. They clearly 
show potentials of making a mark in the new century. They have 
already shown that they would not pay heed to obsolete slogans and 
scary tactics. They also believe that nation will march on into the new 
century with renewed vigor under the protective hand of the Guru 
Granth to guide the nation. Under their insistence, all structures and 
systems that remain primarily wedded to porous substance of the past 
have already begun to crumble and will continue to leak and collapse 
around us. These institutions and structures are dinosaurs of the past. 
They will be replaced by structures just as real but those that focus on 
the Guru's vision of the future and the Will of Akal Purakh. As was 
done three hundred years ago, today old rituals and hypocrisy in the 
religion will be forced to surrender to an era of the universal spiritual 
consciousness practised in every aspect of life. We will realize that 
only what was built on sacred principles of the Guru's vision is built 
on a solid rock and will stay. All else, built on sand, will be blown 
away. 

What we told the NGOs at the United Nations 

With the realization of the perils of godless politics, we formulated 
principles of goals for the civil society. I present them here for your 
consideration and support. They are based on our Guru's teachings. 
Our Guru urged us to consider spiritual basis for our economics and 
our politics. This new basis of political life insures motivation for 
justice, selflessness, teamwork, collaborative problem-solving, and 
promotion of people's participation in the governance processes. These 
objectives will be effectively accomplished only when there is a moral 
force of something eternal that drives the motivation of the political 
leaders and their electorates. Therefore, eleven Sikh organizations 
signed and presented them for consideration of the NGOs. 

The fifty- seventh annual Conference of non-governmental 
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organizations (NGOs) and the United Nations Department of Public 
Information (DPI) held a three day conference at the UN Headquarters 
in New York. More than 1,800 representatives from 540 organizations 
based in 93 countries had come together for three days to assess the 
progress and consider the way forward to achieving the Millennium 
Development Goals. 

At this year's meeting, the Sikh representatives and their friends 
urged that a significant change in attitude would be necessary to unite 
the world communities to promote peace and achieve the development 
goals. 

On September 9, 2004, the Sikh delegates, with their friends, 
gathered for a brief meditation in the meditation room. A silent prayer 
for the goodwill of the whole humanity followed it. Moving out of 
this room, an informal meeting was held where brief history of the 
compilation of the Aadi Granth was reviewed to stress its interfaith 
character, its universal message and its reverence for human rights, 
justice, peace and freedom of religious practice. It was felt: 1) that the 
initiatives taken by the compiler of the Aadi Granth were clearly to 
establish world peace through understanding, gratitude, and reverence 
for nature; 2) that the ancient wisdom of the Aadi Granth would be of 
value to the modern world when they are considering its future. 

On the final day of the conference, September 1 0, the Sikh group 
collected again to review the comments and support received from 
the world faith leaders who could not attend the New York 
Headquarters. Messages of support for the effort of the Sikh delegation 
were received from Marcus Braybrooke (President, World Congress 
of Faiths), Kiranjot Kaur (Shromani Gurdwara Parbhandhak 
Committee, Amritsar), Yogi Harbhajan Singh (Sri Singh Sahib, Sikh 
Dharma International), Dr. Inderjit Kaur (Bhai Sahiba, Sikh Dharma 
International, 3HO), Dr. Jasbir Singh Ahluwalia (Guru Gobind Singh 
Foundation, Chandigarh), Dr. Rajwant Singh (Sikh Council on Religion 
and Education (SCORE) and Guru Gobind Singh Foundation, 
Washington DC), Alfredo Sfeir-Younis (World Bank), Rajinderjit Kaur 
(Sikh Women Association and Temple of Understanding), Col. 
Perminder Singh Randhawa (Sikhya Seekers International, Chandigarh) 
and Pritpal Singh Bindra (Sikh Social and Educational Association, 
Canada). 
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Ten Points Declaration of the Guiding Principles for 
Civil Society 

1 . To Recognize the Presence of Divine Light in every living being. 

2. To recognize that the earth is created according to God's cosmic 
blueprint and it is therefore intrinsically good. Nature is our mother, 
our home, our security, our peace, our past and our future. It is 
our obligation to treat natural things and habitats as our sacred 
temples and shrines, to be revered and preserved in all their 
intricate and fragile beauty. 

3. God is the Creator and its creative manifestation extends to all 
humans. Therefore, all humans are intrinsically creative in 
partnership with God. 

4. It is a human destiny to emulate the divine attributes; such as 
Identity with Truth, Fearlessness, Without Animosity, Eternal 
Personality, beyond the genetic and mimetic imprisonments, and 
Free Spirit that lives in Gratitude. 

5. To experience Divinity in work and service, in art and science, in 
philosophy and religion, and in environment and creation. 

6 . To follow the principles of righteous living by believing in: Human 
Equality, Human Dignity, Justice, and Human Behaviors that 
cleanse the Body and the Mind. 

7. To build the institutions of altruism and sharing in social 
infrastructures. Examples are: luingar or free community kitchen 
attached to every congregation, OR Institutions like Pingalwara 
for every unfortunate citizen. 

8. To be Advocate for those who are most vulnerable in our society. 

9. To exert Spiritual and moral responsibility to Guide politics and 
political institutions, and to provide guidelines for leadership of 
religious institutions. 

10. To build a world order without the culture of "mera tera" 
(meaning "mine and yours") psychology. It is a transgression of 
the divine principle of unity in God's creation to profile and divide 
people between "us" and "them". 

Plan for Research: Centre for Sikh Global Impact Studies 

Before we decide on what our lines of action to reach our goals 
may be, we must research our current assets and liabilities, and then 
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propose to chalk out a path for future action. This center will assist us 
to identify the new programs and projects to be undertaken by this 
international organization meeting here. I therefore propose 
establishment of a high level research center. It is as follows. A center 
may be established on: 

Opportunity Structures in Global Sikh Relations: Study of 
Contemporary Multi-level Public Participation of Sikhs in Global 
Environment and its impact on their Transnational Growth. 
A Center be established to study the global Sikh populations. 
There, World's renowned experts may be invited to investigate 
and debate the following areas: 

Demographic Characteristics of Sikh Communities across 
continents; their professions, beliefs, practices and hopes. 
Main characteristics and organizational structures of 
contemporary ethno-national participation of contemporary 
Sikhs. 

Extent to which Sikhs' relationships and political agency exist 

with their homeland and host-society governments. 

The communal strategies and tactics (and circumstances) that 

are used by Sikhs and which are most effective at influencing 

global relationships with civil societies, particularly the 

religious, social and political environments of their domicile 

countries? 

Opportunity structures that exist for Sikhs in the post-modern 
and trans-state social, economic and political systems, and 
which are the most essential to foster and/or exploit 
progression of spatial, historical, temporal factors? 
The ways in which Sikh activities and maintenance of ethno- 
national identity may influence social and political 
environments, security issues, and economic development 
both domestically and in foreign policy matters? 
A high level seminar be organized to formulate guidelines for 
such a Center. The Center may be located near an outstanding academic 
research enterprise to be able to use its resources. The administrative 
and research structure may take advantage of experiences at the Indian 
Institute of Punjab Studies in Simla. It may impart training and research 
experience to visiting scholars and publish position papers. The budget 
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may be derived from donations and grants. 
Conclusion 

With the beginning of a new century, we must clarify who we 
want to be in this century and then evolve into something much more 
than our present position. According to the Guru's definition of a 
Sikh, there is a divinity within us waiting for its moment to be born 
that will bring us out of the shadows of our entrenched illusions. 
Renaissance will begin with the activation of forces of internal rebirth, 
spreading like lightening through each of us and out into the world. 
Under this principle, we should now learn as much about waging 
spirituality and unity, as we have known for three centuries about 
waging wars and divisiveness, as much about power of love to heal, 
as we have known about the power of anger to destroy. 

nfowfw ^fe ^fswfst ufo treH forf o<l 6fe ii 

iw ufe dfl" oray QjHdPd ftrfc urate wre ^ftr wlSfe ii 

HoFy oft§ n^for w Jjnfl- off 55 eftjfe 11 

The Creator bestows glorious recognition upon those who are truthful and 
promote righteous justice. livery one should praise the ONE who arranges 
to protect the poor and the lost. He honors the righteous and punishes the 
culprit. 

- Guru Granth Sahib, p 89 
I will close with a verse from Bhai Gurdas on the true nature of 
our Panth and its future: 

arayftf wwuTOstraOT craV n 

The nation of the Guru-oriented people is the nation of the truth. 
Their slogan is Truth and their kingdom is based on the laws of 
Divine Truth. 

- Bhai Gurdas, Vaar 26, Pauri 1, [5] 
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A BLUEPRINT FOR EDUCATIONAL RESURGENCE 
IN MODERN-DAY PUNJAB 

Kulwant Singh* 



Education, quality education, is the most effective tool to 
empower the present younger generation of Punjab. As a result of the 
collapse of the Govt-run Education System, especially the school 
education segment, several private players have jumped into the field. 
But these unaided, uncontrolled educational institutes started by some 
of the unscrupulous players have started these ventures not for serving 
the society in the educational field, but for earning huge profits. These 
institutions, from the schools to the university level, have mushroomed 
all over the State as a result of the businessman-politician nexus which 
encourages these institutes to charge exhorbitant fees and appoint sub- 
standard faculty and exploit this faculty and make do with a sub-standard 
infrastructure. The schools run by certain religious and social 
organisations are mainly run by the Government grant-in-aid to the 
extent of 95% which hinders these organisations to pursue any 
independent quality-oriented educational programmes, both in terms 
of admissions and faculty appointments. Thus, there are three main 
players in education in Punjab: 

1) The public sector, govt schools colleges, and state-funded 
universities; 

2) Institutes run by religious, social organisations and subsidised by 
the government; and 

3) The purely private, unaided institutions. 

School Segment 

Out of these three segments of education, it is the school 
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segment, more especially the rural school segment, which cries for 
urgent attention of the socially conscious, intellectually enlightened 
citizens and socio-religious and non-Governmental organisations, like 
the newly constituted International Sikh Confederation. Rejuvenation 
of this, once vibrant affordable school system, should, in my opinion, 
be one of the primary tasks to be taken up by the Confederation. 
Before suggesting any remedial measures and the ways in which an 
organisation like ISC can intervene to revitalise this most vital organ 
of society, it would seem necessary to enlighten the readers with some 
of the most shocking and horrifying distortions which have crept into 
the school delivery system in the state of Punjab in order to bring 
forth the gravity of situation and alarming state of affairs in this most 
fundamental sector of our society. 

The Rot 

A brief perusal of the latest survey report recently submitted by 
Punjab Human Rights Organisation 1 , and the thoroughly researched 
paper on Secondary Education in Punjab, prepared by Dr Sucha Singh 
Gill 2 , an eminent economist and his two colleagues, will reveal that in 
Punjab the entire delivery system of education at the school level, 
especially in the public sector, has almost totally collapsed because of 
the state government's long-term policy to withdraw in phases its public 
financing of school education and the gross mismanagement of the 
existing school infrastructure. These two exhaustive studies reveal 
the yawning gap between the existing Punjab state statistics in the 
vital sectors of teacher-student ratio, percentage of public/state 
funding of state education, quality of teachers and state/governmental 
responsibility of guaranteeing the fundamental right of basic education 
to state's citizens and the standards set up by the Prof Yashpal 
Committee submitted to the Ministry of Human Resource 
Management, Govt of India after being duly approved by the highest 
body CABE (Central Advisory Board of Education) The Yashpal 
Committee 3 report envisages the teacher- student ratio of 1.30; public 
funding of education to the tune of 6% of GDP, appointment of 
trained qualified teachers selected on merit by a state body with 
impeccable credentials, adequate infrastructure in the form of 
classrooms of specified dimensions, separate toilets for boys and girls, 
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uniform academic syllabus based on NCERT curriculum and 
periodwise division and a credible system of examination by the State 
Education Boards. To quote the most operative part from this report 
included in it from National Secondary Education Commission (1952), 
it states the essential goal and aim of education. It states: 

"The Constitution of India guarantees equality of status and 
opportunity to all citizens. Continued exclusion of vast numbers of 
children from education and the disparities caused through private 
and public school systems challenge the efforts towards equality. 
Education should function as an instrument of social transformation 
and egalitarian social order." 4 (P. 3) 

Against the backdrop of these briefly summed up 
recommendations of Prof Yashpal Committee, let us have a look at 
the statistics regarding the school education system in the state of 
Punjab: 

Dr Gill's Survey 

Data presented by Dr Gill's report on the number of schools in 
the primary segment, student enrollment and teachers upto year 2001 
shows great expansion in quantitative terms but its failure to show 
100% enrollment in this segment of government schools as compared 
to the most literate and educationally advanced states of Kerala and 
Tamilnadu despite the enactment of compulsory Primary Education 
Act of 1960 in Punjab. Another distortion that has crept into this 
segment as reported by PHRO report is that 70% of the students 
being enrolled into this segment belong to the scheduled caste and 
scheduled tribes families, who are neither motivated towards education 
by their family circumstances, nor by the scanty staff in these schools. 
The teacher enrollment in this segment has been continuously declining 
during the last one decade as a result of which 30,000 posts are lying 
vacant, out of which majority of the posts belong to this segment. 
Belatedly, now on the eve of elections to the State Assembly, the 
Government is making daily declarations to recruit 12,000 teachers 
in this year. But seeing the past record of these govts., it seems to be 
more of an election gimmick rather than an earnest policy of the 
government. However, the most horrifying scenario in this segment is 
the high dropout rate among school children. It was 38% to 39% in 
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2001-2002 as per Dr Gill's report both among boys and girls. This 
"high drop out rate and repetition rates (in the same class) puts a 
question mark on state's strategic goal to enable all children upto the 
age of 14 years to complete elementary education in government 
schools which has resulted in the mushroom growth in the number of 
unrecognised privately financed primary schools in every nook and 
corner of villages and towns of Punjab. Despite their inadequate 
basic educational infrastructure and sub-standard, poorly paid and least 
motivated faculty, these so-called English medium schools are 
attracting more and more students partly due to the paying capacity 
of middle class families and partly due to their misguided, baseless 
perception that these schools are better than the government schools. 
The govt's indifferent attitude towards the mushroom growth of these 
schools has resulted in the ruining of the government school system, 
the exploitation of both parents due to very high fees and of teachers 
due to shamelessly low salaries without improving the quality of 
education on the whole. The only beneficiaries are managements of 
these teaching shops. According to Punjab Government's own 
admission published in the The Tribune, March 30, 2006, 10,000 private 
schools with one lakh students enrolled in these schools and 500 of 
these schools being recognised schools are running from private 
residential buildings. The State government has decided to ban these 
private schools from residential areas from the next academic session. 
The herd mentality of the gullible people and indifference and absence 
of any regulatory governmental mechanism are primarily responsible 
for this wrecking of the government school system and emergence of 
a remedy worse-than-disease in the form of these privately managed 
schools. 

PHRO Survey 

The other factors responsible for the decline in both quality and 
quantity of the governmental school system recorded by Dr Gill's report 
are shortage of infrastructural facilities (in terms of building, 
classrooms, playgrounds, toilets, furniture, blackboards), heavily 
prescribed syllabus, outdated teaching practices, decreased motivation 
among teachers, shortage of teachers, poor governance and supervisory 
mechanism, absenteeism among teachers, and lower income of parents 
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sending their children to Punjab state-schools. The latest figures 
related to the factors as released by PHRO report have brought out 
these infirmities in the education system in concrete terms with figures 
which are extremely disturbing and must stir the conscience of the 
powers that be as well as those who are socially conscious and 
intellectually sensitive towards the future of Punjab youth and the 
future generations of our community. To give a few factual statistics 
from the PHRO report: The standard of education and classroom 
teaching in 90% of these schools is extremely poor where 70% students 
come from the disadvantaged sections of society. Almost none of 
either school teacher's own wards or any school administrative 
functionary's ward is enrolled in these schools. 

Enrollment 

A total of 36.52 lakh students are enrolled in these govt, schools 
and 1.13 lakhs teachers are on their payrolls, with 30,000 posts of 
teachers still lying vacant. The dropout rate in these schools varies 
from 30 to 40 percent by the time these students cross the middle 
class. The other disturbing factor about govt schools is that there are 
300 schools where the total strength of students is less than 50. These 
schools are mainly located in the districts of Amritsar, Bathinda, Mansa 
and Muktsar. 

Although 30,000 posts of teachers are lying vacant out of which 
govt professes to fill 12,000 posts in this year, but the teachers already 
in service and on the payrolls of schools are also least motivated to 
teach in their schools. On any given working day, 25% of the teachers 
are absent from the school duties and 50% out of those present do 
not prefer to teach on one pretext or the other. Out of the standard 
180 teaching days in an academic session, teachers are put on non- 
academic duties such as preparing voters' lists, election duties, census 
data preparations, pulse polio programmes, taking students to political 
rallies and other odd jobs for 73 days on an average. In some remote 
and border areas, some ingenious teachers with a political clout have 
engaged contractual teachers on a salary of Rupees 1000 to 2000 and 
sublet their teaching jobs on leasehold basis. As per the latest figures 
published in The Indian Express, dated June 20, 2006, taken from the 
Education Department, Punjab, there are 84, 57, 54, 38, 36, 31, 23, 
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19 schools in the district of Ludhiana, Patiala, Muktsar, Ropar, 
Bhatinda, Moga, Faridkot and Fatehgarh Sahib, respectively, where 
there no Principals to head these schools. 

A sizeable number of serving teachers have been recruited on 
the basis of false degrees from the UGC blacklisted universities. 
Despite the detection of their fake degrees by the state vigilance 
department and their indictment by the Honourable Punjab and 
Haryana High Court, the Punjab School Education Board is still 
shielding these tainted teachers and they are continuing in service. 
The dubious way in which these teachers have been appointed during 
the last few years is an open secret. Thus, from the point of 
appointment to the transfer of teachers, the whole process is vitiated. 
This has resulted in scarcity of teachers in rural schools and surplus 
teachers in urban schools than the sanctioned posts with the active 
connivance of political and administrative vested interests. Now with 
the passing of administrative control of primary and middle schools 
to the faction-ridden, semi-literate panchayats, the whole govt school 
system is likely to crumble and collapse totally. 

School Results 

The data on school results submitted by PHRO report in 2006 
mentioned that the results of 79 senior secondary schools for 10 th and 
10+2 classes was 0%, of 219 similar schools was less than 10%, of 
40 schools 10% for the last 10 years. These results have emerged 
despite the mass scale copying in these examinations in majority of 
centres in Punjab schools. A school system whose examination system 
and whose state school board has lost credibility in the eyes of the 
public and whose students are denied admission in colleges in some 
of the elite colleges of union territory and other states on one 
pretext or the other is doing an incaculable harm to the state of 
Punjab and its younger generation. Alarmed by this extremely high 
dropout rates, the state government has now decided to make entries 
of these dropout figures in the teachers annual confidential report 
(ACRS) and ordered the teachers to go from door to door to make 
admission to their schools. 

Expenditure 

The public expenditure on each student in govt schools is 
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projected as Rs 600/ - per month, but major budgetary allocation during 
the years 2001 to 2005 has been shown under the headings of sports, 
culture, libraries and laboratories, whereas very scanty facilities in these 
spheres are available. 

Private Aided Schools 

In the govt-aided private schools, 1000 posts of teachers and 
102 posts of principals are lying vacant. The Pension scheme started 
in these schools has been withdrawn with effect from 31-5-05. PHRO 
report has found that in some cases, relatives of management trustees 
are drawing salaries against some of these sanctioned posts. 

Private Unaided Schools 

Due to the almost collapse of school education in the govt 
sector, the totally self-financed private schools and their 
managements are having a field day. Exhorbitant fees in the name 
of admission fees, school uniforms, building funds, very high tuition 
fees are being charged without appointing the corresponding 
qualified faculty and paying them adequate salaries in the absence 
of any governmental regulatory system in place. Running a school 
in a ram-shackle residential house has become the most lucrative 
business these days. To sum up the present school education 
scenario in the state of Punjab, "a majority of Govt schools exist 
for squandering away the money from the state exchequer, and 
private schools exist for robbing the people" 3 to quote the exact 
words from the PHRO report. 

Higher Education 

In the higher education sector, the situation is slightly less dismal 
with the exception of professional medical, engineering, law, and 
education colleges in the private, self-financing category where the 
fee structure is back-breaking despite the Supreme Court strictures 
and Justice Majithia Commission recommendations. Paper leakages, 
tampering with the results, plethora of court cases are evidence that 
some of our premier institutions lack professional competency to 
manage their academic affairs. It is in the backdrop of such a 
discredited education system in the state of Punjab, that the 
International Sikh Confederation should discuss and debate on this 
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most important tool of human empowerment and suggest ways and 
means to rejuvenate and revitalise this vital social sector. The following 
remedial measures are proposed towards the achievement of this goal: 

ISC's Role - An Immediate Task 

i) The International Sikh Confederation, being a non-political 
organisation with its image of being a Sikh body consisting of members 
with impeccable credentials, integrity and commitment to provide 
enlightened guidance to the Sikh society, must launch a campaign, 
rather a crusade against all those vested interests, both political and 
bureaucratic within the government as well as the purely profit-blinded 
private players dealing with the most fundamental segment of social 
and economic empowerment, i.e., education. It must raise its voice 
against governmental neglect of its primary duty of providing a uniform, 
affordable education to the rural and urban poor population. Casting 
itself in the role of a watchdog body capable of pin-pointing the cracks 
and aberrations which have crept into the social fabric of Punjab and 
acquiring the image of an intellectually enlightened think tank of the 
Sikh society, having the tallest moral stature due to the selflessness 
and moral commitment of its members to uplift the Sikh society, the 
Confederation must create such a powerful and charged environment 
and milieu of ideas for empowering the Sikh society for the provision 
of uniform, affordable school education, so that no political party or 
government of the state could dare to ignore the voice and viewpoint 
of this Confederation of the Sikhs. It must make the government 
realise its criminal neglect, rather wreckage of the school education 
system of the state, by raising its voice through the available public 
for a such as press, electronic media, its own institutional journal, 
symbolic representations, memoranda and even peaceful dignified 
demonstrations. It must arouse the conscience of the people as well 
by providing intellectually enlightened guidance so that the people of 
Punjab must be seen to be holding the powers that be accountable for 
this mess in the education sector. The Confederation must assume 
the role of a conscience-keeper of Sikh Society together with its being 
a think tank whose opinion could be ignored by the vested interests at 
their own peril. It must create a body of opinion both among the 
masses as well as its elected representatives that a minimum of 6% of 
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state's GDP is allocated to education, and all other distortions like 
recruitment of teachers, their proper training, and postings are set 
right. The Matriculation and Secondary level examinations must be 
conducted by a competent professional body. Punjab School Education 
Board must be divested of the duty of conduct of examinations till 
this sick and stinking monolith is revamped. Since the next elections 
are due in a short time, the Confederation must see that revamping of 
the existing educational school system in the public sector through 
reasonable budgetary allocations and administrative overhauling is 
given a top priority in election manifesto of every political party 
aspiring to seek people's mandate. It is better to repair the existing 
government school infrastructure than to disband and privatise it. It 
is not good to throw the baby with the bath water when this educational 
baby's vital organs are still capable of being revitalised. To create a 
parallel, substitute system of education through the contributions by 
the Sikhs is too monumental a task at this stage. So, the Confederation, 
which itself is in its nascent stage, must use its brain power and moral 
credentials to create a current of public opinion for the restoration of 
Education System at least to its pre-1980 position as rightly pointed 
out by the PHRO survey report. This should be the immediate task 
before the Confederation. 

Long-Term Perspective 

ii) For the long-term revamping of Education system, efforts must 
be made by the Confederation to create a Sikh Educational Fund (SEF) 
to the tune of one billion dollars on the lines of a Jewish Education 
Fund QEF) as suggested by the distinguished Professor at Berkeley 
(USA) Dr Sukhmandar Singh at the two day international Sikh Conclave 
held in November 2005 at the Institute of Sikh Studies. This is not an 
impossible task given the prosperity of the Sikhs all over the world, 
provided the image and credibility of ISC members is trusted by the 
Sikh society. For that purpose, the proposed five member presidium 
of the ISC must consist of persons who command the universal respect 
of the Sikh society. With this fund, the ISC can aspire to educate 
every Sikh child and empower the Sikh society, as well as propagate 
the Sikh ethos in the younger generation. The Confederation should 
also try to rope in the services of cash rich Sikh Sant Babas and diaspora 
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NRI Sikhs under the auspices of a registered body of ISC. A detailed 
survey of Punjab villages, even by a professional agency, be made and 
a chain of primary, middle and secondary schools in a proportional 
ratio in the identified cluster of villages be started. The services of 
eminent educational experts and socially motivated retired, experienced 
as well as well-known educationists like Dr Inderpal Singh, Dr T.R. 
Sharma and D.S. Bedi can be utilised for preparing a blueprint for this 
long-term educational plan. 

In College education segment in the rural areas, a selective 
approach should be adopted. Meritorious, deserving students should 
be given financial incentives to make their career. 

At the university level, ISC should put on its website, the financial 
incentives as well as the checks and balances, terms and conditions 
riders for eligibility of availing those financial incentives for the 
meritorious and deserving students with a provise that such students 
as avail of these incentives will contribute to the ISC funds after getting 
into a successful career. 

Conclusion 

Since the ISC has been conceived and started by a group of 
individual visionaries with the motive of preserving, promoting and 
propagating the Sikh philosophy and Sikh heritage and legacy, their 
dream can be fulfilled only by working selflessly day and night by 
sacrificing personal comforts of leisure and family obligations. The 
very fact that this dream has been conceived is an indication that 
Waheguru Akal Purakh 's Will is working behind this noble and lofty 
dream. The organisers need to cast themselves in the mould of divine 
instruments of this Guru's design and respond to this great challenge. 
The immediate challenge and task is not as radical as to build a new 
pyramid overnight in place of an existing crumbling pyramid as to 
prick the conscience of those who are consciously and deliberately 
demolishing the once pre-1980 considerably sound educational pyramid 
through a reprimand, a censure and a gende rap on the knuckles from 
those who decidedly possess a higher moral stature. We have often 
heard it said "Neros were fiddling when Rome was burning." The ISC 
needs to send a stern reminder to the modern day Neros of the state 
of Punjab to stop fiddling and fidgeting while our motherland is sinking 
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fast into the quagmire of educational, intellectual and moral bankruptcy 
under the pressure of market forces of commercialisation of education. 
To conclude in the words of Lawrence Summers, President, Harvard 
University (USA), "We have a saying that Science is too important to 
leave to the scientists and war is too important to leave to the generals. 
Education is too important to leave to the educators (alone)." 
Hence the need for ISC's intervention. 
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ANNUAL SEMINAR 

The Annual Seminar of the Institute of Sikh Studies will be 
held on the ll th -12 th November, 2006 (Katak 28-29, 538 
NS) at Chandigarh. The theme of the Seminar is : 

Concept of Sri Akal Takht Sahib 

All are cordially invited to attend. Scholars are requested to 
present papers on the subject, which should reach the 
Institute by the 1st October, 2006. 



YOUTH ENTREPRENEURSHIP PROMOTION BY 
CAREER COUNSELLING 
- VISIONARY ROLE OF SIKH INSTITUTIONS - 



Mohinder Singh* 



The Sikh youth, particularly the rural youth, is very much 
demoralized and confused for non-availability of proper counselling, 
guidance and assistance for finding suitable career options. The 
ancestral profession of agriculture is not to his liking in view of un- 
economic holdings, mounting family debts, break-up of joint family 
system, poor rural infrastructure for marketing produce and 
exploitation at every stage. Opportunities for getting government jobs 
is fast declining besides corruption and caste/ class discriminations at 
all levels. The idle young generation, mostly from school drop-outs, is 
being easily attracted to drugs or lured by the criminal gangs. The 70% 
of India's population, living in rural areas, is yet denied of basic rights 
of health, education, hygienically safe environments and economic 
rehabilitation through gainful & assured employment opportunities. 

The political/administrative wings of government hardly 
disseminate any knowledge awareness or provide any reliable 
counselling to common sections of society to understand the long 
channel of seeking assistance under various development schemes. 
The 'vote-bank' politics restricts development in limited pockets of 
influences but produces no mass awareness among the backward. 

Disadvantaged common category of society, especially belonging 
to rural areas, is poorly lacking in employment among educated/ under 
matric category, and uneducated are increasing every year due to fresh 

* Joint Director Industries (retd), Punjab, & author of "Entrepreneurship Status 
-Prospects & Promotion" (yov&h career planning guidelines). #457, Sector- 
59, S.A.S.Nagar (Mohali)-160 059 
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addition from migration of land oustees, migrant labour influx from 
other states, relieved ex-servicemen cadre, surplus agricultural labour 
and absence of any new industrial investments, etc. Widespread 
corruption, declining defence services recruitment and class/caste 
discriminations have further reduced the employment opportunities 
among commoners. The present governance system is not different 
than that summed up by Guru Nanak in a sacred hymn: 

"Rulers have turned beasts of pray, their officers hound; none do 
they allow any peace or rest. The subordinates wound the people 
with their claws; like dogs they lick on the blood of marrow of 
the poor..." 

- Guru Granth Sahib, p 1288 
However, our Divine Heritage provides sufficient guidelines to 

attain Chardikala and seek salvation within a family life by sharing 
values of services and economic benefits. The Eternal doctrines of 
Naam Japna, Kirt Kami and Wand Chhakna, preached by the ten Nanaks, 
are now globally recognized concepts of human welfare. The Guru 
has drawn out an eternal road-map for achieving human welfare {Sarbat 
Da Bhalld) through self-efforts as underlined in Gurbani : 
Ghal khai kichh hathon deh Nanak rah pachhane seh ) 

- Guru Granth Sahib, p 1245 
"Those who eat the bread of their labour and give away something 
in charity, saith Nanak, truly recognize the way ". 

In spite of government's systems' failure on all fronts, the Guru 
leads us to the stage of fulfillment & contentment by following gurbani 
guidelines: "Aapan hathhi aapna ape hi kaaj swariye." 

Self-Help Groups 

It is a wake -up call for the whole Sikh society and its institutions 
to work out a damage control exercise at each level by forming 'Self- 
Help Groups' for tackling the local ground problems for the betterment 
of the community. Such help lines can only provide timely 
counselling/ guidance and help among the targeted youth and weaker 
components to bring happiness in their family life under a well planned 
benefit oriented action programme. The channeled help, aimed for 
betterment of the strayed youth, shall most likely attract them back 
to the Sikh mainstream motivating them for preserving their Sikh 
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identity. The community is presently wasting large proportion of 
offerings & infrastructure facilities in holding frequent Kirtan Darbars, 
arranging Chetna marches/religious processions & serving free langars 
en route. Through such frequent functions, some of the organizers 
generally find easy escape route by diverting sangati resources for either 
serving selfish motives or achieving some political gain by helping an 
affiliated political party. These activities, other than daily observance 
of gurmaryada during morning & evening hours, can be curtailed & 
savings (say 10% daswand money) can be diverted in creating an 
"Endowment Fund" for initiating socio-economic welfare projects. 
We had been humiliated and have suffered enough during past two 
decades by the omissions and commissions of national & Sikh 
leaderships. Now is a time for introspection & acting wisely by guiding/ 
counselling & diverting the youth energy for their & that of Panth's 
better future. A new happy, healthy and holy approach by Sikh 
institutions and intellectuals is the need of the present millennium. 

The Entrepreneurship promotion by assistance, counselling/ 
guidance & training shall enable new talent to flourish among youth 
for adopting a better career path by starting some self-employment 
ventures around their local surroundings. The Sikh institutions are in 
a better economic position to set up Counselling Cells in their premises 
for assessing & harnessing the socio-economic needs of local area, 
targeting youth of both the sexes). These Cells can operate successfully 
by implementing some planned Action Programmes through the 
agencies of Self-Help Groups. The role of such groups of voluntary 
people organizations, forming cooperative bodies for human welfare, 
have attained a special recognition under the 10 th Five Years Plan 
(2002-2007) for disbursal of Government of India's liberal grants 
fixed against various development schemes for the benefit of 
disadvantaged/weaker sectors, including minorities. 

The registered Sikh institutions promoting social welfare 
objectives for community betterment, besides practising normal 
religious norms incorporated in their respective Memorandum of 
Association, are eligible for such development grants under minority 
category, subject to certain terms & conditions. 

However, to start with, the institutions can initiate self-financed, 
need-based welfare projects within their available infrastructure under 



76 



Abstracts Of Sikh Studies : July-September 2006 / 538 NS 



new role of reaching the youth and weaker sections of the community 
through creation of Self-Help Groups, under their administrative 
control, but in collaboration with locally available career Experts/ 
Professional Advisors. Such Groups have been given a legal status & 
right to seek redressal of grievances and seek justice on behalf of any 
citizen. The recently enacted Right to Information Act, 2005, empowers 
an individual or any voluntary organization to seek time-bound 
information on behalf of any aggrieved citizen. However, any political 
nomination or propagation of political agenda of any party, should 
preferably be debarred from the administration of such Self-help 
Groups in the general interest of the community. Operation of such 
counselling/ services providing career assistance & resolving long 
pending disputes on behalf of any aggrieved youth or his family shall 
likely to develop more respect for Sikh heritage. 

A few government- sponsored Self-help Groups are in operation 
under the administrative support of the Development & Panchayat 
Department. But they are yet to come out of influence of narrow 
political "vote-bank" policy limitations. The role of Sikh institutions 
& right thinkers have become very crucial and important for helping 
the youth & poor village society by spreading effective awareness 
towards religious heritage as well as serving their socio-economic 
betterment through planned counselling clinics. A diagnostic channel 
appraisal is required before initiating such scientific treatment through 
faculties of professionals. For achieving multi-objective results, a chain 
of self- promoted help-lines or Self-Help Groups have to be started 
at every village and urban corner within the institutional premises. 
The Sikh institutional sponsored and financed Cells are bound to play 
a very encouraging role in due course of time. The central objectives 
shall be to provide a true Sikh heritage awareness among strayed youth, 
but through a planned scientific channel treatment by way of spot 
counselling, guidance and financial assistance for effective solution 
of their acute socio-economic problems being currently faced by the 
ignored youth and economically weaker rural sections of the 
community & other destitute sections. Such united vision of damage- 
control efforts are sure to achieve the noble concept of Sarbat Da 
Bhalla. 

There are number of huge built-up structures of historic 
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gurdwaras under the control of SGPC &_DSGMC along with attached 
hundreds of acres of agricultural land and open space. Some portion 
of their highly developed, centrally located infrastructure can safely 
be utilized for operating some industrial & sports promotion activities, 
facilitation projects in collaboration with willing NRIs & private sector 
for promoting entrepreneurship & providing training-cum-employment 
to local youth. Similarly, such activities on small scale can also be 
provided on the premises of local gurdwaras, on selective basis, during 
free hours after routine maryada schedule. The schools and dispensaries 
being run by a few gurdwaras are a welcome step. But other activities 
like bi-weekly Career Counselling/ Guidance/ Help Cells, training for 
martial games, arts & crafts centers, etc, can be started in addition 
with proper planning. It is observed that the influential members of 
the management & their employees are misutilizing attached agriculture 
land, open spaces or even sarai rooms. A proper survey and 
investigation may reveal more facts. An independent Sikh institution 
like ISC may consider some action plan. 

Guidelines on Self-help Groups Formation and Work System 

i) Besides performing the pre-defined constitutional objectives, a 
desirous management shall make an amendment for incorporating 
few additional social welfare objectives for organizing a part-time 
Counselling Cell in association with a team of five outside 
nominated voluntary Professional Advisors (retired or in-service), 
for seeking their guidance on important subjects for expert analysis, 
assessment & finding out solution to socio-economic family 
problems, particularly being faced by the youth and other weaker 
sections of our society. 

ii) The President & the Secretary of the management may approach 
and identify list of locally available, willing Advisors likely to be 
associated with Counselling. The Advisor may be drawn out of 
professions of Agriculture, Industry, Business, Service, Health/ 
Hygiene, Education, Engineering & Technology, Law, Banking 
& Finance, Environment Control, Defence, Sports, Drugs de- 
addiction, etc. At least one woman Advisor may also be co- 
opted. The local part-time advisors may not draw any honorarium 
but any expert invited from outside may be offered some 
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consultation fee, depending on circumstances. However, the 
management is expected to provide normal courtesy of office, 
telephone /computer facility, transport and refreshment, etc., to 
the Advisors. 

iii) The Counselling Cell's working hours may be fixed on week-ends 
or holidays/ off hours. Camps of identified group may be arranged 
during summer/ winter vacations. A monthly work notice be 
displayed prominently by the Management with system of 
registration. 

iv) An 'Endowment Fund' be created with at least 10% of annual 
income of institution as regular contribution for financing the 
recommendations of Advisors, and donations received in future 
may be added to the Fund. The Fund accounts shall be auditable 
under Society's Registration Act, and may be operated jointly by 
the President of Management & one representative of Advisors. 

v) The consultation to the Cell shall be opened to all categories of 
community families/ individuals, but monetary assistance may 
be limited to the economically weaker sections and youth. The 
returnable, interest-free loan on matching basis for limited period 
for obtaining bank finances or outright financial aid can also be 
granted for urgent needs of medical treatment, education, 
tutorials, business promotion, etc. 

vi) The experts of Cell may also advise on procedural system of 
availing assistance under various government developmental and 
banking schemes & pursue their cases with departments 
concerned. On special occasions, the departmental consultants 
may also be invited, on negotiated fee-payment basis, for providing 
group consultancy. 

vii) The legal Advisor may provide guidance with regards to family 
disputes, on matters of human rights violation & assisting for 
settling the departmental grievances. Likewise, other subject 
expert may use his influence & knowledge for any grievance 
redressal. 

viii) An individual sponsoring institution or group of area-based 
institutions may jointly later adopt any village in urban periphery 
and perform similar services by pooling resources in association 
with village gurdwara Ipanchajat. The villagers may be provided 
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guidance & training for forming their own "Village Self-Help 
Groups" for settlement of their local grievances and approaching 
the government departments for seeking assistance available under 
various Rural Development Schemes. Holding the village camps 
for dual purpose of providing awareness to Sikh identity and 
heritage, along with counselling/guidance for their economic & 
educational betterment is likely to change the shape of a village 
in due course of time. 

ix) Special rural camps of short duration for achieving multi- 
objectives may be arranged by advance consultation with 
identified rural agencies subject to their convenience. 

x) A trained missionary volunteers cadre (of both sexes) has to be 
built up by the Sikh institutions for carrying out the successful 
operation of "Self-Help Group" compaign. The volunteers found 
performing excellent work need to be honoured publically. 

Accomplishment of Tasks set by the ISC 

A Global Sikh Organization, under the constitutional umbrella 
of the International Sikh Confederation, has now come into reality in 
November, 2005, after many years of deliberations by the reputed 
national & international Sikh intellectuals. The various aims and 
objectives for accomplishment have been incorporated in its 
constitution. The most important, according to my thinking, are 
establishing and helping the institutions of higher professional learning 
& research to promote the education and economic development of 
Sikh community. It must further emphasize on coordination of various 
activities of Sikh organizations for humanitarian causes in pursuance 
of the basic Sikh tenet of Sarbat Da Bhalla. For financing and 
achievement of such noble objectives, stress has been laid on 
establishment of Endowment Funds and Trusts by the Sikh community. 
My proposal for encouraging setting up of small Counselling Cells 
within the premises of Sikh gurdwaras and financing through exclusive 
Endowment Fund exactly fit into the ISC's tasks framework. 

The road-map for various tasks, accomplishment have yet to be 
chalked out by the ISC. My suggestion is to assign top-priority to the 
objectives of finding ways and means of providing educational-cum- 
economic development and rehabilitation of Sikh youth & weaker 
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sections. This huge task can not be achieved by any big or small group 
of small institutions individually. The community's built-up resources 
of existing gurdwaras, infrastructure are enough to make a start for 
conceiving a feasible long term project of all-round promotion of 
young generation. The time is running out. If the Sikh institutions 
failed to adopt a broad visionary role of immediate setting up of the 
Counselling Cells and Self-Help Groups promotion, as suggested in 
this article, the youth can not be sewed and is likely to go astray 
further. The propagation and coordination of such youth building tasks 
is now the prime responsibility of International Sikh Confederation. 

a 



O' my mind practise not guile even by mistake. 
In the end, it is thy own soul that shall have to render an 
account. 

livery moment the body is wearing off and the old age is 

having the upper hand. 
Then no one shall pour water into the cup of thy hands 
Says Kabir, no one belongs to thee. 
Why thou utterest not the Lord's Name in thy mind betimes? 

0 saints, my wind-like mind has now acquired rest. 

1 reckon that I have learnt the science of union with God, to 

some extent. 

- Guru Granth Sahib, p 656 

H?7 h% oTtrs' ?> ii wfe fen^ 3% tft»r vfu hIf ii 
fe? fss 3?? stir tW tw% 11 3at §or ast irofty ?> tpf 11 

5RJ3 ojafa SSt SUt 3^ II fu^% sFH cXt 7> HVfu T^W II 

H3U H?7 m nfew 11 fos m\ y^vfe arfcw 11 



TRANSLATION OF SRI GURU GRANTH SAHIB INTO 

ENGLISH 



Sarjit Singh* 



Before taking up discussion of problems of translating Sri Guru 
Granth Sahib [SGGS] into English, it would be advisable to give a 
background of this topic from two historical sources available to us, 
representing view points of East and West. 

"Undoubtedly there are only a handful of people in the entire 
world capable of reading of the volume [SGGS] in totality. There has 
never been any extensive system of scriptural study made by Sikhs. 
The average Sikh devotee knows very little about the Granth 
Sahib and it is for this reason non-essential in Sikh training. 
Although most Sikhs do not know the contents of their sacred book, 
they do treat it with reverence, almost to the point of idolatry" [1]. 

The second quotation is as follows: "Sikhism is the most modern, 

yet the most misunderstood, of all the world religions The 

confusion of interpretation has occurred because the Sikhs 
themselves, for historical and other reasons, have never seriously 
attempted a scientific and cogent exposition of the doctrines of 
their faith, based on the word of the Guru-Granth and related to the 
historical lives of the Gurus who uttered it"[2] . 

In the light of above, another quotation from [2] is worth noting, 
"The language of the Guru-Granth is becoming archaic for the present- 
day reader, if it has not become so already. It is written in a script 
which is confined to Panjab. Till recendy, the words of the Guru- 
Granth even in print could not be separated one from the other so that 
its correct reading was restricted to the select few. And but for a few 
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individuals, it has never occurred to the community to define its basic 
tenets, and to answer the seeming contradictions in these tenets, in 
short to attempt an integrated account of the Sikh view of life". 

I- A few translations of SGGS in English, French, German and 
Spanish have been made available during the past fifty years. However, 
none of the translators has moved out of the boundaries defined by 
earlier translators who followed Bible as the model. In these translations 
firm flavor of Sikh faith and philosophy is almost absent. Most of 
these translators had English as their second language. Modern experts 
of English language as well as linguists concur that idiom of one 
language cannot be easily translated into another language without 
distortion of and/or deviation from the original message [3]. 

II- However, a reasonable solution of this problem has been 
offered. The core words of terminology of SGGS such as 
Akaalpurkh, Akaalmoort, IkOh, Panch, Guru, Satguru, etc., 
which are a product of culture and language of Panjab, should be 
used in the English translation without any alteration [4]. These cannot 
be translated by a single word but can be explained in the foot notes or 
glossary in detail. This would retain the flavor and scent of Sikh religion 
intact, which has been imparted to it by Sikh Gurus who coined new 
words or symbols as well as used existing core words from other 
religions within the domain of their own semantics in SGGS. This 
gives the background for misinterpretation of Sikh religion by those 
who accept these words in Sikhism in the context of religions from 
which these have been borrowed and used, but do not realise the new 
meanings in which these have been used in SGGS. Let us illustrate it 
with a few examples.The first word or symbol on the first page of 
SGGS is ^§ which any child in a Sikh household, without any 
interference from any one, would say IkOh. This word is repeated 
about hundred times in this very context, first by Guru Nanak and 
afterwards certified to be true by Guru Arjun. A dozen translations of 
Japu and SGGS are with the author of this article. Only two [5,6] 
translators of Japu have accepted this symbol for IkOh while others 
are writing dozens of pages to justify that it is lEAMkwr. Why these 
gentlemen are trying to prove that Guru Nanak and Guru Arjun were 
wrong? Why they are not trusting the word of Guru Nanak and Guru 
Arjun? Perhaps these gentlemen are under the spell of haume to say 



Translation of Sri Guru Granth Sahib into English 



83 



that they are the only persons who know Sikhsim better than any body 
else, even the Sikh Gurus. In fact most of us are suffering from myopia 
of understanding and deliberation which is discussed by Dr Gopal 
Singh[2]. 

Next point is related to spellings of Core words of SGGS in 
English. Here we are sticking to old spellings such as Akal due to 
some mistake of a teacher of Englsh, made a few centuries ago. Any 
one who is conversant with European languages, can easily find out 
that English language borrowed a lot of words from all the world 
languages, including European languages. However, to attach 
nationalism to their language, Engksh people did not allow people to 
follow rules of pronunciation of the original language from which 
these word were borrowed. This is now happening in USA too, even 
with English words. The moot point is that we need not be tied to 
apron strings of England any more. We can choose spellings whatever 
helps us in retaining the original phonetics and flavor of Panjabi in 
foreign lands such as Australia, France, Holland, Germany, Italy, Spain, 
etc. Thus, an humble request is made that spellings such as Akaal, 
Gurbaani, etc., need acceptance without any kind of anglophobia. 
This is in the context of keeping Core words of SGGS intact during 
translation of SGGS into any other language of the world. Even in 
USA such words are prevalent which have origin in Arabia or Europe, 
having spelling such as Khalid Mashaal [7], Doug Poorman and 
Susan Staats [8] in order to keep clarity of original pronunciation 
intact. 

Though SGGS with padsheid was published in thirties of 20 th 
century, still there are pending problems which are being tackled 
individually by translators rather than by any august body of Sikhs at 
national or international level. For instance, Jaswinder Singh Chadha 
[9] while translating Japu into English has split traufe in Pauri 5 into 
the form W »fij ufe in order to arrive at the meanings that Akddlpurkh 
annuls suffering. Another example is in Pauri 3 where the stanza 
given below on making readjustment gives better sense and meaning 
[10] than before, as accepted by earlier scholars: 

Old 3F% ^ ^fswslw ii New art 5 ^fswst wot ii 1 
V- Most of the Sikh scholars, in the diaspora, are of the opinion 
that gurbaani in Panjabi should be taught to children along with its 
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meanings in English so as to give a feel of the language of Sikh scripture. 
However, the pronunciation of gurbaani written in old language is 
carried out in modern phonetics. There is difference in the written 
language of gurbaani and its pronunciation while reading it. For 
instance, in Japu the following two stanzas in Pauri 18 & 32 offer 
good examples: 

Pauri 18 old Panjabi Wl 3TS uIbw oji-rfu II 2 
Modern Panjabi Wl 3I?5 ^ ufe»F on^fu II 

Pauri 32 old Panjabi Jjfe W »f5TH ate^ 3 
Modern Panjabi Hfe W wmi $t sfc^ »ret gfa- 

Now the question arises, how to implement this way of teaching 
and writing it in books. Some people object to this approach strictly 
on the grounds that sanctity of gurbaani should not be compromised 
at any cost. However, the teachers are of the view that we cannot 
teach gurbaani in the old fashion which does not convey the true essence 
of spoken language of today. Here a compromise for English speaking 
children is proposed by using gurbaani lipi for modern Panjabi for 
pronunciation of gurbaani even though it is written in old Panjabi. 

VI- Undoubtedly, every Sikh has the right to study gurbaani 
and translate it on the strength of its convictions and commitment to 
share it with other Sikhs. However, any attempt, without an 
understanding of basic tenets of Sikh philosophy, is not only a futile 
exercise but, sometimes, detrimental, too. Dr Ujagar Singh Bawa [1 l]has 
translated Sukhmani. Here the meanings of Sloka (1) are given below 
for favor of perusal by readers: 

Gaurhi Sukhmani Mahala 5 
Sloka (1) 
wrfcara^OTU 11 trarfeara^T^fu 11 

nTddldfi ?5HU II Ffrdld^S OTU II ^ II 4 
Sloka (1) 

Salutations to the eternal Guru, Sri Guru Nanak Dev Jee; 
salutations to the Guru who was at the beginning (of an age), Sri 
Guru Angad Dev Jee and Sri Guru Amar Das Ji; and salutations 
to the true Guru; and salutations to Sri Gurdev, Sri Guru Ram Dass 
Ji[l]- 

Here the pertinent point is: Did Sikh Gurus advise personality worship 
by Sikhs that, too, in Sukhmani of Guru Arjun. Any ordinary Sikh knows 
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that all the Sikh Gurus advised worship of Akaalpurkh / Akaalmoort 
only. In many slokas of gurbaani the specific word IkOh is used. 
However, judgment of this issue is left to Sikh Scholars present over 
here. This is an important area of gurbaani which needs careful study 
and general policy by an apolitical august Sikh organisation which 
includes members from the diaspora as well. 

VII- Another flaw found in this translation [11] is tampering 
with the slokas of gurbaani in Sukhmani which relate to Sabd Two in 
Ashtpadi One. 

Sukhmani Dr Bawa Sukhmani SGPC 

Hwil" m wtfrp m ?th ii n 

3U13tWt HfefeFTH II^Ff II 3UT3tW tHfefa^H II^Ff II 

t fH>rafc om trautr ii y& ft frn-raf?) arafe <■> ii 

tfS" 5 fH>rafc EFW7J 2% II lj¥ of fHH^f?) 5¥ ffH 75^ II 

vs" fHT-raH 5E fanj<5/ ?> wfn ii y& ^ fH>rafe sro trautr ii 

m t fnmfe w^fc?? Frfr ii vs" t fra^ sm?? 2% i 

tra - ^ fn>rafc 3§ ?> fawfif ii ys frD-ran a? fen?? ^ wtr ii 

m t fH>rafe S H30f II t fHH^fe WTfe^ FFt II 

US' or fH>ra7j ffh s nfur ii vs ^ fHFrafc 3§ ?> faww ii 

F^ faTO Ufa #JT 113 II y& o[ fFP-Rjfc EtT ?> FEW II 

oF fH>ra7J FTT 5 FffST II 
F^ fOT77 JTOoT Ufa #JT II3II 5 

This comparison between the slokas of Sukhmani from two 
soources clearly shows that Dr Bawa has eliminated or omittedd one 
sloka [in bold print] from sabd second in order to make five couplets in 
slokas of sabd One and Two. Besides, an error is found in spelling of 
Amrit [in bold print]. The ball is in the court of Sikh Sangat to peruse 
and understand as to what can be the solution for this kind of omission 
in the translation of gurbaani by Sikh Scholars around the world. 

VIII- Most of the Sikhs as well as Sikh scholars are aware of 
the fact that word Akaal as a noun has been used in conjuction with 
Kaal in SGGS only two times in the slokas of Guru Arjun and Kabir 
jee in Raag Maru which are given below: 

fF^STOiJI^FrfUFEP-IIPinilt 6 

FFfH:y h:ut:ut:h: wr^ozt 

»15TOt(HH5F 5^77 fey JmftT HU^TJ H3ll£ll 7 

FFfsrafa h:ut:ut:h: wws 

In both these slokas the meanings of Akaal and Kaal are birth or 
life and death, respectively. However, lack of serious study has led 
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many an educated Sikh to believe that there is litde difffernce between 
Akaalpurkh and Akaal in the gurbaani of Sri Guru Granth Sahib. 
This has serious consequences which are not acceptable in Sikh 
philosophy. Any Sikh who is prepared to study and understand gurbaani 
shall certainly be concerned about this ignorance amongst Sikh scholars, 
in particluar, and Sikhs, in general. 

This article is presented in order to enumerate the dimensions of 
problems faced during reading of translations by Sikhs. There are 
myriads of such translations even in Panjabi, not to speak of English 
alone. 
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SCHOOL EDUCATION IN PUNJAB 

Sadhu Singh* 



I congratulate you all for participating in this historic gathering 
for formulating plans for the uplift of the community. According to 
me, it is possible only through Education. 

%few ?twt UBtUBfT^ 1 1 
If one dwells on the essence of Knowledge, one becomes a 
Benefactor of all. This is the best and the highest purpose of Education 
given to us by Sri Guru Nanak Dev ji. One wonders why, the Sikhs 
having such a grand philosophy of Education, do not bother about 
Education at all. Since they tend to think with Lord Browning, the 
incorrigible optimist that: 

"God is in His heaven 
All is well with the world" 
Ladies and Gentlemen, 

The Sikhs have come into existence with the blessings and 
sacrifices made by the Sikh Gurus. For Charhdi Kala, the Sikhs must 
have sterling qualities of head and heart. So, there is a great need for 
imparting Quality Education to the students. Modern scientific 
education given to the Sikh children alone can ensure a bright future 
for the Sikhs. 

There is a need for change and adaptation to the challenging 
socio-political situation of a rapidly modernising society. Education 
should have its aim at both the development of society and the 
realisation of man's potentialities. So, the future of the Sikh community 
depends, to a great extent, upon the levels of education of the Sikh 
children. Men of vision and imagination realised this fact at the time 
of Vishav Sikh Sammelan in 1995. It was resolved that Quality 
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Education should be imparted in all Sikh institutions. 

The power of education as a tool for social transformation, social 
mobility and cultural strength has been recognised all over the world. 
The future of any country depends on the quality of its future citizens, 
namely, the youth. Thus, education is the most important factor. As 
Alexander Pope says, 

"Tis education that forms the common mind 

Just as the twig is bent, the tree's inclined." 

I may remind this august gathering that 80% of the Sikhs live in 
the Punjab and about 70% out of this number of them live in the 
villages. Upper and middle class families, which are very few, have 
rejected the mainstream Government Schools and they send their 
children to privately run schools, which are affiliated to CBSE or ICSE. 
The main impact of falling standard of education has been felt in the 
rural areas. Majority of the rural students are unable to come up to 
the "Break Through Level" from where they could start their academic 
career and compete for admissions in Engineering, Medicine, Army 
and Institutions of higher learning. Thus, the rural students are willfully 
ignored and deprived to achieve their "Possible Level of excellence" 
in the main national stream. We all know that a rural school graduate 
is unable to qualify even for a lower level entry test for police and 
army recruitment. Emphasis on spoken and written English in the 
competitive examinations is making things all the more difficult for 
rural students. 

In his addresses at Modern Public School, Patiala, on Jan 8, 2006, 
Dr Harbans Singh Sidhu, Chairman of the Punjab School Education 
Board, remarked that despite being a prosperous state, Punjab had 
slipped from 6 th to 1 6 th position in Education over the past 1 5 years. 
From Nehru to Dr Manmohan Singh, all Prime Ministers have 
promised at least 6 percent GDP allotment for education but it was 
never implemented. The State of Punjab is not spending even the 
national average of 3.5 percent of its GDP on education. Besides the 
30,000 posts of teachers lying vacant, there is a shortage of 5,000 
rural teachers due to the preference for urban posting. 

Punjab Poorer than the Poor 

The education scenario in the Punjab is pitiable. Thousands of 
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schools lack teachers, classrooms, furniture or even drinking water. 
As per the annual report of the Union Ministry of HRD for 2004-05 
only 71.21 percent of the age group of 6 to 11 years were enrolled for 
primary education in Punjab whereas poorer states like UP and Bihar 
enrolled 91.25 percent and 72.52 percent, respectively. The Punjab 
Government's own figures point to a very dismal picture. Out of the 
total 12972 primary schools 4448 are short of classrooms, 8577 lack 
proper mats for students; 9760 schools require dual desks; 4444 primary 
schools are without power; 1727 are without drinking water; 3371 do 
not have toilets and 3891 schools have no boundary wall. 

Dr T R Sharma, an eminent educationist and a member of the 
sub-committee for reforms in education system in Punjab, points out 
that "as per World Bank surveys, the state of supervision in classrooms 
by teachers is the worst in Punjab. Up to 36 percent of the teachers in 
govt schools remain absent, while half of those who attend schools do 
not teach. All over the world the trend is towards a better teacher pupil 
ratio, whereas in Punjab the education ministry has ordered to increase 
the number of students per teacher from 35 to 54 in primary schools, 40 
to 55 in secondary schools and to 60 in Senior Secondary schools. A 
bureaucratic system, habitually estranged from life, finds it hard to entertain 
the idea that schools are made for children, instead of children being 
made for schools. To top this all, the callous bureaucracy has been toying 
with the idea of privatising education. This idea, when ever put into 
practice, would deny the poor sections of society even the elementary 
education which is their fundamental constitutional right. 

Education is the key to the new world; indeed, the essence of a 
vibrant democracy lies in a long term, well conceived and coherent 
educational policy. 

To strengthen its knowledge economy, Punjab needs to do a lot on 
education remarked, Chairman Montek Singh Ahluwalia, on 4* Feb, 2006, 
Planning Commission Deputy . He said Science as a subject should be 
popularised in rural areas for full exploitation of the knowledge economy. 

According to Kanwar Sandhu, the well-known columnist, the 
state of Punjab can learn from Himachal Pardesh. All the H.R Chief 
Ministers realised that basic education was the most critical tool for 
speedy social development. Compulsory Primary Education Act in 
1997 was implemented in letter and spirit. The initiative has been 
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appreciated by very eminent people like Amartya Sen and Jean Dreze. 
The educationists feel that HP has done better in education than even 
Socialist countries like China. 

We may have ultra-modern cities in the Punjab but the march of 
civilization has to pass through the countryside. I fully agree with 
Thomas Gray, a famous English poet, who made the observation in 
his poem Elegy, written in a Country Church Yard: 

Fully many a gem of purest ray serene, 

The dark unfathomed caves of ocean bear. 

Fully many a flower is born to blush unseen, 

And waste its sweetness on the desert air. 

The countryside has rough diamonds in the form of the youth 
living in the villages. They have to be polished by providing modern 
educational facilities. 

What should be done to improve the condition of education in 
the Punjab, especially for the Schools in rural areas? 

I would suggest that following measures may be taken to come 
out of the woods:- 

To follow the Akal Academy system of education 

Each Gurdwara with a substantial income should start a School 

for imparting quality education or sponsor some students from 

their area to join such a School. 

Appealing to the NRI's of the area for sponsoring educational 
Projects or giving Scholarships. 
Starting Sikh Education Fund. 

Appeal to NGOs to contribute liberally to education 

Akal Academy System 

The fountainhead of this system was Sant Attar Singh ji (1866- 
1927) of Mastauna. He was a great Sikh missionary and a man of 
great vision. He made Mastuana Sahib the centre for imparting 
temporal education tempered with spiritual education. In order to 
spread this system far and wide, Sant ji inspired SantTeja Singh (1877- 
1965) who got his high quality scientific education from English and 
American Universities. Sant Teja Singh ji founded the Kalgidhar Trust 
in 1965 in order to spread the message of universal brotherhood by 
combining spirituality with modern scientific education : 
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"We believe it is possible to impart quality education to the 
students of rural areas. We wish to see their mind informed, disciplined, 
strengthened - infact, trained in somewhat the same way as per the 
teachings of Sri Guru Nanak Dev ji Maharaj." 

Baba Iqbal Singh ji (former Director of Agriculture HP) is the 
Chairman of Kalgidhar Trust. Dr Khem Singh Gill (former VC of PAU) 
is the Director of Akal Academies. There are more than 20 Academies 
and, on the request of the people, many more are likely to come up in the 
near future. These are affiliated to CBSE except one school. More than 
20 thousand students are studying in these Academies situated in the 
remote villages of the Punjab, UP and HP. Akal Academies have been 
equipped with modern Science labs, Maths labs, Language labs, EV labs, 
well stocked libraries, playing fields and Computer rooms. 

Aims and Objectives 

The real objective of education is not merely to impart worldly 
knowledge or to award degrees and certificates to students but also to 
train them in moral and spiritual values. As such, the Akal Academies 
have been established to achieve the following aims and objectives: 

- To develop in the students a trained intellect to enable them to 
adjust themselves in the fast changing world. 

- To create among the students a strong sense of duty and discipline. 

- To inculcate in students a love for nature and respect for all forms 
of life. 

- To help students become good (ideal) human beings through the 
process of self-realisation and service to the mankind. 

- To cultivate in the students a mind which is aware and awake. 

- To instill in the students a global outlook and sense of 
belongingness to the whole humanity. 

- To culture the students to achieve excellence in whatever field 
they participate. . 

Akal Academy system is becoming popular because in this system 
Character and Intelligence training are harmonized. Private tuition is 
not needed because of the Day-boarding School system. Committed 
staff under the supervision of an imaginative head are producing 
excellent results in academics as well as in co-curricular activities. 

Many enlightened managements of Gurdwaras have started Schools 
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for imparting quality education. We have the laudable examples of 
Gurdwaras of Sectors 34 & 22, Chandigarh. Even in some villages, where 
the panchayats and retired people have felt the need for quality education, 
schools have been started. We should propagate this idea and, instead of 
marblising the gurdwaras, improve the villages quality education wise. It 
should become mandatory for each gurdwara to allocate some money for 
education. 

Punjab has a natural resource in its NRIs who have already shown 
great interest to help their brethren. NRIs are of great help in the field 
of education and they are doing a lot in improving the quality of life 
in their native villages. They contribute very generously for the religious 
and humanitarian causes. The inspiring instances of Dhaliwal (Rakhra) 
brothers and Dhot brothers are there to follow. This big source could 
be tapped by the International Sikh Confederation. 

After World War II, the wise heads of the Jews pondered over 
their abject poverty and great humiliation of centuries. They started a 
Jewish Education Fund. With the help of this JEF, the whole community 
became highly educated after a few years. The result is that the great 
scientists, bankers, educationists and many prominent persons in other 
fields are all Jews. Now they control the economy and technology of the 
world. Taking a cue from the Jews, we may also start Sikh Education 
Fund and utilize it for the uplift of the community. 

Many NGOs like Nishkam Sikh Welfare Council, Delhi, and Guru 
Gobind Singh Study Circle, Ludhiana, have been doing a commendable 
work in the field of education. The ISC may tap more such 
organisations and co-ordinate their activities. This would go a long 
way in improving the quality of education in the rural Punjab. 

Conclusion 

The above-mentioned measures to up-date and overhaul the 
education system in the Punjab are only illustrative and by no means 
exhaustive. I am very hopeful that the Advisory Council for Education 
would rise to the expectations of the people of Punjab. May the guru 
Panth achieve its destined glory through the efforts of the sewadars. I 
quote an Urdu couplet: 

a 



RURAL EDUCATION 
- A CHAIN OF AKAL ACADEMIES - 



Harjot Shah Singh* 



Dr Kharak Singh, the Convenor of the International Sikh 
Confederation, personally invited Baba Iqbal Singh ji, President, 
Kalgidhar Trust Baru Sahib, during his Mohali visit, to participate in 
this seminar. The Trust has founded about two-dozen Higher 
Secondary Schools in villages of Punjab, Haryana, Himachal Pradesh 
and Western UP. These have been recognised by the Central Board of 
Secondary Education, New Delhi. In view of the excellent success 
of these schools, the President was suggested to read a paper on 
Rural Education. As he was to go abroad, I was asked to read this 
paper on his behalf. 

One of the objectives of founding the Trust in 1963 by Sant 
Teja Singh, MA, LLB, AM (Harvard) was to provide education to the 
village students. He told the Trustees that India resides in villages, 
unless the villagers are educated, the country cannot move forward. 
Further, he told them that for making youth to be good human beings, 
spiritual education must also be given along with academic education. 
This, in other words, is the endorsement of the second objective, 
education and social affairs, of this seminar. 

At present, twenty Academies are providing education upto the 
10 th or higher classes in the rural areas, each covering 50-100 villages. 
A total of about 17,000 students (that number is increasing every 
year) are benefiting from the good academic and religious education 
provided by about 1500 teachers and other supporting staff. About 
60-80% students obtain first division in the Board examinations, and 
many students get placement under 'distinction' in different subjects. 
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The founder of the Trust, Sant Teja Singh, in 1956 purchased a 
village named Baru, Rajgarh, Himachal Pradesh, to start spiritual-based 
school education. After developing the facilities in the village, first 
Akal Academy was inaugurated in July 1986. Now many Akal 
Academies are passing out +2 graduates, and some of the students 
have obtained admissions in prestigious professional colleges in India. 
A few graduates were successful in getting admissions to foreign 
universities based on their high scores in the SAT examination of 
USA. 

As intended by the founder and the Trustees, the Academies are 
also bringing social change in the village life. These achievements of 
two Academies in village Cheema and village Mandher have already 
been mentioned in the Abstracts of Sikh Studies, July-September 2005, 
Vol VII, Issue 3, under the title Successful Fight Against Drug Addiction — 
Cheema Shows the Way. 

A couple of more incidents, which are very interesting, will explain 
the role being played by the students. An elementary student refused 
to sleep with his father, "Dad! No, you smell awful. Choose between 
me and your bottle." A girl student persuaded her father to quit drinking 
thus: "Daddy, if I commit a mistake, blame goes to you being my 
father. If a Sikh drinks / cuts his hair people blame his Guru. Why 
should you bring blame to our Guru who sacrificed all his four sons 
for our honorable future?" 

Two years ago, when some students of Akal Academy, Cheema, 
returned from an Inter-school competition, Dr Gurbakhsh Singh USA, 
a trustee, happened to be there at the gate of the school. Coming out 
of their bus, they voluntarily announced, "Baba jee, we have won 
many awards in the competition." While talking to them about the 
competition, a senior student told him that after the function, one of 
the judges shared with the VIP guest, "Not only that they perform 
good in studies and co-curricular activities, they are well behaved 
children. They urge and pressurise their parents and relatives to give 
up drinking." 

The rural education can bring a real change in the country. The 
hard earned money of the farmers enters the pockets of the alcohol 
dealers, police, lawyers and judges because they drink, fight and litigate. 
Therefore, Trust is willing to associate with the projects to be started 



Rural Education - A Chain of Akal Academies 



95 



by the International Sikh Confederation in their drive for uplifting the 
state through spreading education in the rural areas. 

Remarks of Shri Pavnesh Kumar, Controller of Examinations, 
CBSE, New Delhi, who visited Baru Sahib, may be reproduced here 
"Having been here for almost twelve hours, I get the impression, as if 
I have been on a pilgrimage", he said. Addressing the students he 
continued, "What we need first in society are the noble citizens. If 
you do not know how to deal with human beings, your existence in 
this world is of no use." For the teachers he emphasized, "The Ganges 
can only flow from Gangotri, I believe that morals and virtues can 
only flow from good teachers." He also added, "Everyone of us has 
some sainthood in us. The only point is how to bring it out, and this is 
the task the Akal Academy is doing." 

Many residents of the rural areas want schools to be started in 
their villages on the pattern of the Akal Academy. They are willing to 
extend the necessary co-operation regarding the provision of land and 
other support. The Trust intends to open as many schools as are 
within their physical constraints. 

All this has been achieved with the public cooperation and their 
contributions, without any financial support from the government. 
Welfare of the Panth and Punjab state is not difficult. 

Education needs to be given the highest priority in any programme 
to uplift the rural masses. Baba Iqbal Singh assured that the Kalgidhar 
Trust Baru Sahib and its Akal Academies would give full cooperation 
in this task. 

a 

As fire is contained in all timber and butter in all milk, 
So, in high and low, His light is contained. 
And the Lord of wealth is pervading, 
The hearts of all the human beings. 

- Guru Granth Sahib, p 617 
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FOSTERING UNITY AND ENCOURAGING 
DIVERSITY IN THE SIKH PANTH 



Puneet Singh* 



Thank you for the opportunity to address this august gathering. I 
wish to express my gratitude to Harbans Lai, Jagpal Singh Tiwana, 
Jodh Singh Arora, Ishwinder Singh Chadha, Kharak Singh Mann, Kartar 
Singh Gill, Ashok Singh Bagrian, Virinder Singh Grewal, Kamalla Rose 
Kaur, Karamjit Singh Bharij, and Laurie Bolger for their encouragement 
and comments in connection with this conference. 

There is perhaps no better example of unity in diversity than the 
case of India itself. India is home to twenty-eight states, seven union 
territories, fifteen official languages, and all of the world's major 
religions, And yet, in the midst of all this diversity, Kashmiris, 
Assamese, Gujaratis, Keratites, and Punjabis all think of themselves 
as Indians, albeit with occasional grievances. 

This paper puts forth the suggestion that Sikhism, and in particular 
the International Sikh Confederation (ISC), adopt a similar model for 
unity in diversity. 

According to such a model, the ISC would treat every Sikh as an 
equal citizen eligible for the highest office without regard for caste, 
color, affluence, race, gender and, very importantly, without concern 
for orthodoxy, Eligibility for office would be based purely on merit 
and past performance in areas relevant to the organization Such as 
administration, diplomacy, technology, and management rather than a 
test of perceived religiosity, Why do I use the term 'perceived 
religiosity?' I do so because it is not for us to judge the religiosity of 
another. That determination is to be entrusted to Akal Purakh (God). 
Therefore, Sikhs desperately need to keep religion out of institutions, 
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especially non-religious ones such as the I.S.C. 

Furthermore, the I.S.C. must provide equal representation to all 
Sikhs in order to be viewed as a democratic institution. As global 
trends have adequately demonstrated in recent decades, non- 
democratic institutions have neither the credibility nor the tools to be 
truly successful. The American Revolution against British colonialism 
was founded on the grass roots protest against 'taxation without 
representation.' Representation, I suggest, is the way to engage a larger 
audience, including, most critically, the youth and the unorthodox, 
neither of which are adequately represented here today. 

There is perhaps a lesson we could learn from Hinduism's 'Boa 
Constrictor' nature, as Max Arthur Macauliffe characterized it. 
Macauliffe had implied that Hinduism is so flexible and all- 
encompassing that it is able to swallow up any dissenting sect and 
accommodate almost any kind of theological variation in order to 
remain whole. I am not suggesting that Sikhs should compromise their 
core beliefs for the sake of unity. However, I am proposing that the 
I.S.C. adopt a similarly absorptive methodology with regard to 
Namdharis of Kukas (the first to protest British colonialism)Nirankaris 
(who gave us the Sikh marriage ceremony, Anand Karaj), and all others 
who revere the Guru Granth. 

Every field of human endeavour experiences evolution; be it 
science, law, management, or administration. Why then must religion 
be the only area that remains static? Guru Gobind Singh had the unique 
vision to grant Guru to the Sikh Panth. The vital question before us 
now is whether the Sikh Panth has the matching vision to exercise this 
authority to evolve the Sikh religion. 

Unless we are willing to include Sikhs of all persuasions there 
really is nothing to confederate. We must, therefore, be wary of a 
quest for excessive uniformity. A bouquet of flowers is attractive not 
because all the flowers look the same but because a variety of flowers 
are arranged to form one single entity. Let us model the I.S.C. on a 
colorful bouquet of flowers. 

Let us strive for pan-Sikhism, i.e. an inclusive Sikhism. Let us 
build bridges, not walls. 



a 



BUT NOT THE LEAST 

BlRENDRA KAUR* 



With the International Sikh Confederation in place, there is every 
hope that the wisdom of the Panth shall get channelised, that would 
enable the progressive march of the Panth, long overdue, towards 
fulfilling the aims of the revered Gurus. 

I would skip most issues, which are too glaring for most of us to 
be unaware of. With the intention of not taking much of your precious 
time, I wish to highlight only three points: 

Panth be Able to Set Priorities 

The first is, that, along with the channelising of the wisdom 
of the Panth, the funds of the Panth too be channelised in a 
manner that reflects the concerns of the Panth. Now, when we 
offer money at gurdwaras, it is the management of these 
gurdwaras that decides about its use (for all you know, it may be 
spent on lighting crackers on gurpurabs — something that should 
rather be banned). So, an individual has no say, whatsoever, in 
the utilization of the funds donated, which may even hold one 
back from donating some times. 

But, generally, every individual feels more concerned about 
a particular cause as compared to other causes. And as many a 
project could be undertaken simultaneously, with immediate 
effect, and many a Sikh would contribute liberally towards these, 
different funds could be created for different causes. Say, a fund 
called Khalsa Educates could be created for educating the 
underprivileged; Khalsa Sports for promoting games; Khalsa 
Adopts for the needy; Khalsa Calling for Sikh media, print, 
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electric, electronic; Khalsa Farms for the hard pressed farmers; 
Khalsa Cares for those hit by famine/ floods/ war/ riots, etc; and 
so on. 

With separate funds in place, individuals would be able to 
donate for a cause they feel more concerned about, and the 
donations thus collected would also reflect the priorities of the 
Panth. 

Rahit Maryada be an Open Chapter 

The second point that I wish to make is that the Rahit 
Maryada should not be a closed chapter, barring the unshorn 
hair and the 5 Ks. So, any issue raised by anyone should be 
addressed to his / her satisfaction. I say so, because there is an 
issue that irks me and there is no Body / Organization I can 
approach for its redressal. 

As a case, the issue that I wish to be addressed / reviewed 
by the religious heads / scholars is the Anand Karaj ceremony. 
While its nomenclature is Sikh-like, the ceremony itself does 
not appear to be so. In its present form, it reflects immensely 
the culture of the majority community, which is in stark contrast 
to the ideology of Sikhism. For example, the handing of the 
groom's palla to the bride by her father, while the hymn pally 
taidej laagi is being sung, implies nothing short of kanyadaan; 
and this is done in the presence of Guru Granth Sahib. Moreover, 
the preceding verse of tau palley taidey laagi, i.e., habbey saak 
koorhavey dithey, definitely could not imply that the bride is now 
getting wedded, because she finds all her relatives to be false. 
Further, in the sikhya that follows, additional verses from Gurbani 
are selected and misinterpreted to deify the husband, who should 
be worshipped by the bride. Equality of the genders, one of 
the most unique features of Sikhism, rather exclusive to Sikhism, 
gets totally demolished in the process. 

As a suggestion: Whereas the palla, a siropa preferrably, 
could be handed to the groom and the bride simultaneously by 
the granthi, the hymn, palley taidey laagi, should be excluded from 
the Anand Kara) ceremony altogether. This hymn should instead 
be sung during the Amrit ceremony, where it so aptly applies. 
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Even the word babul denotes only the girl's father in common 
parlance, so the hymn viah hoa merey babula, too, is misplaced, as 
its not only the girl that is getting wedded, but also the boy. 
Some other hymns could be selected, if must, for the occasion, 
keeping their import in mind. 

The ceremony has been designed, without doubt, in good 
faith, but too literally by simply replacing the capital 'H' of 
Husband, the Almighty, with a small 'h', without considering its 
implication from the human perspective. Celebrations, rituals, 
etc., deeply affect the psyche of a person. The janeu is a harmless 
thing, but Guru Nanak refused to wear it for its import / 
significance. It is, therefore, imperative that the manner in which 
we perform our ceremonies and the way we celebrate our 
festivals, be re-examined in the light oigurmat, so as to enhance 
the spiritual growth of an individual, rather than arresting it. 

A FAQs Section (Frequently Asked Questions) should also 
be created on the website of the ISC for this purpose. 

Anandpur Sahib Resolution be Reviewed 

In its present form, I feel, that the Anandpur Sahib 
Resolution reads as a crude documentation, lacking diplomacy, 
and unheeding the sentiments of others. For example, the 
community, from whom the demands spelled out in the 
Anandpur Sahib Resolution are sought, is commented upon as 
'the brute majority' and its religion as 'the saltish sea waters of 
incoherent Hinduism' in the Resolution itself. The name of the 
Resolution too, no matter how appealing its contents might be 
for every Indian, tends to isolate Sikhs from the rest of Indians 
at the very outset. And 'pre-eminence of Khalsa' as political 
goal puts non-Sikhs on the defensive right away. If we condemn 
the present dominance by the Hindu majority, how can we defend 
a similar dominance by Sikhs? Thus, we make the government's 
job of presenting us as secessionists all too smooth. Calling the 
Resolution by some other name, such as 'Federal Structure for 
India, Anandpur Sahib' or Autonomy for States, Anandpur 
Sahib', would have made it more appealing to the whole 
population, who would have been drawn to it. And, it would 
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have taken the government to task for its effort to mislead the 
people of India or other nations about Sikhs being separatists. 

Further, the demand for State autonomy need not be 
clubbed with the basic postulates, purposes, and political goals 
of the Shiromani Akali Dal. It should be prepared keeping all 
States in mind, so as to elicit their support for its implementation. 
For example, the word 'religion' should be used instead of 
Sikhism, 'minority' instead of Sikhs, 'natural resources' instead 
of river waters, 'State language' instead of Punjabi, etc., and 
the departments to be with States / Centre should be defined, 
explaining how such a move would improve the condition of 
the people and the nation at large as compared to the present 
set-up. 

Mention of religious, economic, cultural, and social 
demands made in the Resolution passed in 1978 at Ludhiana in 
the light of the Anandpur Sahib Resolution, such as, broadcasting 
of Gurbani, six sugar mills, four textile mills, eradication of 
unemployment, improved per capita income, increased economic 
growth rate, abolition of excise duty on tractors, ban on sale of 
liquor and other intoxicants, status of Punjabi language, etc., is 
not necessary, since these go with state autonomy. 

Setting our own house in order is of foremost importance at this 
juncture of time. Events of the last few decades need to be critically 
reviewed, be these political, religious or international, not with a view 
to criticising, but to analyse these once again in the light of their 
outcome. Placing and projecting them in their right perspective may 
prove of assistance to us and the future generations to see vividly the 
path the Panth is to follow. 



a 




s 



fy^d^HcSW fRtf dcSHaidHcS f olA^lAd § 3^3?+, HWk tf3^ fRUf fft £ 

^gn^fZH w fro nz?ta £ >h33 ua% £ f*fe feH^^ire^ 

fe^^HT^fera^ter ^ §U H 1 ^ H33t d?> gfew >H§" 33t ^T3?S £ 

rt[iH6<£^dl I 

f°T W-T rP^^ c7, <J3 <?H, JJ3H Hf^HB 1 " 3" H&W3 £t cff^ £1 <3l?t ©Tf % 

^ylH'yl^^^Mw^^^-^ijdd'dcS^ijdH'dcS^^HOrHd 

tf 7 Ut ofe 7 trfew 3" I fe^ cjt =^33 HftF cjt tf£f §" ^cMf^ WJH3 ^dS" tftSS 

fen 337 ?33>ro nfl 1^3" # fro nfedrar £ fen <f ^st fifur^a^^lrid 
f3w^1^Htfrdtt<ydH^q^£^d f^^wratfHTronrydi?^ g3Tf 

?jf B^cTOd'cSfe^FEtcMQ^; wiu^H^l^g, i}#H3" drT 1 fituf ?3ff fe^F?) 
?t fetl'dt! 3^U^, ftT^^tgUWt fe^'cSd'Sd^TO3*d£>>f T , ^EtTOSiHUf rft^ 
WJ^^^M'dolid^W^fe^^T^Tl^^l^Tfl-, 1k^£fHd3^H3fe<f fl£ 
>H3T SUTSt 3TSt Tft 3+ Vl'cS^dl W 7 dTdfoiHcS ffW fft £ d$ flsNjf fcj ^ 
ferfoWHt, lJ3 7 ?^lfa?>>>ffou 7 fe^'Ay^^OTfet^aFI 1t^%#3T-Ut3T3TH 
WU^Traqr^lf?^ U331Z^f3fe»r, W33^>l'Hc!d d'd' iHUf tft £ ^ 
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^tw ^T^W HsI'-eW-e!' §UF3 ot, H3t USt fw $ HTO fedTT 

ot, Iw^sf^^u^^^jte^-rT^ra^ 

tf ftfd 1 Tft I ^SjT % ut "feof "fefjTWcff Wfft i^Ud?) fRUf tf cFdf fRtf W ?? "feof >>driut 
fe^'<SUj3^UJUd3^^1^^>>fdTM HfufdZ § UcJUcF wfc 

HytftT^f^su^dutdwmnjltst, ft^fTOBf^glug^BTTOt^^rtfe 

iHUfHHBfc?U^o(yio(id§fe>>rlw Hdtd'd ESife lHUf?^rat dtfcVdH^tW 
^M'fdd fe^'cS»l§^HcS64lHtfi^Hd Hdtd'd ^WcJ fRUf ?ugt >>fffl^ td'dHfAol fet^'cS 

^tfetid^ cj^H^^iw^d^, u^u^§iu^^ruo(idi^>>faTMi^tftrcj?tH 
fey ctHT^t^fHT^t^g^ g^j^ | 

S fro nfe^jcF % ^3t-#fe HKffe ^Jcte fw craH £ 1%t?sr?> 3 i%>>f T iy > H T 5r r cj i^rcj 

BTd^kFduWd^l 

Ud U3, H# ^ ft § HHy^' OT W dlftw d?5 >M§ ?Jt ut mf- 
>>fU§tf3^>>ffa3'dT#ld", ydsf'Hlfi, WUtft^HHdte feid^'cS feHd3d?5 I §U3+ 
Mlrld fHcJHd" Ugt»F ?i"dT 1rT?y % §^ ff^ §Ufe ^ ^ 35r §f ut tp^t 

U§d?5 I ^3rS5§H>rafU3fHtf fe^T^f y3nf¥H'feBrM55 T fTTU T U€ T tftT>>f T 
tTWrfh fHtfUgf^^olH'Wl ^HHdtefeHKtw^^^TOU^flridUTt I 

Hrt^li^ut, iHTTO^S, fwOdH, Rrfced" fefdd'H W$ wfe^tw 

fens yrr-»fftpfe uatrratw whW ste +mr ftfe mtti § TWdfud 

^^wd?>^1^^^t§ijcte fe^w bereft HHdte yd did 1 , yuwtud?- 
drog"»rfe1^, ^ nfesre Brefcw dHd^W tte sra3 HyTud h^ot to^ 

Udd^3 : MH>^fnU^Wd?5 I 

HrddJd'^fWd^^^^UJd+^Ud^^^y^i^^-dHddd^ 
if^^fe^ySUg^tBfostglU^y'd Wdltil H'£o|idlUJU3'o(dc , > tt^l, dWcSidW 
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^rafM^^oid'Oi^g^ OdHoiu^ i feH^f^OTU^vfe^yu^t 
ere ua^nt wfezftizM f¥H fuu-^dfed tw ^fen oid^ us, u% 

feft su/, §fru fro fee^w w ?t g^t dlyddi hIuhh 5 gut u 3 
>>MM?^>tfdddiH^d1>H31^ QwWIw 

fmqUH, Hrfte§ ryPdd'HgTU^d^'d^lJd^H'Wl doldld'^TH^>H3Ud"H3' t t!' 

§ wz\ 1hut ?a^t z^fHwf § Hvrate fntf fee?^ ^ra^§1M^^ w^ud 
us I 

feu olcS^dHcSfrfHtft^tfeH^t, fe^'cVdH^^S^UUT 

fen 3 ufuT? ^rus ?w fen w £ ^us >h§ §h yust 
?5st §w ^rc^ fe^r ^wfeut ^efuw^t ^zt^tmnwf ^ 
fen u uut fe^u^ ut fece H^ret u iwT ftigra 

?? >x§ fen ^ mtei 3 HHute ww ?? yvras § >wfRgira3feut i 

a 



By obtaining the water of God's Name, through the Guru, 
Quench the four fires (of cruelty, worldly-love, anger and 
greed) and remain dead in life. 
Thus the heart-lotus blossom be filled with Nectar 
And thou shalt be satiated. 

Nanak, make the True Guru thy friend, then going to 
His Court thou shalt obtain the True One. 

- Guru Granth Sahib, p 22 

uir »rarfe r<v^' Pd Hf arayftr ufo i^fe ii 
>fefo mw> WFfw >>ffH3 ^fgwr WLp-fe ii 

TTOoT HHcTRT >fe TO t^fu FFfe II 



?teww s wut wjf / >rawr >fe^ t£ i3" s% us i feu 
wuit w sw^ ^nfw s w ijw^ us i fef ife djdyi<il §uw >m§ 

75ara^y"did ^^to^^oiA^id^dBdoiH^^^Hi £ti wsstdtr^idw 
^^^lulw^g^f^u i ifeHttsg^ud feci djd^'di £l£ djd^ird»Fi?g 

3d^'d'>H3i{ew^i^fidire>H33Ud^ wj^f^ 

iddH^AHSt^tfUlHdyitii ^id ^dti'd l{tl'd oild 1 H'<d' U I feHOTW^k?^ 
fi-fU5 W Ud TTO Ud lM>>F U UU>>F US I fed" >H3u S sfe 3 S 1 l-Pfew 
f^3TUdqUHT^TgTH#^to(y| fedQq^rTWTl (ws\^ fdl<idl ufc? ut gU3 
U l) WiM 1 ^ HSf HHHHW tF tu fedTT rRJH i{f!HTT U I iJUHcfe ^ ^fe^T Efafelw ^ 

^'fedS'^ ^rre ^fet £u § u£ w ud us i §ut § ?M W3 ^3 iuew 
6id | yW3 t >Mwuri^eirelwulufue^ I 

?tfd"?tf%tumi^tmi^t HUf^^^q^U5^^^juywrug§§H^ 
fw fe^r vraw^ ^ fera uf m^u u few u i fen £3 s ijuss ^ras snt 
feu feddsnsw fm oiss^dHA ys'9<il H'sfl m tf^^ut 5 i 

^^ra1u^Ht^H^1iuu^ftw3o(1dds tidy^i, oiqioiid' ^^5^^0(1 
fetB+ sut fes^tnr 1 3 i[u fm^raw3 w1^>n^¥WiTtes 

fftudns 1 uufHtr^§%H#§o(dyisl ^rftes^ij^feu^ whht^hts^ 

Udftw UiE^ftw US ©U ^LPUf US I cTdftw, ^tPUoT, ^ ojtd3S tmsPcF tft 

fere^t ^rast Tte? suT i uu feu *juw Hrfew fe^st ^ras >x§mrat?fewf 
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ywtt § #j ^st ua y3*w ?juT uf§% i fen w fife 7 feu lyw^feliw^WtWf 
Su^T^^t^^^^^i^cSH^w^^feu 

Txlt'U^I dJd^^'fd>>r§l|giRdld ditto! fe^URrg^^^^f^^iffe^lw 

quH^feuuTuu^^t^u^feu^Muuru I i{ww^^fm§>fl^'d' 

§75U fe^d'ditfotgUUS^US, "^^UWUllWHHa^^^^^MTflfM^ 
^ft^U fuuTH^H^F^HUuTw^t fdd'^l^^^rtuUUSfe, "wftfM 

feuuiu ?? uut urdfVr ijuw £ ijgq^^lM^feuute^^^ifa^wuT 
H^T^^i^urs^^wuli^^uuus, fiw^iltewu^fufuur^uft* 
ftfuiT °i£o£ $ ^wOa 1 § fw ^ ^t^t § H'fet^ ^ ?ret fefu ^ 

fe>>1^TOdrHH^d^flWSy^WA^^tosul^3tl HTfeefe^T^W^feH 
ufo ^ ut i*$3VW U% I foT§fe fRtf # few U^>HW^T^^UHH?TOUU 

us uu uftmuu fefu ^ fira ust ^3 ^ ^ i 3 3t mi^tfi^tfewr^ 
uutpufu I 

?tTOW SE\ feu ufo HH^ >M SUt fiM f Srl?T3 tjU fef rF^^i 
fm 75teur ^ urat gji>rst 33HW War ir^ UT|fiqtfrraH^iSfe>>r^US 

^uMT^s^k^H^^iw^T^mrut f^us^f^^^ 
^ruuus i cSH^'cv ^ us >raH fiw #ift § u^fa^s u£ m i us^^w^w 

UHtHfeutdFirm^^r^ fcd'iddl S^fMtfe I Wdl^dlH^uly^^rfew^^ 

^^s^^u^^y^iweru, feufu^^t^uet^utiuHTU i 

UWufU3HU!^>M^Frawft>HcS'0<i'>wt I Ua H^'dtfl l|gXR Tjfeur § 
3dtd'd' ^>fqa^>W§ ; UU Hdq'H6il»r1t£us I fwqUK^fefe^, ?fe»ffef 
§§U^l{g^^^fwsfeUT^iU^qUH^^UHWfetl UofliTTaUUsiT^ 
UJU ^ feqi3 ?? HH^ife § iffes feu ^ffj g+ ^jgw^WfsWya^^yrTT 

l£*MULjUW dJd^'rd»rfeU3UUUS I IJUW§75W^>H^^U?J T U1UIUHU 

ijwfeu^ria^us I 



a 



s 



us i TdcS' dfdd' fed ufdwl dfdd ^few^T^, feratix§ydyl 2ibk§ta5 

wfc uw fife tiw ^ ut u i ira^nt fera^t iftre feu ut fe§ 

we, §u dMHy'cS w3 ufew§ feu fe§ suf i feu feg if^ig ?ugft 

u^^iuslw^mfeu i i^feuuu^3+wnf3l^fe%§^^uT 

fH5t I feuj^^WUH^fw^ufu^ufuS^t ifdUST'uTufuulTOUTTiUTrF W>3t 

gufeWu^3H°id'G<£utyHd oidrddu^fe^rf^i^tuoidrddi^i^fe 
u^fetui i O^H^^wtw^fw^fe^i^fM^^^w^feT^ 

Wd^^Wi"^Hd'dU'd1f!WuTrdl<£dl 3^64 <lt qute ut dlu dfet U I #TH ofdfdd 
5 1 3 ^3\^3 7) t)W few a(\ §U IJ^fe ?Udft Ut SUl dutr^^^? 

HUfet3+1uUUfefM3TTtW3"t!Hd'd?routU I ^%TSUf3rfMsuf I ft 
t=> lJ3te 3Hd1<£ W3" tdHd'd Ufei utw ))f^HWfw?Sw? I£tl cSfiHilw 

ttttouIwus, uuufdw^j^ufe^u^^fw^'yld'doiijrdti^^t wTmret 
dM w% i §^ ^ uH^et >n§ ht? u^ in3U fed fw f |u 1?u g^few frfeifenw 

OTU wfe HUfu Wdfe few § 9UH U flWt I few WdtUdfelQut 

TTO^§HU3^riHtfyd^idi fedfrsin'^ifeSHU'dl HtijBteusuu^uHf 

UUU+ WE f Uc7 £ SFSd ?U3T ^ ^rfeFF H§ 3+ UUOT Ud ?t fewdd OTU W^dftl 
fiwUWfeUOTW^U&cW'cb^UddVFUW-^^ 

uu^dut^usrsufu i iwg^^^gfe^^ro^d^^t^^^dut 
u i to ud >Me diuf wat 7? ife §u' ud flw g^r fen £t irs^ duu 
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fw mrf&i ute Bret iretw § ¥snt w uut nt i h ufuu 7 ? 7 fy§ ^ ^ nt, fu ut 

>MH ?^ftw H5T5tw ^ tBU 7 SUt Ht ifc 7 ^fer few I §H^T5fWHHTrT^Ug 

fer H^H'wl i%»ra3t ^ ^ frass uuoth fnur, mus 7 , £mu hto 
MUflsfHur, f^lwiHstrlHur, u^^Hd'd yuyldfwrrrfwfHurfe, ytfM 

Hfu1^HSlfcl31mg^S7ftd-fw^ 

fy^wl Htil£»ra1d3 fdfl fee fdtidfl yd^§HUT5Teli>MsstPHBrd3zt?t 

S ^sW UU fef URS 7 S SBTd 7 , TJTS 7 3^ irggr f^jr | jfoj^ oT^H §^ 

yu>re »rst, >rekH ^ths »f§ tes 7 wfe s 7 fro nfw ?t <sfd\dd sfte 7 >h§ 

CTW^>M§Hrd"^d^^^^^l>H^rS^dJdti l H>TO, ddsiHcb VPS^Ud" 
S 3T ftu ulstis ut ^Td^TH US I fefTOOT^^rawf^tfq^H^T 
U SU? UU fes/ £ ijfe 7j\ gnrf ^ g^r § | f^j ^ f^tf U 3 ?t fMHUU 

^sufus i ^ulf^fegftfifwitf^i^feuT^ierHdid'H fnuf>M§ 
^{^fe ffw, "f^^s ti 7 'jj^u'tT > M T fe ?t fw huu ^ ut§ ut us i fen ~H3 si fw 
s fM huu feware ^ ikfew i 

T-rfe ^T} 7 CT^of 7 rf 7 fe^oT^tf 7 S 7 ?? HOT HEPUS oTdS 1B 7 ^t^ 7 IrTU 7 ?t GT3S Scfi offe 7 , 

fori fro tutors ^ hs uu fM h§u feMraTf^Hs^iHyg^sgusir^fe 
^u^mr^^ddl y<£'uuHs9<v fetiteraT, wfHara, feBHHZfutrHoidS ftHdCldi 
us i fm g^! 7 s tjjhs »f§ fe^uife otutjf £ ^iw>>f§^fw^Hda"uuu§s/s 

HM£3 wfe^^USS 7 ?^ 7 I fiw r^^f^^iOTHHTSi^^iHtfT?^ 
fUitsUTHS dfd<£' td'Ot! I d'Jlt! 1 3THt fefiw HtlT^ HHy 1 ^' H>PS Ht SHH ufUH^ 
cl, §Udi64i o(dQ»f§^H, ^Hd'dS^tHSHM^^HHgTteold^iO'Q ifeHiTH^? 
^S 7 ^fgT>>ri>>f^HU^TH C tu^UtiuU T l tr^^UTjf^g^dol^d^H^UdT 

M^uufuHHTudus I fOT^iH^^WSuTut^FfefHtf g^r^H^z? 7 ^?! 

HHTfrT^ute 7 fd^'H' 1^ fw UU-ufe H 7 ul U 7 ?^ ^Td" UU US I >>ft t& ^JdHWU ut 
l{H^^Td? 7 fb>FH 7 H 7 U>M§>>f^U^Hl 7 5W^M ^feltfe^H? 
HdU ^ UTS US UU fM Ht»T H^ 7 »fH Su! ^zVf 7 TJTHW 1 1^ ^ fe^ ^TdS 7 W^S 7 
UfefHdd 1 old'd' ^y^f^TH^ufUH^^t^H^f I H H'^M'cS U^Ht^sf I 



flw Hfu - vfteW, fro >h§ wff 
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=?U ^5 >H3 d^d'd fifcgfl feu UU fU5f HH' ut W f I 75>} 
^H^'64<i>M§H^>fc>^^^g^^i^^^Hff>H§^^^f I feu 
§3 tfdU ?t ft 1 feu <f tte >H3 1utf U$ ?t lifofH^tlM^q^l? 

urfwH^a^u^^u^y^'yl^fetut i ua^ul^ufeu^fetrutuu 

feu ^ ^ U^ U^ ^ ^ ^ >tfdTUi?T £ I sMfg^J 

wi w ^afew rrer u , feu ?t >>raj3i?T utut^uifenwu^ f^pHU nf ^ 

hufT >X3 Scjy^'y ^ uult ?ra ws\ ^fet i ft >hft f?^ Hldci^ di fiw 
fcMddi'^y^u^urfeuHfufuju^^fm;^^ 

3 Hi 0$' >H3 UdT H "y" Hid of^t >>fgTdt-F sTdT US ofdcS tf ClU?} ofld 1 ? 

fd^Hd'<s1^H^ulfwU^?^>H3^HU^ 
^\ "frTH tF TFftaf <yW f7c7 7 FT = ff I feH feHH U ifffe fetf i-PUgr ^ fetft feu W-l^ 1 
US>HU T ^^Hh feH^^fed^^ajy^iy ^tojtf^tf^^^H^l^RH 
UdU^'£ RdHA 1 flfUtHt ifeUHH^fe^f ¥ 1 fetBTSU£U8Bra?^Tft|feHfeUH3 

#j fiws t^r >fez^t ^ hu §§ we\ 7^e\ w$ >hu feu 3" gst ire 

^^^ul^O^T^lfe^UoTH^QH^fedoWdS 

feffe UdT U^ y% >k§ urfeg ^rgr feyr ^ ut ufew ^ IJS^ Uffew iF 

Ht I fen HH& ?> us ^ra^ ?5ut ^rfet^zg £ ugr ut wst wzr 3 u^fet^trfuuti 

feH^§H^UdT^fetl Hl<£UiMuuTigTWl^feU3^fmg^^M 

Hgwd^w^wfe^TRte^gd^^^^cSH^'csg^^^i feufu^rufe 
fiw^u^^u^^^iwu^feuu^uuT^ur^ 

iu^feBHfed>f3 T >HdH^d1^5OT^^I ^feu^f^§HfTO^H^i%USUfHt 

fet fU5T dU ufo U^ ftrau ?t UUdt U I feu H^fett utw W^djff'Huft 
HUfef t£ UT fej fe^ dcf dU feu wtw ? feu ^\ >HdTdHr^^fem|TUI3U T t%t : 

faut #h 7m m did ©uudT^-uu^sfrua-ut^wu^dt i >>farug#rft>>ra'Hu 

^UdT^?WUt>H§CfU fcdU'dd ^3 I ftTH^t^R^^H'Wl dd^'M ?rst Hdti'dl 

fetf >n3 t| uft feu fenret ut i fetft uuu u $ ^u treft fen i£w^us§ufe£i 
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fefdfeH^HH?^ I ft ffig dUAldol HUT3>F cfM tT ^ for | 

HUTSKT mft ^ HTTO>TO ^5 fdTW Tft ^3 fe^ g# £ feH ?? Ufa ^lu ^ 

ife 7 , Vfar HFSHW t ©U fen 3" Ufei" "fe^" of ut "ftl^ Fl" I fe^ 33/ 

^3§>M3ryH wy1^>naT^fw#Fftw6iy1dd13 <^h^to, ^crmfmm^ 

a 



Except through the True Guru's instruction, 

There is no other way to perform Lord's devotional service. 

O' my Soul! extinguish the fire through the Guru. 

Abide by Guru's word within thy mind 

And still thy ego and desire. 

— Guru Granth Sahib, p 22 
fet 33Tfe S U^2t fe> Hfddld 5 fWH II 

H?7 % arayftr P^'Td ii 



>fo1m^HHTUy^U^,HH^w3 fetid ddlt^^^y^mtfeHFra 
3U feF U I fHtf £ t%Wd >M§ fe5PH SE\ fm Htffl ?> >H^dM >H§ %TO 

ted+ f§ ftw^ HOT ut ^ utdr i fm ^t gufdi33t fwtdw^rfewdT^^u 
ut tfeft u >x§ fen £ ?ra t ^rus ^t £ut faut fdi<idl ?? dofloid to 3, "BivtM ?5 uu 

^irfWrTrfeFt lf^WT^f^WOT^d93^U"H^U?>Ua"cSdHdl>>rfs 
3 mfe TO £ UU dtF Ijst 9d<Sd' £st U I ^<£rl'd, fH°(6ildld, HUdt 

Hfe^uflF^gw^H^d^lid'Hlfi, ^gtuuqt, ??^^>H§u^>>^rfed]^-^draT 

£>TO>Hfetw^^^^rdl<£d1tTO^£w 

fen H"y"u1 feti'd odd 1 feF d i 

fiw ^et ?33>ro ww, fdiAdl u3 gu3 ut Rjd'HcSoi u 1 u^-u§ ust 
>ra^Hwa^i^fw^rdi<idl^^a5^^6idi^di, if Htrufe, TOtdfet^ifeuTO 

tdT53t >H§ fUHrg-ferg ^t Ut dfe SUt g^fe ^fet H?W <f TOH tfe UITO 1 
U I TOj feferR ojd'^'fidl' dJU OT^T tfe rft, »fU5tw ^ Qtl'Hl^F, ^d 1 ^ 
fd^ Hd 'cS »|3 ?TO HdTtT £r »te d 1 1 fcHd 'cS, std^T, std^, t3^ >H§ Tft wfc 

dr£ to i rj^Hd | A^few^>M§>Mwtutmi^ mrfee-fergu^^Hg 

U I dJU OT^^rftt^fF^TOfe^TO WS^SUtfP^TO I §^^feu^?t 
6d7o(1d l fef^^>M^^fegT^^dT5^t>H§>Hdl6il >-fed foiPl »fUT^U^ T »f 
?H3UU&I§?^ i^^^^H^^fei^t^^^lM^ddnd^H 1 ^ 
UT feu fe^H" qUH IJW Ht I fu fe^T ij^wt >H3 l{UW TO 

iM TO^tw §cf TO I i$ i%^3T »(§ HH^rgt Ut fut Htlfiq%§UrT^ 
, §3 £ ^t TOfefdWOT dtu^t-gtu^t, ?tUH 3dH >M§ »rfdT»f?53T ^ ^ft 3^ 
H>^TOlfeHTO>TOFPUUl^fe^^s1^^ 

^lfeWTOfiWOT?utOTHtliCTf§^W?^^TOfeTO 



* Engineer, 1 67-1, Sarabha Nagar, Ludhiana 
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^TO^#?fft^t>>e^fT5iHtf y<£ife»r, quHH'66'^' wte^tw^^^f 

WU fdTW Htft fod"dd HUH IJW HPdHdl >XU RH^U^f ^PdrT ^fUS 7 fej 1 I ^ 

fHFTTJ %g\ 9% 3+ ^ Pi 1{UR f ^ffdT^ >H§ UU^ ^ >H^H^d Ht 

ud u Tft trat fdPH^ ¥W i feu oit wi ^ ?jt fedu wh^ du ^tdt >>iu fen uu^ 

MdgUU^^UlfeUdU/Hi^^dT, U?^53, W^utH'^dldcSl (HH^HdU^ 5 
% g^rfewf^Ffrerf >HUUd>H?^1kjtWH T H, WH, "f^T, fdSU, Ute 

>HU Ud HRfeH %U H?> §U ut djd Rrfeg U Ud?3 HdT ^ fTO dfe >HU 
@?p ^ »fi§^ ^t& TOW 1%U fM U ^ ?TCt Udt H)lHUidWUU>>IWU 

T^fe^r, ulu^>>lU>H?dTi?JHd^Uf?^#&feH I 

dju (Wjot ?ft uMsw fdTw fnsfiw wretw u'dH'd'W feu ?t 

USUrfcFI d^ttl Hdld, yA'dHl HdTU, Rd6il -d'ttl, ^ff>MfHtr >XUdU fcldd H'dl»F 
Hdl3+^i^fwferdd l Hl?g>>f I § : 5 T t IMWHtfTO^uT^fts^ H'WUtfeBt 

uH3^r "6dy^dyd nfem" fer wst feu?^ sut u , feu fey St W3wu 

UOTfedH^^ft^B+^^rdlAdli^^HdMfw 

feu^dld^iwfwStUT^^t^f^f^irfe^^TO I fe^dd/HUTdW 
iJBTUS^t&Hfer Hd'fed' Q<£lWH^¥'HWUfe^§UT^ fm Tft | Mff fd^Hd'cS 
fet) tl'd ^d^Wl-VHWlfwSHAi Otl'Hl fwUS, Hdl W 

dfe ^dt §U t£ ^ $ fe^ f >M^U U* dU >fo3§UWHtefHtf 

oid'O'^ us, fou^ u ufu^r ^red^u fei<f , fan § huh ufow § wte? 

Wd'd y'b|iT^wim3"MH3"flT>>fHted1fewi WUW, ufdUWdU>tf 1 H- 
U T FT uWfr '-Td T 3fy'F feu ©tHT-ff HS^ *Hd ^fHcD-F ut fesPTJd 1 fRtff ffeoft tftPM 7 tft 
UdTHdTUrt I fedH^fwur^tElwiJ^Sdl 1 ! feu U' qdlu U. >tfff^ fc}T STd 
tldtl 1 tl6i ddl t§UdS, fHo(6ildld, <^<£H'd, UUdt, Hfe 1 ^ »IU dU ^fet ^qt& >HU 
HAH'dl^F | ^<iH'd>H3" fHo(6ildld>HTir§^fd?HHt, Md'^d >>1U TOUTO 1ut^ ^?d3, 

dju^rafeu^HutdfeutuWtg^duusi uefHtf^H§§ h^hh 

>H^MdU3+fHy^UfeUH^d^>>fdT^f-^f dU, iutfef^^ftHUlfldWs 
ifecF ?t HRfoTJ? 3" fdTW 3" fec^ ^3 ofut dd/ ut U^-fi-fuf > H T ftToT rTH fed fwf 
w ut w ?t 1$ I gufeHHdt ui dfe t fM?TOHU]WdTd^uMufFg 
i%UUt QtiTdd ddW>H§fw^Ufe^>HdF^f^^dTUUT^^ftp > fT i frn^r 

sdW feu dlfew feu yy trar § ^ ^ 3^ »pir^»F du+^i%gutgu5t 

dfedfel>MfF^feufHd^?5^?^ullTOdVH^I dJdyiil'HUdJdWt^tl^ 

dfel 
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H^tw^didlfetiW^^Uwfeg^frmz^^^tw I fegfeu^wu^asT 
wfer u feu utpu °itBt 3 ^hu ?au feF § i fen § ufusr d+fHVcftQwa 

33 cf uffew f ifer US* fed 1 ^ a3 TO I Ha-E-UWg HUWra^ufefeufU 
feHU fedU fet) btUH+^^iOti 1 d'td' fdd 1 Ht I feH^^tyrdW' o(iy64 fe^»ffUH^H T U 

^u^udd^iudTjyV^fe^ud^Hdid'diwmfewHt, fauy'd fHd^'d^wafHUf 

uls^feHq'dcVttfefwU li^d^^W^^fe^feHU^^UfefWHHTH 
dld1feu1>>F*^d^uTHlfHd?^HS I °itBt U>WU^1wsfe^y^feHH 

^u^H^1o(idBra^3T%^H>^^^^M§Hluati>^, yddl ^ah-^w 
feu war ^ yu fe% =jas u ^^-rua uf war ad i fetft ^rafr w w u 1 ?? ut i feasor 3 

(rlHt! 1 cSdlrl 1 feu fcoj fw^ 1 POOS, feutfe ¥^ HaUHRHrat feu fptf fd I<£d1 1 
aT33§?ttf "HtfufeM^ftafet, U^Su7u>>fd3>Htld cJtTI W aut fetf o!H ^ tfdi-t s=TJ5 
fe'ffJOTfa^wS I 

HHfw feu u^ u fe fey inw'fe ^rfew f wa 0^ we ut fiw 
uutui feHdu/^^>M§?tr£-f^?^OTS^iM^a1ud^t djdy<ilu' 
fywoiw ut'x^r^fef^ut i wirvpf, u^ftwfu feti csPn^r fed didf°w ah^'a 
^>M§^Hd'df uT^u^fiMaT3?^uteTuf5fTf i (hh d^iffrotilaw? 
u^dr^fw^uuau^u1awu;du5s>>fff^u1w feuut 
da/fMuTafud^u^su/gw<f?t, ^tfudHHtd+fwwf^ife^^ztu^ 
cSH^'cSi s ?jt 3+ fntft f§" stra u >m§" ut fM ara? ut i ud wft, <^<£H'd »f3 

fHo(6ildld fedI^^a^>>fU^>>fOT§W^HUTg^^^f^§ ? jt^f§--^9 d =)iy] 

— — o 

yRdddfRUf, ^wfw>Hd"^H^fHUfTOi tuaTaM^a^UrT^na^tsu? 
yutu h<?u ua ft f33 <7tff <3uf hh^f uj fl-ftft uau ^rw 7 aja fi-c-ra 1 ?5 m-rd^u uj 
^^%f^^3^^f^^i^w^ n ^^Tj\w^ y >^^'3^'^ i yVra feu 
feyt ?ra mfte wyar §u ^ife yau u au us i triads uaw, ywrvrau, 
?t uwh 3" ua <re »r3 33 fnyt fereut feu fusr u 1 ?t 3Ust 3+ ua 
ujfeu feu fe^r u^ u ?t s£ uj yfedy^ s sut i feu feutw aelfeftw u 
autw us , ur^g feu , ^ fiqtft ^ Hf?53 T ^^^^wfrerui^u^, ^3+^ 
fdi<id1 feu^Ari'd wfe^rat^ fywo|6i ul^HsaM^ftd'afeu?) i gjuH5?^e^td^ 
i{afeufefes/ssTt>M§Mf3+?aa>HHf^fa^ i ^lu^iro^tutafe 
u sw nfua feu fsBr MHta fiw ?vrgt wa faTwi§H^ufa?rgs§uulfea3^ 
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du s ^juu»f3" w fco(i0<ii nt uu §u # $& fear to traft 

ferc?>rteu ^ fer §ul wb\ £ ^juu>>ru # 3 ^fe i feu fed uiu^ 3* 
feus+ fw w Tferfe fetr ^ fntf uf ?^>is^i3feu^g^-q^1mg^^fe 
3T feu fes/ si fntft $ fw ut sut HS£3t i 3 feu ^ ut vnusgt fedtm^H^t 
fd^3^3mn£mrutif OT^^uaTt^trnfiM^tsy'tt' did H'fdysH^ 
3^tu^r, statute, Ms, >HWH3^35r^te T Ht, ^twtsife? wguutyu 
^ % ut g^r 3 utf iri^F i h3tu ^t ^fe feu u fe fen gu feu u^t sut srafer 
wg^tfasftutus i fetftur^ftg^F? 

UHtUT3W^UHiwU, I >HHfM^H 

ffe, ^UJT^irgtfe^utiirFr^ ^ i ^SlFdHUl>>F^T^S^t>>fTUS, ^fe»ft 
^'&d'3 o|d3uSUU>HrTU>H64°( sl'dl H'fet! fed HUUUUSfe did folfi OTSfeUHt, 
>m 3T ¥ff U ut SUt I fu W UtT5 3Jf feu' dtfw >H§ feuut 

dlddld'dc! <V64^<£H'd, [H°(6ildld, flUUt, Hfewt, Ufe3, »HQt!oidlS wfeiMfeu 
H%R oldcSdl I 

^B^gtUrft, sidld d^tid'Hrft, =JdT3 S^tf? tTt, ferft, uKjr rfttUd H'd sidld 
l^uTg^^^H^i^^fUUTlWUlMu, ^OT^dT^£>HSCTfet 
fM U' Ud" SUt US I ?TO HUfet feu ?t U fe fetf S fes/ $ fetft ^ Ud" ufw f 
^Sife^Pfe^^MdcS cSdlo(1dM>Hg5^feWHt75teud|Ufetl H'd Pd^Hd'cS 
£ "Ufesi" t! 7 Hfltu 7 ^5 few Ud" gjUH^? 1 ^ fetf <^ ut tfeiF S ^d-^d" ofe 7 I wfl 
fe^' ^fed'^UHcSlol ^dld'^twtSHyt! dJd^HS^3UlJU°w1 fe^'cVttW^ 

O^st^tMi ^t^feur^wu>>TO3>w>^^ ^jdwinur^ft 
^ugtfutstdfe^'cSSdPiylfi^Tydd oird<£'feu§ulw3?1w^qu3utstt 
'^u^^uubb^, im?rofwugfe?w^^fdTw i 

feuUUUr W^tiWHW^ftPHTS fHolwldld, <^<£HQ>H3Ud"#&-=^5fe 
^gtfew fs, Rd<^9<£ 75St Oh ^fer flr feu 1 U I ^AH'Td^F S »Fir§ flHl 
Hdlfcd^ferU I tsj^fdl<id1^¥WHdo(id^^o(d^'yl^fettUH5^U3^§§ 
^HtfFUtUI fHo(64ldld, ilUdt, HfeSTHt, ^si 1 d'o(H Qd^ c?^ i HUiyay f #TO WFFHt 

fw, »ragt oiy ifewl fw »rfe ^ fdi<idl ?yut u i fes/H^^fe^ra^ju^raf ut 

dJdfM^WUI^fes/^sttrttT^ylH'yl, Wd-^H^H^Ud-^fetHd^cS, qUH 
y Td^ddcS "S^t HHU 7 UU US I fs/^RTtlS^OHTUmi^^^AdirdWl >M§ 
gVU?rulU I H 1 ^ cSH^ 1 ^ ?U3T Ufe3y^ >H§ sfw feu sfgr U I HTt^t^HU^ 

Mot, ?wf3»i^Hu§utrra^T fgH^tmrstfefeuf^TS^tfeueus i 

fetf fllffl 7555fNr felIU>fe>ft ?ro ^ ^ i feHddl >H§ UOT 



115 



^HcJUT? DSO fuil S.OOO tS f^W 3" I frTSp" ~3 djd/ HicM <*> H?^ ofe 1 " Ht, y Hr\ 

gu^T 3>r ^ra gift f i *wt utfa dit ire tm fef g^t ust d ? fro ?5 
yd'ydl >x3»w<£d csiw %w>m§ ^dd<ii idddl d i fw^tw HHy^' ^t fdiAdl dd'd' 

tt^Myd HHy | ^ i ggwQH r ywt>H^fsug^M , 2^' y'9^*?HH°(<£dil>>F 
frft^g^dufewoilddcs saw, ywrw^^^^^f^i^^^T^^^raT- 

fear ^Rte dufew ulw nt i fen iu£ st fen 3d/ ?d3 aftsl ^^^\^\wfH& 

tffew ? "feH ^rfZ H^HSt ofHZt S <5cfi tffHW I t?t dfe 3^ fetl 0 toT 300jf 
^^t^fed^fe^S'W^^^tUHtf^dtMdTHtl P^d^^^tufe^ft 

^5to^d1wy^o(1diHQdiiira^^5fa^§^64^1d^i^fe 

tHVHHTH^^W^fe^^^d^^'dl cSdlt^feoldyicSl^H^^VRTOtu^ra 
^■^H'd'HB" PHolwldldtHV^^tUHT^g^H^ I 

HdB^tCTdfe^B!^^<iHQ^^o(yl66l^^1M^^^S5tfe^^ 
fefew, diddl'd, IJW, >M^^4OT^ft^rT^Ud^wtdrat>>rtH#>r 
STdtd feH ?t HHqr fen UTR ¥J5 SUt t^ I ^ftp>f^ ^ djf >HdTe fefew 

>H§ ^5T 3WFt ^<£rl'd' tstW ZdHZ HFFd fiw Hdfe?> tTdd" U% 

OdM'd^H^Bft^HT^dl^tTtWHHy^'S^H^Hf^H'dtji f^H QlFd^ 
5Ti? ^ feH oPdrT Me ftWc 1 ) % ^ "fHtf <5 HdltPHH ofdcS 7 tl'dlt! 1 § I mi^r 
3TTdgr tt H§ ftfe WdR5 cTO Bft^t dTEt ^ ^ fe^ 1TO f »fcd" »fedUtUiT 

dw^^u^^tHtfti^gi^R oid^'fy»rfdT»r, h h'3 <^ddi ^ran^d^§u 
H^^^THHdgfes-^d^ran^d^ i fen Hstuaugs^tsfeHu^flz^tf^t 
"sfMtp^^Ttesu^dodoid y<£'9<£' ti'dlt! 1 $ i 

a 



Fruitful is the birth and advent in this world of him, 
Who by serving the True Guru, relises the Name. 

- Guru Granth Sahib, p 602 



Hfddld Hf¥ ftTfc HOT HfcIT wifew II 



BRIG GURDIP SINGH - A TRULY NOBLE SOUL 



Kartar Singh* 



He was born on 13th Dec, 1935, to S Surain Singh, a mining 
professional who was then employed in Bihar. S Surain Singh later 
rose to be the Director General Mines in the Indian Government. 
Gurdip's schooling took place in Dhanbad and he graduated from the 
elite Government College, Ludhiana with distinction. His father 
preferred that Gurdip take up an engineering as a profession, but the 
boy had different ideas. Being an intellectual and a sportsman with a 
special attraction towards football and tennis, a number of career 
options beckoned this young man. He, however, preferred to join the 
Indian Army as he felt that soldering was a noble and adventurous 
profession. 

Gurdip was commissioned into the Army Service Corps in 1956. 
He had a distinguished career throughout. In Oct 1962 he was married 
to Bibi Gurdarshan Kaur. This brought together two Gursikh families 
of Punjab. Bibi Gurdarshan Kaur is the daughter of a distinguished 
lawyer of the times S Dara Singh, also father of Capt Kanwaljit Singh, 
former Finance Minister of Punjab, who we all know is a prominent 
member of the Shiromani Akali Dal. The young couple had hardly 
been married ten days when the call of duty made Gurdip rush back 
to Nagaland - a disturbed area. The marriage was, however, blessed 
by the Gurus to be a very happy one. They begot one son and two 
daughters, all of whom have distinguished careers in lucrative 
professions. The son is a Software Engineer, one daughter a Professor 
and the second daughter has achieved a Doctorate in Urban Planning 
and Environment Pollution. All are working in Michigan State in the 
USA. 



* Lt Gen (retd) , # 1 80 1 , Sector 34-D, Chandigarh 



Brig Gurdip Singh - A Truly Noble Soul 



117 



Then came the 'Blue Star' in 1984. Gurdip by then had risen to 
the prestigious rank of a Brigadier and was posted to Northern 
Command HQ, Udhampur, as Deputy Director of Supplies and 
Transport. Being a devoted Sikh and a religious person, Gurdip was 
highly disturbed by the events in Punjab. He expressed anguish and 
desired to visit Punjab to see for himself the actual situation in the 
holy Darbar Sahib. Circumstances and contingency of service, however, 
did not allow a visit and, in fact, this devout officer's genuine fears 
and anguish were misinterpreted. His career from then on saw a 
downhill slide. He was asked to move out at seven days' notice and 
proceed towards the East - away from his home state. 

In addition to an ideal career in the ASC where he served with 
distinction in various command, staff and instructional appointments, 
Gurdip had by competition proceeded to the prestigious Defence 
Service Staff College, Wellington. He passed out with honours and 
was thus destined for higher ranks. This was however not to be, as his 
promotion beyond Brigadier was not approved by the Authorities. As 
per his family's views, this was the outcome of the events of 1984. 
Gurdip never reconciled to this setback, as he had given his best in 
the service of his country. He sought voluntary retirement soon after 
this setback and in 1989 came to Chandigarh where his family had 
chosen to settle. 

He decided not to sit back, and was very soon active in the midst 
of Sikh scholars fighting for the Sikh cause and the revival of the 
state. In spite of his family's close ties with the Akali Dal and its 
politics, he chose the scholar's path rather than the politician's. He 
started writing for Sikh publications and himself did a research on 
methods of promoting the cause of global Sikhs. He published a 
pamphlet in this direction and was soon deeply involved in the affairs 
of the Vishav Sikh Sammelan of 1999 and the subsequent emergence 
of the World Sikh Council (WSC). Rightly, he was chosen to the 
prestigious post of Secretary General of the WSC in which capacity 
he served with rare dedication. Alas, by then, the affairs of the WSC 
were muddled by infighting within and interference from without. With 
the resignation of the Chairman, Justice Kuldip Singh, this very 
prestigious and vital organization of global Sikhs received a shattering 
setback from which it has yet to recover. 
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Whether this great setback had its impact on the delicate health 
of this devout Sikh will always remain an enigma. He was certainly 
affected. However, he did remain active in the Sikh Core Group led 
by Justice Narula in Delhi, playing the key role of a convenor. Bibi 
Gurdarshan Kaur feels that though he was disappointed with the WSC 
incident, he never gave up. He turned towards writing a book tided 
Sarbat Da Bhala which was only half finished when tragedy struck. 
Cancer of the stomach had slowly developed within and was detected 
late. In spite of top medical aid rendered by the PGI and the Fortis 
Hospital, this brave Sikh soldier and scholar succumbed to the side 
effects of the intense medical treatment and strong medication. He 
passed away in the ICU of Fortis Hospital, with his devoted wife, all 
the children and family members by his side on 20fh April, 2006. A 
true disciple of the Guru had died fighting for a cause dear to his 
heart - Sarbat Da Bhala. 

May the Guru grant his loved ones the strength to bear the loss 
of this gem of a Sikh, whose devotion to the cause he espoused was 
truly laudable. 

a 



The True-Lord Manifests Himself in the heart of him, 

Who does good deeds under Guru's guidance. 

True is the reputation of the true person, 

Within whose mind the True-Lord dwells. 

They who meet the True Being separate not, again 

They secure abode in their own home. 

O ' my Omnipresent Lord ! I have no other except God. 

- Guru Granth Sahib, p 27 

arayftr jtet urfc iraae ufe ii 

>fefe ftTH & JTET ?H HtT FTOt Hfe II 

HfefMFS fes^fu fer urfo ?w ufe ii 



REVIEW 



ARTICLES OF FAITH 

A Review by Gajinder Singh* 



Author : Dr Major Singh 

Publisher : Sardar Harbhajan Singh, Gurmat Pustak Centre, Ludhiana 
Pages : 66; Price : Rs 66/- 

A lot of literature has been produced on the theme of the five 
symbols of the Khalsa bestowed by the Tenth Master Guru Gobind 
Singh to the Sikhs on the Baisakhi day created by caste, region and 
customs. That the baptism was a well-conceived, sagacious and 
calculated move of the genius of the Tenth Master is acknowledged 
by all. Dr Major Singh has performed a commendable task by compiling 
some of the well-written essays on the subject in a short hand-book 
of 66 pages, directed towards the young generations of the Sikhs in 
India and abroad to bring home the message of Guru Gobind Singh 
and its significance and its need in today's world. 

In the Imprimis, the author has spelt that the symbols do not 
purport to be mere identification, which has been a wholly misplaced 
notion lither to, but are, indeed, 'Artcles of Faith'. On this subject full 
volumes can be penned. The modern generation of the Sikhs, 
unfortunately, for lack of guidance their elders, has lost sight of the 
right values and true import of faith. To that extent, the youth are not 
to be blamed for the ills of their generation. This small book has all 
the valid reasons to take stock of the high values of the Sikh tradition 
and re-establish the significance of the five 'Ks'. 

Dr Trilochan Singh, in his essay, has emphasised the importance 
of keshas, which is the epitome of the Sikh faith and identity as ordained 
by the Gurus earlier than Guru Gobind Singh, Sirdar Kapur Singh, in 
his inimitable style gives meaning and content of symbolism. Prof 
* #2983, Phase VII, SASNagar 
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Puran Singh's essay reveals the ecstasy of Faith. These essays are 
presented as original research documents while the articles by Dr 
Shamsher Singh, Dr I J Singh stress the correct perception of the basic 
issue of rekindling the Faith. Unless Faith is invoked, mere window 
dressing cannot be sustained for long. 

The printing is of good quality, and the tide page and its back 
page are inviting and informative. 

a 



Obtain Guru's instruction, O' my dear ! 

Repeat God's Name and contemplate over Lord God. 

Apply the touch-stone of Truth-fullness to thy soul, 

And see if it weighs its full weight. 

No one has found its worth. 

Invaluable is the value of the soul emerald. 

O ' Brother ! God, the jewel resides in the Guru. 

In the society of Saints, the True Guru is obtained. 

Day and night praise God's Name, (O' Man!) 

— Guru Granth Sahib, p 22 

ufo ufe hvu fywrfenr areHfe w ufe irfe ii 
H7? HtT o(H^<51 ws\ri\ ^feb?r y% tfe II 

ofb-ffe fo!^ 7) IFStnf feu WSo( Hfe Wffo II 

wsl % ufo ara j-rfu ii 

HHTOlfe H33JsT »ffufefk HHfc JWfa II 



NEWS & VIEWS 



Swami Agnivesh Goes Back on His Commitment to Remove 
Objectionable Remarks from Satyarth Parkash 



Swami Agnivesh, President of the World Council of Arya 
Samaj, declared in no uncertain terms that objectionable remarks in 
the Satyartha Prakash, which offended the Sikh sensibility would be 
removed. He made this statement with a full sense of responsibility 
as President of the WCAS, in his keynote address delivered at the 
International Seminar organised at Amritsar on the 10th of June, 
by the SGPC on the solemn occasion of the 400th Aniversary of 
the Martyrdom of Guru Arjun Dev ji. He even appealed to Sikh 
scholars present at the Seminar to assist him in the task of drafting 
the material to replace contents which hurt the Sikh sensibility. This 
announcement was greeted with Jaikaras by the audience, and was 
widely reported in the press on the following day. 

It seems, however, that his peers did not approve of his noble 
initiative. This is evident from his letters to the Editor published in 
The Tribune, dated June 1 6, 2006, and The Indian Express, in which he 
is trying to wriggle out of his commitment. Both of his statements 
are reproduced below. 

- Editor 



I 

The World Council of Arya Samaj (WCAS) will remove 
objectionable words, if any, from the 150-year-old book "Satyarth 
Prakash" authored by Swami Dayanand Saraswati in its endeavour to 
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end mistrust between Sikhs and Hindus. He said the WCAS held 
Guru Nanak and Sikhism in high esteem. 

Swami Agnivesh, President of the WCAS, stated this while talking 
to the Tribune after addressing an International Seminar organised by 
the Dharam Parchar Committee of the SGPC to mark the 400th 
martyrdom of Guru Arjun Dev here today. 

He said he would soon hold a meeting with Sikh scholars and 
eminent leaders and try to remove objectionable material from the 
book and try to resolve the issue amicably. He said it would further 
help in uniting Arya Samajis and Sikhs. 

He said whatever Swami Dayanand had mentioned in the book 
had already been said by Guru Arjun Dev 400 years ago and that was 
why Punjabis, especially the Sikhs had joined the Arya Samaj. 

Commenting on the atrocities on women, he said India was the 
only country in the world where brides were being burnt for dowry. 
{Courtesy : The Tribune, June 1 1 , 2006) 

II 

Religious Harmony 

Apropos the news-item, "Arya Samaj to remove offensive words 
from book" (June 1 1), I, as President of the World Council of Arya Samaj, 
propose to initiate a series of dialogue between scholars from both sides 
to transcend differences and heal hurt feelings, if any. It is not my intention 
to rewrite or alter the original text of Maharishi Dayanand. 

There is, however, a real need to offer appropriate footnotes on 
texts that are likely, if misunderstood, to disrupt the harmony of 
religions. This would help, additionally, to explore and honour the 
spirit of Satyartha Prakash and promote spiritual solidarity for social 
transformation. 

What is envisaged is not changing and chopping off the text of 
Satyartha Prakash but the incorporation of explanatory footnotes so as 
to avert misinterpretation and to make true meaning of this great and 
demanding text clearer to contemporary readers. 

Maharishi Dayanand was against dogmatism and obscurantism in 
religion. He strove for solidarity of all religions by promoting better 
understanding between them. He also pioneered inter-religious dialogues 
for which he was condemned by religious obscurantists. The Light of 
Truth (or Satyartha Parkash) calls for open minds towards each other. 
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Openness to religious reform, in Maharishi Dayanand's view, is a 
sign of spiritual robustness and in a multi-religious society like ours it 
is vital for the health and wholeness of our country. 

- Swami Agnivesh, New Delhi 
{Courtesy : The Tribune, letters to Editor, June 16, 2006) 

Sri Akal Takht Sahib Gurmatta No A:3/06/3488* 

No A: 3/06/3488 Dated 17.1.06 

Sri Guru Granth Sahib is not only a religious scripture but the 
eternal Guru for the Sikhs. The Sikh Gurus have themselves put a 
seal of approval on its perfection and authenticity as a sacred source 
of Divine knowledge. Therefore, there is no controversy among the 
Sikh panth regarding the historicity and authenticity of its text. 

It requires an optimum degree of mental concentration and 
honesty of purpose for undertaking the study and research on its history 
and philosophy. But it is a matter of regret that certain scholars, under 
the pretext of academic pursuit, have been creating unnecessary 
controversies about Guru Granth Sahib during the last few years. The 
names of Mr Piar Singh, Pashaura Singh and Gurinder Singh Mann 
can be particularly mentioned in this category of scholars. It must be 
remembered that Sikh scholars and Sikh sangatshsA raised serious objections 
about Piar Singh's and Pashaura Singh's interpretations about the text and 
the compilation of text of Sri Guru Granth Sahib based on controversial 
sources and their careless study of these sources. Both these scholars had 
appeared before the Akal Takht one after the other and begged forgiveness 
for their (irresponsible acts). Pashaura Singh had even accepted 
punishment (tankhah) meted out to him by Sri Akal Takht after his 
appearance at Akal Takht following his written petition for forgiveness 
on June 25, 1995. He had also promised not to publish his thesis in its 
original form and had committed to make necessary amendments in it. 

Now various Sikh sangatsm India as well as from foreign countries 
have complained to Sri Akal Takht Sahib that Pashaura Singh had 
repeated his controversial conclusions in his book; "The Guru Granth 
Sahib Canon, Meaning and Authority." Sri Akal Takht Sahib had issued 
directions vide its order dated July 1, 2005 for the constitution of a 



* Translated by Prof Kulwant Singh from the Original in Punjabi. 
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committee consisting of Sikh scholars to investigate the above- 
mentioned charges. This committee, after the study of Pashaura Singh's 
book, had concluded that Mr Pashaura Singh, by including his 
subjective conclusions arrived at in his earlier thesis into his new 
publication in a book form, had demonstrated his act of obduracy and 
egoism, which completely violates the spirit of his pledge taken before 
the Akal Takht on June 25, 1994. 

The Singh Sahiban and Jathedar of Sri Akal Takht Sahib had 
issued a written direction to Mr Pashaura Singh in this context on July 
1, 2005. Subsequently, Mr Pashaura Singh had submitted his explanation 
to Sri Akal Takht Sahib. In this rejoinder, he had referred to Gurinder 
Singh Mann's (similar) use of Manuscript No 1245, a document that 
allegedly existed prior to Sri Guru Arjun Dev ji's version of 1604, besides 
referring to some other issues and protested against singling out his name 
alone for making use of controversial sources and (on the basis of these 
arguments) he alleged that charges against him were baseless. Sri Akal 
Takht Sahib vide its order dated August 15, 2005 directed Mr Pashaura 
Singh that he must provide a categorical explanation to the following 
questions besides providing the material pertaining to the controversial 
research work done by Mr Gurinder Singh Mann: 

1 Has the date Jeth Sudi 4 Samvat 1663 (1606 CE) as the day of 
Sri Guru Arjun Dev ji's martyrdom been recorded in the original 
handwriting of the original author in Manuscript No 1245? OR 
has it not been done so? 

2 Has he (Mr Pashaura Singh) or has he not written on page 46 of 
his book that Manuscript No 1245 had been prepared by Sri Guru 
Arjun Dev in 1599? 

3 Has fictitious Bant (orat WS\) not been recorded under the authorship 
of Sikh Gurus in this Manuscript under reference? 

4 Has he (Mr Pashaura Singh) or has he not mentioned about Sri 
Guru Arjun Dev ji's presentation of this Manuscript, containing 
fictitious Bant to the emperor Akbar on pages 45-46 of his book? 

5 Has he (Mr Pashaura Singh) or has he not arrived at a conclusion 
on page 31,46-42 of his book that Guru Arjun Dev had utilised 
this Manuscript for finalising the text of Guru Granth Sahib? 

6 Has he or has he not confirmed on pages 23,42-43 of his book 
about Baba Buddha ji's role in the safe custody of the above- 
mentioned Manuscript? 
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7 Has he or has he not concluded on pages 80-86 of his book that 
original Mool Mantra was different from the present version of 
Mool Mantra and that both Sri Guru Ram Das and Sri Guru Arjun 
Dev ji had made changes in it from time to time? 

8 Has he or has he not arrived at a conclusion on pages 90-96 of 
his book that Sri Guru Arjun Dev ji made amendments in the 
wording, language and poetry of the text of Japji on the basis of 
his accepting the text of Japji as original contained in the 
Manuscript No 1245. 

9 Has he or has he not mentioned on page 102-105 of his book 
that Sri Guru Arjun Dev ji made amendments in the wording and 
poetic diction of Sri Guru Nanak Dev ji taking Manuscript No 
1245 as original? 

(Sri Akal Takht had directed Mr Pashaura Singh to Submit a 
Categorical explanation to these queries made in the above 
mentioned Questionnaire). 

Mr Pashaura Singh, vide his letter dated September 12,2005, has 
submitted the controversial material from Mr Gurinder Singh Mann's 
book, The Meaning of Sikh Scripture, but he has not submitted any 
explanation about the questions which he was required to submit 
regarding his own writings. 

Let it be made clear to the whole Sikh Panth that Mr Pashaura 
Singh has made a flagrant violation of the pledge that he had 
undertaken at Sri Akal Takht on June 25, 1994, to amend his thesis as 
well as that of the subsequent (edict) Hukamnamah issued by Sri Akal 
Takht on June 27, 1 994. This act of violation and disobedience of the 
edict is a reprehensible act of religious impropriety that deserves 
severest condemnation. Mr Gurinder Singh Mann has committed an 
offence of leveling accusations against Sri Guru Arjun Dev ji of first 
canceling the Bani of the Bhagatas and then including it in the Sikh 
scripture, besides his other controversial conclusions. Both Mr Pashaura 
Singh and Mr Gurinder Singh Mann have attempted to prove that 
Baba Budha ji and his family had already prepared and preserved the 
Manuscript No 1245 prior to Guru Arjun Dev ji's preparation of this 
manuscript in 1600, in order to arrive at their subjectively concocted 
conclusions regarding the compilation, originality and the history of 
Sri Guru Granth Sahib. This conclusion drawn by both of them does 
not conform to any historical or academic evidence. Similarly, both of 
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these worthies have attempted to make the Sri Guru Har Sahai pothi 
and the Goindwal Pothis the basis for arriving at their pre-conceived 
conclusions and linked the preparation and history of these Pothis to 
Sri Guru Nanak Dev ji and Sri Guru Amar Das ji, respectively. 

The research methodology adopted by these two scholars for the 
study of Guru Har Sahai Pothi; Goindwal Pothis and Manuscript No 
1245 is not analytical but primarily aimed at propounding their pre- 
conceived conclusions. They have employed expedient, concocted 
formulations during their analysis and evaluation of these pothis 
ignoring the established historical and academic norms. The research 
undertaken by Sikh scholars on these pothis makes it (absolutely) clear 
that there is no contribution whatsoever either of these pothis or of 
any Sikh personage involved in the preparation and preservation of 
these pothis during the compilation, editing and finalisation of the text 
of Sri Guru Granth Sahib (by Sri Guru Arjun Dev ji). 

Let it be made clear to the (whole) Sikh Panth that Guru Harsahai 
Pothi, Goindwal pothis (booklets) and Manuscript No 1245 abound in 
fictitious Bani (Kachi Bant). Sri Guru Amardas, while upholding the 
supremacy of Sochi Bani (Real Gurbani) had given a direction to the 
Sikh Panth that fictitious Bani {Kachi Bani) is of no significance to the 
Sikhs. Both Sri Guru Arjun Dev first in 1604 and then secondly Sri 
Guru Gobind Singh in 1706 had rejected these above-mentioned pothis 
replete with fictitious Bani (Kachi Bani). Therefore, these booklets — 
are the creation of anti Sikh/ anti Sikh Guru lobbies. Their aim is to 
muddying the waters for the dissemination of true Bani (Sachi Bani) 
and its principles. Therefore, these pothis are completely irrelevant and 
meaningless for the Sikhs from the religious point of view. The Sikh 
Panth must guard against such conclusions /formulations based on 
such fictitious resources regarding the compilation, originality and 
publication of Sri Guru Granth Sahib's text. 

It is a matter of (grave) concern for the Sikh Panth that Oxford 
University Press (OUP) has published these books based on the above- 
mentioned pothis. Why should Oxford University Press (OUP) publish 
those books which do not conform to historical and academic norms 
rather than proper analyses, and which mean to create doubts overtly or 
coverdy regarding the Sikh principles and traditions in the minds of readers? 
We must deliberate upon these designs. 

Finally, we appeal to the Sikh Panth and especially to the Sikhs 
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living in foreign countries that they should neither give any credence to 
the research work done by the Pashaura Singh and Mr Gurinder Singh 
Mann nor associate any of them with Sikh institutions and organisations. 
Along with these, the Sikh institutions should make appropriate 
arrangements for the clissemination of correct, authentic information about 
the text/history and teachings of Sri Guru Granth Sahib. 

Letters to Editor 

Future of Sikh Youth 

Dear Editor, 

It is really heart warming and a matter of immense pride to see 
that International Sikh Confederation (ISC) the Sikh apex body's 
Constitution is being finalised and Institute of Sikh Studies, 
Chandigarh, (IOSS) is doing a yeoman's service and laudable work to 
preserve the soul and heritage of Sikhism. Further, it is protecting 
Sikhism from being polluted / distorted by the enemies of Sikhism 
and, in addition, it is projecting the problems faced by Sikh community 
forcefully in right perspective, and that too by the cream of Sikh 
intelligentsia and visionaries in a very selfless and highly dedicated 
manner. 

The primary objective in front of us is to spread the teachings of 
Guru Nanak Dev Ji and Shri Guru Granth Sahib. This is only possible 
if the community remains economically strong and is adequately 
represented in the Government and all other spheres. At present we 
are reasonably represented in the country, and Sikh immigrants have 
also created a very prominent place for themselves in whichever country 
they have gone. However, if you look at the future the picture appears 
to be very gloomy. 

If we have a glance at the younger generation after 1984, it vividly 
emerges that two generations have either destroyed or failed due to 
poor education system or disorientation, and over 45% are drug addicts. 
We need to take charge of the present young generation with strong 
determination, farsightedness and rich vision. To implement this, I 
have the following suggestions: 

There are goint to be 19 districts in Punjab soon and it has 12341 
villages. We have got to ensure that we bring up the ambition, education 
and intellect level of Sikh youth at all levels and make them competent to 
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join the IAS, Armed Forces, Corporate Sector, IT, etc. The action plan is 

1 . Earmark nodal schools / colleges. 

2. Screen Students at ninth class level to find their potential. 

3. Get them admitted in the Model Schools / Colleges and provide 
them financial and academic support. 

4. Monitor their progress and assess their capabilities, according to 
potential. They will be guided to take up suitable careers based 
on competitive examinations. 

5. We will provide for the appropriate wherewithal competitive 
examinations. 

6. Identify a panel of most competent teachers who will prepare 
these candidates for the respective examinations. 

7 . A very high- value rumenerative reward be fixed for those teachers 
whose students clear the competitive examination. This amount 
will be fixed and announced in advance. 

This efforts of ISC will produce financially strong youth who 
will automatically get involved in the affairs of Sikhism and will carry 
the banner of Sikhism forward as is being done now. 

It seems very easy, but requires planning and sustained field work 
with dedication, devotion and gusto. 

Maj Gen (retd) G S Sohi 
Ex-Chairman, Service Selection Board, Bhopal 

Brig Gurdip Singh's Demise - A Great Loss 

Dear Editor, 

It was a shock to hear the news that Brig (retd) Gurdeep Singh 
Grewal passed away on April 20, 2006. 

I came to know him in year 2001 when I attended one of the Sikh 
Core Group meetings in Chandigarh. We become good friends. He was a 
perfect gentleman and a concerned activist in Sikh affairs. He was a skilled 
organizer and promoter of group participation. During my involvement 
with Sikh Museum at Smithsonian Washington DC, some of his ideas and 
suggestions really helped me a lot in setting up the museum. 

His untimely death is great loss to the cause of Sikhs and personal 
loss to me as a good friend and advisor. Please convey my heartfelt 
condolences to the family, friends and SCG members. 

Dilawar Singh Dhatt <sdhatt30@yahoo.com> 
a 



